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Thelnteractive Basis of Ritual Effectiveness
in aMalelnitiation Rite

Michadl Houseman

Pre-publication draft, published in: P. Boyer (edggnitive Aspects of
Religious BehaviourCambridge: Cambridge university Press, 1993, pp.
207-224)

From the participants' standpoint, "effectivenesstistitutes an integral
part of what ritual behaviour is about. This istmararly evident in the
case of rites of passage, whose execution is ékpleld to bring about
change. Indeed, a defining characteristic of sutes s that before and
after are patently not the same: persons until vegie become married,
children are rendered capable of assuming adwdsrqrinces are instal-
led as kings, etc. Inasmuch as such transformapionsde the necessary
(and sometimes sufficient) grounds for legitimatetydertaking certain
distinctive  activities, claiming certain privilegedrights and
responsibilities, etc., the issue of the partictanommitment to these
changes is a patrticularly crucial one. | will beacerned here with some
of the implications of this commitment, both ascastraint upon ritual
form and as a component of ritual meaning.

The material | will draw upon concerns the inibatrite Soof the
Beti of Southern Cameroon, the undertaking of which is ees&ary
requisite to assuming the rightful prerogativesadéilt manhood in this
society. Following their initiation, usually several yeaafter puberty or
later (a domestic-scale circumcision rite occursuad eight years of
age), young men are authorized to marry, partieigatbeit as junior
members) in the decisions of the adult communithgage in certain
ritual activities (ancestor cult groups, subsequgminitiations, etc), eat
certain foods (most notably fatty meats) stricthphpbited to women,
children and uninitiated men (e.g. servants, shaws. Not only does
this ritual mark a radical change for the indivibuavho undergo it, but

! The Beti are an Ewondo-speaking population of agprately 100,000
persons, most of whom live along the paths andsdlzak criss-cross the equatorial rain
forest of Southern Cameroon. They are patrilineal, (patri-jeical, polygamous hoe-
agriculturalists (cocoa is cultivated as a caslpgrdPolitically acephalous, they are
divided into close to fifty localized exogamous rclgroups. For an account of Beti
ethno-history, see Laburthe-Tolra (1981); for aalgsis of Beti social organization see
Houseman (1982).



also, the distinction between those who have 'fidJleeaten” or "known"
the So and those who have not, constitutes a recurresgridiinatory
reference intervening in a variety of domains.

It is, however, remarkably difficult to define tnenamed catego-
ries INITIATED andUNINITIATED. On the one hand, they seem to at once
cut across and overlap with a series of other,Iyigignificant, distinc-
tions (MAN/WOMAN, ADULT/CHILD, BETI/FOREIGN etc.) remaining all the
while clearly irreducible to them. Thus, althoughlyo (Beti) males
becomes initiates, as such they are radically djstshed from all of
those, male and female, child and adult, Beti aod-Beti alike, who
have not "eaten th8d'. On the other hand, attributes apparently specifi
to these categories: knowing or not knowing certhings, eating or not
eating certain foods, being able or not to marryace persons (the chil-
dren of men initiated together cannot marry), etefer to the equally
irreducible fact of having or having not undergaméation. In this way,
it would seem that ordinary experience, on its oeannot account for
the INITIATED/UNINITIATED opposition. To do so, it is necessary to
consider the ritual itself.

In the development that follows, | will be concednless with
ritual symbolism per se that is, with the explicitation of implicit
significations relating to other domains (e.g. Tarri967), than with a
number of "obvious aspects" (Rappaport 19¥ssim) of the ritual
performance itself. Specifically, |1 will try to sho how certain
organizational features of this performance, in tgbating to the
persuasiveness of the transformation it is supptseffect, establish for
the participants the well-foundedness of th&TIATED/UNINITIATED
dichotomy. Here, the term "participants" refers &t those who
effectively intervene in its performance, as weal) m a wider sense, to
those who situate themselves and are situated lhgrsotas possible
actors. In the present instance, the three catgoof participants
envisaged (the initiators, the candidates and theitiated) include, at
least in theory, everyone.

Recently, a number of authors dealing with simitmues have
stressed the role of particular modes of commuimican ritual: dance,
music, stylized verbal intonation, song, etc. (s=g. Bloch 1974,
Kapferer 1979b, Schifflin 1985). Unfortunately, tBe ritual, outlawed
since 1905, can no longer be witnessed first-hdimis has led me to
focus on more readily accessible if more elemepktenomena, on the
prescribed interactions between the various caiegof participants (see
Handelman 1990 for a comparable approach). In keemvith this



perspective, initiation is treated here as a comgigher-orderform of
relationshipwhich has three main effects:

(i) it operates a change in the pattern of retesiop between the
initiated and the candidates and

(i) operates another, concomitant change in tlkationship
between the candidates and the uninitiated;

(i) it reiterates the existing pattern of retatship between
initiated and uninitiated. The "performative" dinseans of ritual,
accountable in terms of an implicit discursive mo@=g. Tambiah
1981), are regarded here as subordinate to thiancign which implies
the global coordination of behavioral (and conceftdlisparities. The
inspiration for this approach is mainly Batesona®72, 1979).

The initial section describes the different phasiethe Soritual.
A second section identifies the overall relatioeeheme in which the
candidates' transition from the state @ALE CHILDREN to that of
INITIATED MEN is acted out. A third section shows how certaiy-&eents
render this enacted change undeniable. A finaisedtriefly considers
certain implications of the proposed analysis.

The phases of the So ritual®

As in the case of many other Beti ritualsSais organized and
financed by a "rich man"nkukuma in order to repair a "breach" or
"fault” (nsem), the consequences of which he and his familybateved
to be suffering from. The celebrating communitythe organizer's own
clan or patrilineage unit. The main initiation cangplocated on the
outskirts of his village and most of the candidataes members of his
clan. The ritual's officiants, calledStbag bearers"nifek Si are those
lineage- (or clan-) members possessing a goatksgntransmitted from
generation to generation and containing, amongr dthegs, a lump of
fat taken from the sacrificial animals of previongiations.

: The following, highly simplified, account is basegbon a synthesis of the
available material on th8orite presented in Houseman (1976). The principarees
are: Zenker (1895, translated in Laburthe-Tolra7[1® Nekes (1911), Heepe (1919),
Dugast (1929, of which an expanded version appeaBeartaut [1935]), Atangana
(1942), Stoll (1955), Tsala (1958), Azombo (19780 &aburthe-Tolra (1969; 1985).



Figure 1

The Solasts about a year and can be broken down intonf@in
phases associated with different spaces that qames to varying
degrees of dissimulation (see fig. 1). Events tgldlace in or around the
village (phase | and the latter part of phase IN)far the most part both
visible and audible for the uninitiated. Those makplace in the forest
(phase II) are neither visible nor audible for théhose taking place in
the intermediate area between the village anddtesf, calledhfie (phase
Il and the former part of phase 1V), are in prjplel audible but not
visible.

