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Ruan Yuan (1764-1849) and the Transmission of Classical Texts between the 18" and
19" Centuries

Frédéric Wang Inalco,fwang@inalco.fr

Abstract

Ruan Yuan, a Chinese contemporary of Tasan, wadasteof the high officials who
advocated Han studies in the Qianlong and Jiagamgpgls. As a patron of scholarship at his
time, he went beyond his own intellectual propeesiand did not set aside all partisans of
Song studies. He thus contributed to the harmadoisaf Song and Han studies. He also paid
particular attention to th¥iaojing, theClassic of Filial Pietyand gave original interpretations
of some key notions of Confucianism like the sesfseumanity (en). This paper attempts to
describe Yuan Ruan’s role in the transmission a$sital texts in the turn of the™.8nd 18
centuries.
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Choosing a Chinese thinker contemporary with Ch®agyong ] #7##, also known as
Tasan %t 111 (1762-1836), is not an easy task because theréaigie number of great scholars
who lived between the 8and 18 centuries. Even looking only at the scholars Testan’s
friend Park Che-gaff#5 % (1750-1805) met in Beijing between 1790 and 18&hpng
them were Ji Yuréc i) (1724-1805), Li Dingyuand=4t7c (jinshi 1778), Zhu Delin £ gk
(1742-1798),Tang Leyu J#H 445 (circa 1740-1791), Peng Yuanrd¥ ol (1731-1803),
Weng Fanggandi /74 (1733-1818), Ruan YualitJt (1764-1849), Jiang Deliangl &
= (1752-1793), Tie Bad#iff (1752-1824), Luo Pird % (1733-1799), Sun Xingya#z
S2fT (1753-1818), and Xiong Fangshd# /72 (jinshi 1790) ' Living in the Qianlong
(1736-1796) and Jiaqging (1796-1821) periods, mdsthem were expert philologists and
heirs to Hui DongZ # (1697-1758) and Dai ZheRifE (1724-1777). The list becomes
longer if we add other erudite scholars such asisterian Zhang Xuecheng: 3 (1738-
1801)? and the philosopher Fang DongsHus i (1772-1851), a faithful follower of Zhu
Xi's K (1130-1200) school. The reason for choosing RuaanYis that he was an
immediate contemporary of Tasan, who quoted hird,that Kim Chong-hui4: 1= (1786-

1856), a disciple of Park Che-ga, met him in 188n if Ruan Yuan’s career was filled with
success in comparison to Tasan’s more tortuous theetwo thinkers are marked by Han

studies Banxue %), all the while inspiring themselves from the kage of Song Neo-
Confucianisnt Some consider that Ruan was one of the most imilleChinese thinkers in

“This paper was read for the first time at tffeBennial Tasan International Conference (1-2 Oeta?009,
Paris). | would like to express my thanks to PEdeyeol Kim (INALCO) for his invitation, to Prof.a2l Young
(University of Western Ontario) for his translati@nd to Prof. Catherine Jami (CNRS) for her commen

! Ge Rongjin 54 (ed.),Zhongguo shixue sixiangshi' X & 5% i A8 2 (Chinese History of the Thought of
Practical Studies)xia, Pékin: Shoudu shifan daxue chubanshe, 1994,2.I13Bave corrected some errors of
these names in the original text.

2 On Zhang Xuecheng, see D. Nivisdthe Life and Thought of Chang Hsueh-cheng (1738)]&tanford:
Stanford University Press, 1966.

® On this aspect, see especially Mark Sett@hdng Yagyong: Korea’s Challenge to Orthodox Neo-
ConfucianismAlbany: State University of New York Press, 1997.



Korea in this period. He displayed openness not only towards Koreaalsattowards Japan.
He referred taShichikei Mishi kobun hoi L& 1% 34l (Supplementary Thoughts on
the Critical Study of the Seven Classics and Mes)cly the Japanese think¥amanoi
Konron th#E# (1690-1728) in his new critical edition of tishisanjing zhushul-— %%
715 (Notes and Commentaries on the Thirteen Classics).

The contemporary historian Qian Mu (Ch’en Mif2, 1895-1990) states concerning this
great scholar of the 8and 14" centuries that he was the last of the high officiaho
advocated Han studies in the Qianlong and Jiagiedogs® Even if he gave greater
importance to the philological aspects of classistldies, as his predecessors and
contemporaries such as Dai Zhen and Qiao XEffi (1763-1820) did, he adopted a more
open attitude towards the philosophical interpietapf the Neo-Confuciarfs Who is this
individual? What was his role in the transmissiértlassical texts in the turn of the"land
19" centuries? What are the principal ideas or rdtimeoriginal contributions of this thinker?
All of these questions are deserving of considenatReferences to Ruan Yuan in this paper
will be essentially based on h¥&@njing shi ji &% 4 (Collection from the Studio of the
Study of the Classics).

Since Ruan Yuan'’s biography has already been thep&uof an important monograph by
Betty Peh-T'i Wei’ | will content myself with a few lines to bring bilne principal events in
Ruan’s life according to his biography in tQéngshi gaoii %% (Draft History of the Qing
Dynasty)® Born in Yizhengf#4E in Jiangsu, Ruan Yuarzi Boyuan {/17¢, grew up and
lived out his retirement until his death in Yangahdwarded thginshi degree in 1789, or in
other words the 8% year of Qianlong’s reign, Ruan Yuan had a briliiafficial career, as
much in the provinces as in the capital. After &sstully passing his doctoral examinations,
he was elected chief among the compilers at thditHAcademy and became a reviser. In the
58" year of Qianlong’s reign (1793), he was appoimtizector of studiesxuezhengZ:) in
Shandong before being transferred to Zhejiang @851 From 1798, he was successively
director at the Ministries of the Army, Rites, aR&évenue. Between 1799 and 1805, and
thereafter between 1807 and 1810, he was appdinted as an itinerant governotunfu i
1) in Zhejiang. It is there that he directed acti@uminst pirates. In the #9ear of the
Jiaging period (1814), he became itinerant goveimmdrangxi and then in Henan. From 1817,
he was appointed governor-generabrigdu#8:£) of Huguang, and then of Liang Guang
(Guangdong and Guangxi) and Yungui (Yunnan and l@awiy. Near the end of his life, he
returned to the capital and assumed the dutiesesigent of the Censorate (1836). He retired
in 1838 and received the honorific title of Granédeptor to the Crown Princaizi taibao
KT KIR).

Wherever he was posted, Ruan Yuan always exhdmegdpulation to study. He was the
founder of the Gujing jingsha!i &%k & (Academy of the Exegesis of the Classics) at

* Chen Donghuil# % ##, “Ruan Yuan zai Zhong Chao guanxi shi shang dganahiji kaoshu”ljt 7675 131
Z Y ERFFTHEEFE (On some Facts concerning Ruan Yuan in the Histdrgino-Korean Relations),
Hunan daxue xuebao (Shehui kexue b#iy K5 SR (