Phase | The recurrent theme of this first phase is aerdatious
display of the candidates' inherent aptitude foninaed. This is clear
from the very beginning, in the opening "presentaf the candidates”
(meyen mvondoduring which the novices, made up and dressed
splendid costume by their mothers, dance before dimvd with
ferocious expressions and slow majestic moveménssalso apparent in
the sequences that follow: public scarification,litamy exercises in
which the candidates, although initially beatend arp beating and
chasing their initiators and/or mounting a moclaekton the village, a
meal of honor offered to the novices by their atitrs, a collection
jointly undertaken by the candidates and the #wt&during which the
novices are encouraged to behave in an intimidaéind swaggering
manner, etc. During this initial period lasting eeal months, the novices
are made to conform to the ideal of adult virilibeautiful, courageous,
aggressive, "hard", etc. Their innate masculinigy thus publicly
proclaimed as providing the grounds for the att@nmof adult
manhood.

At the end of this time, from the novices' (ané tther unini-
tiated participants’) point of view, the hardshigfstheir initiation are



essentially over. They eagerly await a feast oVipresly forbidden fatty
meats as a formal confirmation of their new stallusnticipation of this
feast, the novices accompany their initiators dong hunting trip in the
forest.

Phase 1l During this several week long hunting trip, trendi-
dates' hazing takes place. Naked, obliged to steefhe bare ground,
forced to imitate sexual intercourse with dead aisnto insult their
mother's vagina, etc. they are repeatedly assweatidir initiators that
the time has come for them to die. Most of the Hlaijgs they submit to
entail an ironic and painful relationship with offfg or activities
normally associated with adult men. Many have touth hunting. For
example, a novice is told to catch a hedge-hogngith a ditch overlaid
with branches; when the boy does so, his handtisnbby the initiator
hiding in the ditch. The candidates, invited onidwig hunt, are made
to run on all fours, chased by their initiators; hours. At one point, the
novices are led to a hunter's lean-to to "rest"enehthey are forced to
squeeze themselves into a low hut made of thommgsvand built over a
bog filled with excrement. In other ordeals, nogieg@e made to "wash"
with pepper-filled and dirty water, to pick "kolaits" by climbing to the
top of a tree swarming with poisonous ants, todédrby getting their
hands crushed, etc. During during these humiliaéind painful ordeals,
the candidates' attributes of adult manhood, solyardpmonstrated
during the first stage, are systematically andendl denied.

At the end of the hunting/hazing period, the cdatéis leave the
forest to take up residence in an initiation camfpcW they build just
outside the organizer's village. A palm-frond curtaides the camp from
the eyes of the uninitiated. During the public ifesdt that follows, the
ndzom Socelebration, the novices dance in a frenzied axpulicitly
sexual fashion on a long platform (tmelzom jutting out from this
curtain above the heads of the spectators. Theyaked and covered
with red mahogany powder applied by their spons@alled "So-
fathers"). This, they are told, is to hide the éof their recent ordeals
from the uninitiated, and above all from their nath who, on this
occasion, are publicly congratulated for havingdmeed such obviously
magnificent and unambiguously male sons.

Phase Ill At dawn, the day after thadzom Sdfestival, the
women and children are banished from the villagheyT set up a
temporary camp a small distance away, where theg@oposed to make
noise by singing, clapping, shouting, etc. The ddatds leave the
initiation camp to spend the day and the nighthe tleserted village.
During this time, the initiators prepare the seaeasnof the following



day. They clear a narrow path leading from theatidn camp to a long
tunnel which they dig in the ground. They placekaas of stinging ants
next to the path, and hang bunches of nettlesetutimel's walls.

Early the next morning, the candidates are todd the time has
come for them to partake in the sumptuous feast hlase been waiting
for, the principal component of which is "So fafhe candidates line up
impatiently. They are then informed that they viidlve nothing to eat,
but will instead have to undergo new hardships.ifTingiators explain
what is to come. A distribution of "So fat" therkéa place: each novice
is given a spoonful of a disgusting mixture contagn among other
things, rotten bananas, the organizers' dried faaod the fat from the
"So bag", that is, from the animals sacrificed dgnprevious initiations.

After this distribution, the candidates are eneged to run
around the village shouting loudly and showing hivey will "kill the
Sd, before plunging into the nearby forest. Themitating the grunts
and behaviour of wild pigs (so, they are told, ginénitiated won't realize
that it is them), they cut directly through the argtowth, tear up the
women's gardens and cover themselves with mud. theeyreturn to the
initiation camp for the ritual's climactic momettte "death of th&d'.

The initiators begin beating the drums and sindhwg initiation
song. The women are told to shout and sing as Wdl; they are told, is
so as not to hear what is going on. After seveadsef starts, the
candidates run, one by one, down the path leadirthe tunnel, while
certain initiators, standing on either side of geth, shower them with
packets of stinging ants. Each candidate is accoimgay his sponsor
who encourages him to be brave, and, if he cagrdb the packets of
ants in order to throw them back onto the initiatdrhe candidates then
plunge into the tunnel. Upon emerging, each noviges back to the
village crying out "father, father, father...". AHe men cheer.

Phase IV The ritual's final phase consists in a lengthpaiee-
ment of what has proceeded. After the "death ofSie the candidates
split up into small groups to take up residenceségondary initiation
camps on the outskirts of their respective villagdwey spend their time
hunting and eating game that was so far prohibéed, steal food from
the villages ("to steal like a candidate" is theomdatic expression
denoting kleptomania). This period of seclusionclsaracterized by
markedly formal and aggressive relations towards uhinitiated, and
specifically towards women. The latter are proleithifrom seeing the
candidates, being forewarned of their coming presdry the hammering
of war bells. The mothers, who bring them food gwéay, calling out
"Hey, candidate!" to their sons, are also answevigd war bells. The



candidates have the right not only to steal ang they can find, but also
to wreck havoc in the village. Such acts of viokemce principally aimed
at women who, obliged to look away and prohibitedhf eating anything
a novice has touched, are incapable of defendemgsklves.

After a month or two, the candidates, physicalnsformed by
their rich diet, begin visiting other initiation rogps. Disguised by means
of false beards, headdresses, etc, they also begippear during public
celebrations. They are beautiful and aggressiegtirsg fights whenever
possible. After three to six months, they returrite in their respective
villages. There, during another three months theysabject to progres-
sively less stringent prohibitions.

The "mahogany powder'b&d) festival marks their final reinte-
gration into the community. The candidates assemmbtee courtyard of
the ritual's organizer's village. Amidst much laiggh their feminine
apparel (which the candidates wear during the fiplhse of their
initiation) is stripped away by their classificatofwives" (women
married into their lineage groups), whose clothiagorn off as well.
Afterwards, the novices dress themselves in batclcoat themselves
with mahogany powder, and perform a warriors' dambeir initiation is
over.

Concealed and avowed secrecy

These different sequences combine to form a framevor the
candidates' transition from one state of beingt tfauninitiated male
children (exhibited in the opening "presentationtloé candidates") to
another, that of initiated men (evinced in the iclgsmahogany powder"
festival). This transition corresponds to a twofolthnge in relationship.
On the one hand, with respect to their initiatbing, candidates progress
from being the victims of violent and degrading me@esentations
during the hazing period, to being the objects daidy benign deceit
concerning "So fat", to finally, a close solidardyring the "death of the
Sd' and thereafter. On the other hand, the noviadationship with the
uninitiated, and in particular with their motheesolves from a state of
manifest solidarity during the first phase, to af¢acit imposture during
the dance on thedzom and finally, to a situation of frankly aggressive
duplicity before and following the "death of tis®'. These two inverse
movements are interwoven in such a way that dewstops in the one,
condition and are conditioned by developments éndthnet.

’ Thus, the novices' intense disenchantment duhiaghtinting/hazing period is
due to the public demonstrations of solidarity elsteristic of the rite's initial phase.



The present section is concerned with trying tetak out the
underlying pattern of this dynamic relationshipvizegn relationships. As
we will see presently, this pattern is founded ugmintegration of two
interactive schemes. The one emphasizes the glabgblay between the
initiated and the uninitiated, the other, the eir@yv perspective of
candidates themselves.

As Figure 1 shows, the ritual can be decompostdansucces-
sion of three stages recalling those classicalbp@ated not only with
initiation but with other rites of passage as w®hn Gennep 1909).
After a preliminary stage, an abrupt separatiotofeed by a prolonged
and graduated liminal period leading to a finalntegration. This
tripartite design, however, obscures an essengiatufe of initiation,
namely, that the transformative scheme it enactsa iproduct of
something akin to what Bateson (198fassim) called "double
description”. It stems from the combination of seVelifferent points of
view. Indeed, the initiators and the uninitiatedra perceive the ritual
in the same way. From the initiators' point of vialwe hazing period
introduces an irreversible break in the candidatdationship vis-a-vis
the uninitiated. This interruption, unbeknownst ttee uninitiated, is
demonstrated during thedzom Sdestival by the novices' silence regar-
ding their ordeals. However, for the uninitiatedionare unaware of the
hazing episode as such, there exists, on the epn&raelative continuity
between the ritual's first and third phases. Frbeirtpoint of view, the
crucial moment of change in their relationship wille candidates takes
place during the "death of th8d from which they are knowingly
excluded. A scheme of the Van Gennep variety igself incapable of
accounting for this fundamental disparity.

The alternative model proposed here is foundeah @pdistinction
between two types of secrecy, each of which cartesita discrete three-
person system of relationshifn the first of these types, which | will call
"concealed secrecy", the secret's addressee, theded party, remains
unaware of his/her exclusion, being unaware ofst@et's existence. In
the other type, hereafter referred to as "avowerlesg", the excluded

Their deception of the uninitiated during thezom Sdestival derives, in turn, from the
shameful and coercive "revelation”, during the hgzperiod, of the illusory nature of
these initial demonstrations, etc.

¢ Regarding the three-party organisation of secrseg, Simmel 1950: 330-334.
The three positions involved are described by Zémipl(1976) as the secret's
withholder, its depository(to whom it is revealed), and iteddresseqthe excluded

party).



party is explicitly informed of his/her exclusiomd is therefore fully
aware that a secret exists.

The first half of theSoritual is, | suggest, organized around a
concealedsecret: the period of dissimulated hazing (ph8seileceded
by an initial stage (phase 1) that provides theugds both for the
candidates' subsequent disillusionment and foruthiaitiated's ongoing
misrepresentation of the ensuing sequences. Thetiated are led to
assume, incorrectly, that the activities pursuethieycandidates and their
initiators (i.e. hazing), although unwitnessed, aewertheless ordinary
and self-evident ones whose nature is well-knowthéon (hunting).

The second half of the ritual is organized aroandvowedse-
cret. The episodes leading up to and including "theath of theSd
during which the uninitiated are banished from thage area (phase
1), followed by a period of reclusion (phase I#)ring which the conse-
guences of these (for the uninitiated) mysteriquisagles are made mani-
fest. The uninitiated, who witness the actions utadten by the
candidates and their initiators in an incomplethian (from far away,
by hearing only), are led to presume, correcthat tthese actions (the
"death of theSd'), the exact nature of which they cannot comprehare
extraordinary.

These two modes of deception are actualized ferdifit spatio-
temporal arrangements. Thus concealed secrecyselban the fact that
there exist two different viewpoints, the existerafewhich is known
only to one party. In the ritual, this entails aaghseparation into two
contrasting parts (phases | and Il in Figure 1) sehconstituent activities
take place in non-adjacent spaces: the villagetlaadorest. On the other
hand, avowed secrecy is founded upon the sharelitiexassumption,
that significantly different of points of view doxist. Its realisation
therefore entails a single series of events (phiisasd 1V) taking place
in adjacent areas (the village, the initiation céhpthe uninitiated's
temporary camp). These events are characterizeda bgraduated
attenuation of dissimulation and concomitantlytepgy-step transition
of the ritual action from theafie area to the village. In this way, the
spatio-temporal tripartition portrayed in Figure dan be seen as the
expression of another, more complex, interactinecsiire specific to the
initiation process itself: a concealed secret feéld by an avowed one.

However, this overall complementarity between dinénitiated's
and the initiators' points of view is but a firggpaoximation. A more
complete picture emerges when one takes into ateotmrd perspec-
tive, namely that of the candidates themselves,se@hnitiation consists
in the transition from one of these contrastinghpbf view to the other.



For the candidates, this transition takes placehimee steps. Each is
composed of a revelation of a secret by the iwitg&ato the candidates,
followed by a dissimulation undertaken by the cdatBs vis-a-vis the
uninitiated that corroborates the secret revealdthém by the initiators.
These steps are:

(i) the hazing period, followed by the novicestceigul dance
during thendzom Sdestival,

(i) the "Sofat" episode, followed by the candidates' impeason
tion of wild animals, and

(iif) the "death of theSd, followed by the period of reclusion
during which the candidates engage in various slulgfes.

As this series unfolds, the candidates take omareasingly active role.
Thus, during the hazing period, they submit toithators in a passive
fashion, and their subsequent imposture duringlgimee on thedzomis
an essentially covert one. Then, in the "So fatsage, after showing
how they will "kill the Sd, the candidates charge through the forest in an
imitation of wild pigs that contrasts sharply withe "wild pig hunt"
ordeal of the hazing period. Concomitantly, thegcebption of the
uninitiated is more openly aggressive, involvingr fexample the
destruction of the women's garden plots. Finatjlpfving the "death of
the Sd, during which the novices are encouraged to against their
initiators, they answer their mothers by means af laells and undertake
violent forays into to village to steal food orrender it inedible for the
uninitiated who stand by helpless.

In this way, the candidates gradually act outtthe-fold change
in relationship noted earlier. There is, on the dvad, a growing
identification with the initiators, whose corresplarg attitude towards
the novices is one of increasing solidarity amomggads, and on the other
hand, a progressive differenciation with respecth® uninitiated who
react to the candidates' deceptions in an incrglsipassive and
subordinate fashion.

The first step of this series consists in the laien of a
concealedsecret (the hazing period) whose existence is kigjoken by a
further act ofcovert deceptior{the candidates' dance on thézon). In
contrast to this, the third step consists in theelaion of anavowed
secret (the "death of th®&d), whose actuality is evinced by additional
acts of overt mystification(stealth, masquerades, etc). This three-part
progression proceeds from a relationship of comckakcrecy to one of
avowed secrecy, both with respect to the deceptrensaled to the
candidates by their initiators, and with respecttite dissimulations
subsequently undertaken towards the uninitiated they candidates

-10-



themselves. In order to understand this developnmerm necessary to
consider, step by step, the relational change&eehin this series.

Step 1. The initiators disclose a concealed sdoréhe candi-
dates: the true nature of the hunting/hazing pefitis disclosure entails
a first modification in the novices' relationshis-a-vis their initiators.
During the dance on thedzomthat follows, the candidates' corroborate
this secret (and the modification of relationshipemntails) by covertly
dissimulating the existence of the hazing periaginfrthe uninitiated.
From the candidates' point of view, this corrobiorabrings about a first
relational change between them and the uninitiasggecifically, it
introduces the relationship of concealed secreay tthiey act out on this
occasion.

Step 2. The initiators disclose a further cornegadecret to the
candidates: the unsuspected nature of "So fat"e liike preceding
revelation of the hazing period, it entails theuglbrdisillusionment of
previously encouraged false expectations (a lavestst of forbidden
meats). This further disclosure does not in itselply an additional
modification in the relationship between the caatkd and their
initiators. Rather, it reiterates that introducedsiep 1. However, the "So
fat" episode occursfter the uninitiated have been banished from the
village. Consequently, unlike the preceding revetatof the hazing
period, it takes place within the context of a tielaship of avowed
secrecy between the initiators and the uninitialdeok results are not the
same. The "So fat" episode itself (whose existenogitnessed by the
uninitiated, is unknown to them), remains, like thazing period, a
concealed secret. However, the candidates' subsegiemonstrative
endorsement of this further concealed secret, arthieir dance on the
ndzomfollowing the hazing period, becomes an act ofwaaa secrecy:
they rush around the village and through the buslan intentionally
noisy fashion, imitating wild pigs so as to misletdte supposedly
listening uninitiated. Indeed, under these condgj@ny corroborative
deception carried out by the novices aimed at thritiated can not but
take the form of an avowed secret, at once revealéoe candidates and
perpetrated by them. Thus, this second instancecasfoborative
behaviour on the part of the candidates thus effdot them, a second
relational innovation: the introduction of a retatship of avowed
secrecy in which an overt association with theitiators and an explicit
disassociation from the uninitiated are inexorafagjoined.

Step 3. The initiators disclose a further avovsedret to the
candidates: the "death of tI89'. As in the preceding revelation of the
wild pig impersonation, the initiators and the caatkes together overtly
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dissimulate this episode from the uninitiated. Boe candidates’, this
further disclosure does not in itself bring aboddiional changes, either
in their relationship with the initiators or in theelationship with the
uninitiated. It merely reiterates, in a more depeld fashion, those
introduced in step 2. However, for the uninitiatde situation is not the
same. The extent to which the women and childrenaavare of the
novices' destructive imitation of wild pigs is ueaf. Be this as it may,
from the uninitiated's standpoint, the relationskifp avowed secrecy
between the candidates and themselves remairtgsgidint, if it exists,
largely implicit. Indeed, from their point of viewhis relational modifi-
cation is introduced and dramatically acted outhie "death of th&sd'
episode during which they are made to sing and tslomdly in order,
they are told, not to hear what is going on. Bytipgmating in this
fashion, the uninitiated demonstratively corrobeyrads theexcluded
party, the (further) avowed secret revealed byinitetors to the candi-
dates at this time. This corroboration establisti@sthe uninitiated, a
convergence between the candidates' and the amgtigtositions vis-a-vis
themselves. This final relational modification (thmminitiated's ack-
nowledgment of the relationship of avowed secreetyvben the candi-
dates and themselves on the one hand, and thedetesliacknowledg-
ment of this acknowledgment on the other) is regmigtconfirmed by all
concerned in the various intimidating mystificasoandertaken by the
candidates towards the uninitiated during the pked seclusion that
follows (stealing, the use of war bells, etc).

It is the intermediate step of this three-parbgoession that
underlies the transition, for the candidates, frome type of secrecy
(concealed) to the other (avowed). As we have s&ep, 2 reproduces
the interactive pattern characteristic of step fe (revelation and
subsequent covert dissimulation of a concealedegeaithin the novel
context of avowed rather than concealed secreayoilmg so, it provides
the foundations for a new interactive pattern (tlevelation and
subsequent overt dissimulation of an avowed sefuriy)realized in step
3. In this respect, this three-part series cledltlystrates the point
repeatedly made by Bateson (1972) that change én péittern of
interaction is predicated upon a change in theesardf interaction.

In this way, the former and the latter halveshof $oritual are
articulated, from the candidates' point of viewpim@ single process. A
positive connection is established, for them, betweon the one hand,
their passive submission to the ordeals undertdietheir initiators’,
modeled upon a violent and ironic denial of theioes' innate aptitude
for adult manhood, and on the other hand, their caggressive
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subterfuges vis-a-vis the uninitiated following theéeath of theSd),
modeled upon an equally ironic denial of the aseany inherent in their
mothers' (and more generally women's) nurturing.r8pecifically, this
intermediary step enables the novices to apprethase subterfuges, in
which they withhold an avowed secret from the urated, as at once a
necessary consequence and a formal counterpatieof dwn ordeals
during which they acquire a concealed secret flmaninitiators.

Let me now try to tie these different elementsetbgr. The
relational structure underlying the performancetlef So ritual can be
understood as the association of the two interactthemes described
above. The first one is founded upon an overallgementarity between
the uninitiated's and the initiated's points ofwuielt consists in a
relationship of avowed secrecy, realized in théetahalf of the ritual
(phases 1l and 1V), preceded by a relationshipcohcealed secrecy,
realized in the former half (phases | and Il). Thist configuration
underlies the mutual accommodation of two radicathfferent
appreciations of the candidates' transformation. tn one hand, the
uninitiated's unawareness of the hazing period uah $eads them to
apprehend the novices' metamorphosis as deriviegngally from the
partially inaccessible and hence unintelligibleiatd undertaken by the
initiators during the "death of ti&d'. On the other hand, the uninitiated's
decisive focalization upon this climactic episodeables the initiated to
envisage the novices' metamorphosis as groundetthén events situated
at a still further remove from the uninitiated'perence (e.g. the hazing
period). The candidates' initiation is thereby emed, for the initiated,
irreducible to a matter of straightforward mystifiion as performed
during the "death of th8d'. The second interactive scheme derives from
the candidates' perspective as they move from érikese contrasting
points of view towards the other. It consists ia three-step succession
of revelations (to them by the initiators) and ®dagent dissimulations
(by them towards the uninitiated) by which theygrass from being the
addressees of a concealed secret in the beginhitige gitual, to being
the perpetrators of an avowed one at its conclusion

° In this perspective, it is important to emphasike continuity that exists
between the novices' domineering dissimulationkbiohg the "death of th&d', and
the discriminating privileges they assume followtoghe ritual's conclusion (e.g. eating
fatty meats). Such prerogatives constitute a ptigjec into the realm of everyday
interaction, of the avowed secret so amply evindedng the rite's final stages. They
represent a further recognition of the relationshipavowed secrecy between the
initiated and the uninitiated, in which this retatship, pushed to its logical limits, is
actualized as overtly as possible: as banal feafrerdinary life.
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The interdependence of these two configuratiorgasinded in a
more fundamental interdependence of the two tydesecrecy that
compose them. On the one hand, the passage frooealed to avowed
secrecy realized in the crucial intermediary stegf the second scheme,
takes place within the framework of a prior relaship of avowed
secrecy. On the other hand, this relationship ofned secrecy is itself
preceded, in the first scheme, by a relationshipasfcealed secrecy. In
this way, concealed and avowed secrecy articulatéotm a single
recursive dynamic in which the one is embeddedh@ other: the
transition from concealed secrecy (phases | andollhvowed secrecy
(phases Ill and IV) is mediated by the transitwithin the framework of
avowed secrecy, from concealed to avowed secrdep (8). In this
respect, the unitary relational form actualizeth@Soritual establishes a
connection of reciprocal presupposition betweennarly incompatible
patterns of interaction. As such, this form is momparable to the
everyday relationships that furnish the normal ewt#t for propositional
communication. Rather, it constitutes a higher-ontext underlying
thetransformationof such everyday conditions of relationship.

The identification of this global interactive stture represents a
first step towards understanding how ritual evelfttherite de passage
variety, can provide the basis for modificationsbehaviour: they enact
the relational changes they are purported to efféatvever, the problem
remains, of the ontological status of the relaticrteanges actualized in
the ritual's performance. For those implicated hgse transmutations
(the initiated, the uninitiated and the candidatbgy are not contingent
representations but compelling truths. How can biei® After all, acting
out a change in relationship is ordinarily, in iksensufficient grounds
for presuming the kind of irreversible metamorpkaoshich theSoritual
is held to bring about. What makes the presenatttn so different? In
short, what is it about ritual experience that cataris participants to
the relational changes they enact?

Irreducible enactments
The verisimilitude of the transformations depicted the So

initiation rite derives, | suggest, from certainyl@/ents occurring at
what are, from the standpoints of the various @ateg of participants,
critical junctures in the two-fold relational changcted out during the
ritual's performance. This section is concernedth @éscribing these key-
events from the uninitiated's, the candidates'tardnitiators' points of
view.
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The uninitiated's point of viewAs previously mentioned,
uninitiated women play an essential role in 8w They dress and make
up the candidates for the ritual's opening festiattend to their
ostentatious displays of beauty, courage and dtredigring the initial
phase, dance and are publicly congratulated onotiwasion of the
novices' appearance on tmelzom provide the candidates with food
during their seclusion, all the while assuming #rtuale of helplessness
when confronted with their formal hostility and &ty destructiveness,
and finally, during the rite's terminal festivalp off the novices' feminine
apparel, thereby heralding their return to nornif@ &s initiated men.
From the uninitiated's perspective, the decisiveifig point in this
involvement occurs during their visual (but not dmiy) exclusion prior
to and during the "death of ti&d'. At this occasion, the positive bond
linking the candidates with the uninitiated wometne{r mothers
especially), ostentatiously displayed up to thateti gives way to a new
relationship that sets the pattern for the rit@maining sequences:
systematic avoidance characterized by the candidapen aggressivity
and the uninitiated's studied powerlessness.

During this phase, the women and children, baxidhem the
village, set up a temporary camp a small distanea@yawhere they are
instructed to shout and sing. This, they are tisldso as not to overhear
what is going on in the sequences that follow. Irveay different
approach from the one developed here, Cohen hashasmpd the
importance in male initiation rituals in generalsafch an auditory link
between the candidates and the uninitiated. Thiefdpnd but empty
dialogue of wails and cries" typically marks, asthe present case, the
culminating point of the rite. It conveys vividly tthe novices their
separation from their families of origin: "Cry amdil as they may [...]
their mothers and sisters answer yet are powettebelp them. This is
the true climax of the initiation ceremony" (CohE964: 542). Be this as
it may, it is also, and | suggest, more signifitgnthe key to the
uninitiated's commitment to the metamorphosis ¢thimactic sequence is
held to bring about.

In the "death of theSd, the uninitiated are enjoined to bear
witness to those events which, from their poinviefv, correspond to the
very moment of the candidates' mysterious transdtion, that is, the
pivotal episode following which their relationshwath the novices is
irremediably altered. At the same time, howeversiessential to the
success of this transformation that these critesgnts remain hidden
from them. The problematic character of this attighamely, how can
the uninitiated testify to what they cannot pere@ivis solved by the fact
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that they are engaged in the somewhat puzzlingyigcof having to
make noise so as not to hear the noise made bgaheidates. The
resulting situation is a highly paradoxical one,vitnich experiential
groundedness and conceptual undecidability aressodiably combined:
it is because the uninitiated are in communicatuith the novices (they
can hear the candidates' noise) that they arenncommunication with
them (they make noise so as not to hear), andromalby, it is because
they are not in communication with the novices \theake noise so as
not to hear) that they are in communication witenth(the candidates
hear their noise). At the same time however, thepdsory nature of
this involvement, its dialogical form and the ema#l intensity it entails,
constrain the uninitiated to acknowledge this mysts sequence not as
a matter of gratuitous theatrics, but as a highgpiBcant, if essentially
inexplicitable, occasion.

Thus, the uninitiated's participation, far fromedding light upon
the nature of the operations hidden from them,béistees a necessary
connection between, on the one hand, the irrefatakldence of their
own involvement and the change of relationship wigspect to the
candidates that this involvement corroborates,@nthe other hand, the
supposition of a superior, directly inaccessiblejeo of knowledge,
attributable to the initiators and embodied in thgsterious operations
they and the candidates are presumed to perfornthitn way, the
uninitiated's required participation in the "deaththe Sd' certifies for
them, on an experiential level, the relational dgeathey enact in this
episode and in the period of seclusion that follows

The candidates' point of vieWwror the candidates, the situation
relates to the ordeals they undergo before, ardeircase of theSofat"
episode, after thadzom Sdestival. These ordeals are organized around
the fact that the candidates are associated, iersivk and painful
fashion, with objects and activities habituallyntiféed with adult men.
They correspond to a violent negation of the na’ioatural aptitude for
manhood. As | have argued elsewhere (Houseman /1%98&eems
unlikely that the candidates learn anything in ¢hesdeals. Indeed, as far
as empirical knowledge is concerned, there is ngtho learn at all. As
the mocking attitude of their initiators suggedts® novices are fully
aware of the differences between a kola tree andmartree, between
clean and dirty water, between chasing and beiagezh etc. Similarly,
the relative poverty of most of these episodesfarsas their potential for
symbolic evocation is concerned, casts doubt upennbtion that they
enable the candidates to reflect upon certain faai@" concepts of their
culture (Turner 1964:151-2). Indeed, it seems isremprofitable to
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envisage this hazing the other way round: not asiging a context for
the contemplation of cultural categories, but asoasting cultural
categories in such a way as to create a new context

To begin with, these ordeals juxtapose elements d&ad kola
trees, cleaning oneself and dirtying oneself, atoasto manhood and
unmanly behavior, delicious and revolting food) ethich are either
arbitrarily associated or explicitly antithetic&ls a result, the equations
proposed can in no way be deduced from an anabfstke elements
themselves. From this point of view, they make @asge. Moreover, this
hazing has the further peculiarity of being botlggtally and psychically
painful, and so designed that the novices' very miiatives bring about
the torments they endure. As a result, these @dad indisputably
grounded, but in such a way as to preclude an bhgmratic appreciation
of their apparently arbitrary or absurd basis.tlmeo words, for those who
endure these ostensibly senseless ordeals, theemhenmediacy and
seriousness of the seemingly self-inflicted paieytbntail, renders them
at once undismissable and unintelligible in terrha meta-propositional
frame of the type "This is play". The candidates #rus denied the
means of a definite conceptual interpretation ef éxperiences they so
unmistakably undergo

Subsequent events, however, lead the novices\visage these
experiences as being, on the contrary, highly Sgmt. The idea that
they are, in some elusive way, not as absurd as gkem, is notably
substantiated by the modifications in the cand&latdationship with the
uninitiated that take place in the sequences imatelgi following them.
These modifications are, in step 1, the novicegértooccultation of the
hazing period during thadzomSo festival, and in step 2, their overtly
misleading destructive run through the forest affter 'So fat" episode.
As we have seen, from the candidates' standpbiatreiational changes
acted out in these sequences are directly linkédet@rdeals that precede
them and the relational changes with respect to thiéators that are
actualized in these ordeals. However, insofar asehmysterious events
remain unintelligible in any obvious sense, to #&crthem any
significance leads to imagine that there is a higketraordinary level of

° Bateson is surely the first anthropologist to hessmented upon the absence
of conceptual closure in the case of initiatoryeaid. Thus, in a regrettably short com-
ment, he observes in passing that "this leads uketagecognition of a more complex
form of play; the game which is constructed notrupite premise 'This is play' but ra-
ther around the question 'Is this play?'. And thjse of interaction also has its ritual
forms, e.g. in the hazing of initiation" (1955 [i972:182]).
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meaning at which immediate inconsistencies arestemded. This
superior order of truth, indescribable in propositl terms, is accessible
solely by means of these equivocal experiencesdbles.

The initiators' point of viewFrom the standpoint of the initiators
who direct these sequences, the candidates' ordikalthe "death of the
Sd, are in no way paradoxical: they remain potehtiaccountable in
terms of ordinary if somewhat obscure patternsebfaviour, as instances
of (successful) intimidation, muystification, or @veas a particularly
sadistic type of "play". This interpretation, howeyvis made difficult to
sustain by two events that implicate the initiatatfsne. These events
involve the coercive manipulation, not of persoman@idates and
uninitiated), but of objects.

Towards the beginning of the rite, before the hgzeriod, the
initiators withdraw to the forest, to cut down tiiee that will be made
into the ndzom On this occasion, the tree is said to obey thasual
instructions that the initiators collectively shaitit. In accordance with
their vociferations, the tree falls in a directioontrary to the one in
which it leans and without any noise. Towards timel ®f the rite,
following the "death of theéSd, the initiators sacrifice a castrated goat
designated by the name Oyomo. A part of its falased within the So
bags" of the rite's officiants. This fat, combineih equivalent bits of fat
taken from the sacrificial animals of previous iatibns, constitutes the
essential component of the&d fat" which will be consumed by the
novices in subsequent initiations. The animal &kedl out in the forest
during the hazing period; during timelzom Sdestival, it is installed in
the initiation cabin with the candidates, and istefaed as much as
possible. Oyomo is slaughtered in a highly pecdlashion; it is carved,
or according to other accounts, torn from limbited while still alive. If
the goat cries out, the ritual is considered irvalnd must be started
over.

The initiators are fully aware that the seeminghraculous
behaviour of thendzomto-be and the goat Oyomo in fact results from
their own artifices. Thus, the trunk of the trediésl by creepers, and the
goat's food is poisoned. The apparent absurditgrarit in this situation
(the solemn execution of at once strictly presajbennecessary and
obviously unconvincing tricks) is belied by two smherations.

The first consists in an "internal" circularitt ¢oncerns the
passage, mediated by these objects, from relatraiges between the
initiators and the candidates realized in the datt@rdeals, to the
corroborative relational changes between the camesd and the
uninitiated acted out in the sequences that fotleswn: first, the novices'
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deceitful dance on thedzomafter the hazing period, and second, their
aggressive impersonation of wild pigs subsequettteéangestion of "So
fat". The actualization of these transitions ingitthe initiators to
appreciate the mysterious simulations surroundimg fabrication of
these objects as more than the spurious tricks niigit appear to be,
that is, to invest them with extra-ordinary meaning

A further consideration relates to an "externaitudarity. Given
that the initiators' ability to act as the agentshe candidates’ initiation
derives from their own initiation, their intervemii constitutes a corrobo-
ration of their own transformation, brought aboyta previous perfor-
mance of theSorite. It follows that, to the degree that the @aares
undertaken by them in the candidates' initiatior eEcognizable as
similar to those undertaken for them in their owsidér initiators
obviously play an important role here), these opama, regardless of
their partial inscrutability, may be presumed to dignificant. In this
way, the mandatory character of these manipulatianaccountable in
any obvious sense, may be held to be demonstratigehigher, undes-
cribable order of significance embodied in theseutations and attribu-
table, by way of recursive trajectories encompagssie initiators' own
initiations, to these conventional enactments tledves.

General remarksTo sum up, at crucial junctures in the rite's
development, the candidates, the uninitiated anel ithtiators are
involved in emotionally charged, seemingly paradakienactments in
which, in the light of subsequent developments dim@monstrable limit of
their own understanding is indissociably linkedhwihe postulate of a
further, superior order of meaning or authorityr Bee uninitiated, these
key-events concern above all step 3 of the three-girogression
described in the previous section, and corresponithé disclosure (by
the initiators to the candidates) and dissimulationthe candidates and
the initiators) of an avowed secret. For the caatgisl they take place in
steps 1 and 2 of this progression, and consishendisclosure (by the
initiators) and subsequent dissimulation (from tbainitiated) of
concealed secrets. For the initiators', these keys concern the prepa-

7 Such reasoning would seem to be intrinsic to th@eparatory procedures.

Consider for example the Oyomo goat's silence, teeloe indicative of the candidates'
successful initiation. Insofar as the latter isrédsble to the novices' ingestion of "So
fat" whose essential ingredient is the fat takesmfrthe Oyomo goats of preceding
initiations, this silence consecrates the meaningis of Oyomo's silences on these
previous occasions; this consecration, in turn, henticates the presumed

meaningfulness of Oyomo's silence in the caserad.ha
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ratory measures and confirmatory divination riteat tframe this three-
part progression, and at the same time providartaterial objects that
mediate the transition from concealed to avowedresgcthat this
progression entails.

In this way, the "death of th&d, the ordeals, and the felling of
the ndzomand the killing of Oyomo, take on, for the uniated, the
candidates and the initiators respectively, a asltid transcendental
quality: they become irreducible to the actionst tt@mpose them. As
such, these events irrevocably validate, for trdifferent categories of
participants, the changes of relationship realimeghd/or following from
their performance. Indeed, to the extent that tlebservable changes are
accountable in reference to such unquestionablyrgled experiences
embodying extra-ordinary, ineffable verities, thaye undeniable. It is
these "transcendental moments" (Kapferer 1979atlidf) provide the
participants with an experientially anchored bafs assuming the
discontinuity mediated by the ritual's performanteat is, the presumed
incomensurability of the novices' pre- and podstiation identities. The
relational innovations mediated by the rite's perfance are thus rende-
red recognizable as being neither contingent depistnor fraudulent
mystifications, but accurate fulfillments of the wthings are meant to
be.

Conclusion

The actors' commitment to the transformationstafus effected
by ritual performance extends beyond the rituamial have tried to
show how this can be explained by the participant&lvement in the
changes of relationships acted out within this fairhave treated ritual
effectiveness as a consequence of stommeal properties of ritual expe-
rience. It is considered here as distinct from fiomal considerations
entailing causal linkages between ritual perfornreaaad other large-
scale organizational features of society (e.g. YowA65). It is also, |
suggest, compatible with, yet not reducible to mhero-phenomena of
cognition and communication which constrain thengraission of
cultural representations (e.g. Sperber 1985, Ba@a87, Boyer 1990).
Indeed, this perspective implicitly argues for gpr@ach to ritual phe-
nomena founded upon the recognition of dynamicticelal structures
intrinsic to their enactment as a whole. Such stines may be thought of
as having two main characteristics:

(i) they areinteractive In other words, they are predicated upon
the complementary articulation of dissimilaritiestween the points of
view assignable to the various categories of ppHrds;
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(i) they arecomplex that is to say, they integrate ordinarily
incompatible relational patterns into novel, higbeder configurations of
interdependency.

In the case of th&oritual, this complex interactive structure is
founded upon the interdependent articulation ofceated and avowed
secrecy. Specifically, it consists in the transitipom a relationship of
concealed secrecy to one of avowed secrecy witlgioverall framework
of a relationship of avowed secrecy. Implicit h&sethe idea that this
embedded configuration represents a simplified lagily formalized
expression of the comprehensive relational conastithat constrain the
effectiveness not only of th8o rite, but of male initiation rituals in
general. The family of possible ceremonial formattthis hypothesis
suggests ranges from "one-off" rituals similardoeven simpler than the
one described here, to ongoing, graded initiatigstesns in which a
lengthy series of increasingly restrictive concdalsecrets are
successively revealed within the framework of aoreasingly deep,
multi-layered and vital relationship of avowed s&gr(e.g. Barth 1975).

| have also tried to show how the changes of icelahip acted
out in the Soritual are convincing not because they entail &nde
conceptualization of the terms involved, but ondbetrary, because they
engage the participants in experientially grountiedps for thought"
(Smith  1979:140) in which definite conceptualizatios rendered
impossible. The participants' involvement in thesents commits them,
not only to the extraordinary character of the'sifgerformance, but also,
in an a posteriori but nonetheless irrefutable fashion, to the reteti
modifications this performance enacts, and hence, the
INITIATED/UNINITIATED  dichotomy mediated by these modifications.
These key-events concern what would appear to dp@arefeatures of
male initiation:

(i) a compulsory involvement by the uninitiated anreciprocal
auditory but not visual communication with the calates and the
initiators;

(i) painful and disorienting "senseless" ordeatslergone by the
candidates;

(i) simulative manipulations by the initiator$ objects relating
to the rite's preparation and/or to divinatory altuheld to confirm its
successful accomplishment.

The conceptual undecidability that this commitmentails takes
a different form depending upon the nature of thgigpants concerned.
For the uninitiated, it corresponds to an admitsett of information, the
acknowledgment of an explicit exclusion. For thigators, it resides in a
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circular relationship between the actions they uatte and their ability
to undertake them. For the candidates, it consist@n irreducible
arbitrariness, at once symptom and sign of thecehdind irreversible
break entailed by their passage from one of thesetgof view to the
other.

To conclude, | would like to briefly consider tussues. The first
concerns the marginal role played by "symbolismthie present account.
What is the connection between the relational sirecdescribed here
and the symbolic evocations invariably entailed the actions,
utterances, objects, etc., involved in its reald This is a difficult
guestion requiring a distinction between two veiffedent aspects of
ritual symbolism.

On the one hand, certain elements of the rite'®peance may
be said to designate, for the participants, th&dngrder, extraordinary
context (or certain aspects of it) that this perfance actualizes. Such
collectively recognized "emergent symbols", as theay be called (for
example, more or less anything that can be qudld being "of th&d'
such as So fat", the "ndzomSd, etc.), are generated by the ritual
experience itself (cf. Houseman and Severi 198BgirTmeaningfulness
as such relates, in an auto-referential and inligramdefinite fashion, to
the presumed effectiveness of the ritual enactroénthich they are a
part. It in no way relies upon the nature of thermednts employed.

On the other hand, these same elements (or otheay) be
interpreted, more or less systematically, in teohdefinite "meanings"
relating to practices and values external to th@opmance. To take a
single, simplified example, there exists for thetiBeclose connection
between fat and semen. Not only are these substamcegnized as
physically similar, they are also held to derivenfreach other. A baby's
fat is produced by her father's semen, (Mallarte@ra 1977: 38) and
conversely, a castrated animal is said to becomber faecause its semen
(secreted in the chest) can no longer be stordteartesticles (Ombolo
1974: 224). In the light of thisAT = SEMEN equation, it would be
possible to construe the candidates' ingestionoafafied 'Sofat" and
subsequent passage through a tunnel as a symb@atngent of the
process of procreation. However, as | have showa,ttansformative
capacity of the ritual enactments in which thesenelnts intervene, does
not depend upon the symbolic imagery that such ehsnmay occasion,
but upon certain formal features and relationahéments of the enact-
ments themselves. From this point of view, "exidregmbolism” of this
kind (e.g., an identification of So fat" with sperm) represents an
optional, inherently variable phenomenon, in whiclenventional
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metaphor (Keesing, this volume), ontological pregtioms (Atran,
Boyer, this volume), and private interpretative esoles all play a
significant role.

| am not suggesting here that ritual symbolismnsnportant, but
only that it is essentially contingent insofar d@sial effectiveness is
concerned. Symbolic evocations ascribable to Suwerite are either
intrinsic to the overall relational structure iterfprmance enacts
("emergent symbols"), in which case they are aaferential and
conceptually indefinite, or they have definite refgiial and conceptual
content ("extrinsic symbolism"), but remain suboede to this global
structural dynamic.

A second, related issue concerns the nature otahemitment
entailed by ritual experience. Meaningful parti¢ipa in the Sorite is
informed, not a by definite conceptualization o ttategories it articu-
lates 8Oy, MAN, WOMAN, CHILD, ADULT, etc), but by its absence. It
follows that this commitment does not concern dpe@ubstantive
features attributable to these categories. Raitheoncerns a special type
of relationship between such terms that is irrdolecio the sum of parti-
cular features attributable to the terms themseldesimilar point is
made by T. Turner (1973), about the ritual traositirom the status/role
categoryBoy to that ofMAN. These categories may be thought of as a
classification constructed of combinations of feasuof role relationship:
sex, age, as well as other, more complex featurisliag linkages with
other role contrast8ACHELOR/SPOUSE MOTHER'S CHILD/FATHER'S CHILD,
etc). It is the sum of these roles and their festhat constitute the total
matrix of role relations involved in th@oY/MAN contrast. An initiation
ritual, however, does not consist in such an operaif re-classification,
but in a "more powerful”, transformative one in atithe recognition of
specific contrastive features is subordinate togadr-order, processural
connection between the categories to which thes¢urfes may be
assigned.

| would argue that this higher-order dynamic rielaship implies
a hierarchical integration of human sexual identities. As Bouudie
(1981:206) points out with regard to rites of paeséan general, the
candidates' transition from an uninitiated to atiated state operates at
the same time an implicit separation between timgigble" and the
"uninitiable”, in our example, between those ndlyralestined to
undergo theSo (the males) and those who, by virtue of their @
nature, are excluded from ever doing so. In otherds, it consecrates
the sexual dichotomy in terms of a common, discratory reference not
to the experience of birth but to that of initiatidn this way, the candi-
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dates' transition from natal to ritual masculindges not consist in a
simple amplification of an initial sexual distinati, but in the
encompassement of this dichotomy by a further isbn mediated by
the ritual itself, that between initiated and uhaied. The joint
fulfillment of adult sexuality is thereby made dagdant upon a ritual
enactment controlled by men. This correspondsh@iarchical ordering
of male and female sexual identity in which thenfal preeminence of
gender over sex and of masculinity over feminirarg indissociably
conjoined. Observable genital-linked sexualifference is thereby
instituted as a significantly and appropriately lamm(and specifically
Beti) discrimination legitimately informed by local socio-cultural
determinations in which male sexual identity ocegpia logically
superordinate role

The participants’ commitment to this hierarchicghtionship is
realized, on the manifest level, as the observarica specific set of
behavioral rules. The norms these rules defindadtathe performance
of the Soritual and to prerogatives and duties connecteith wi the
ability or not to eat fatty meats, the right or motmarry certain people,
etc., as well as the aptitude, by virtue of on&® anitiation, to initiate

’ Moisseeff (1987) has argued that this hierarchazdering can be profitably
viewed as an inversion of the "natural" asymmetith wespect to the production of
children of both sexes. As | have suggested elsewlfelouseman 1985a), this
subordination of sex to gender is clearly expressetie ontological inversion implied
by the differences in the demonstrations of thediwhtes' sexual identity occurring at
the beginning and at the end of the ritual. Thuseneas in the opening "presentation of
the candidates”, the latter's masculinity is draedtby means of a formal imposition of
cultural signs (dress, make up, facial expressibadily attitudes, etc.), in the terminal
"mahogany powder" festival, it is revealed by meafisan informal exhibition of
biological indices. Thus, the novices' genital-dksexuality, although temporally and
logically prior (only male children are initiated)s displayed as being essentially
contrived, reducible to a set of conventional htttes; in contrast to this, their ritually
mediated gender identity is overtly confirmed asH-evident fact of nature.

’ Elsewhere (Houseman 1984), | have outlined thégodar form of hierarchical
relationship (Dumont 1979) entailed by this encosspaent of masculine/feminine by
initiated/uninitiated, and have discussed, in aegainway, the conceptual constraints
that this hierarchical relationship would seemnply (Houseman 1985b, 1988). Space
prevents me from pursuing these questions furtbeg.tSuffice it to remark that it does
not, in itself, entail the ascription of any pam@ar substantive qualities to either
masculinity or femininity. Rather, it introduceadependently of such qualities, a formal
asymmetry between these terms. This overall cdnstsgon the representation of the
male/female opposition gives rise to ideologicadcdiminations of the type "certain
adults (male) are more adult than others (female}iich cannot be deduced from
representations of male and female sexual idealtitye.
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others. They do not constitute typical features no&n-, woman-,
childhood, etc., but necessary features of theiated/uninitiated
dichotomy itself.
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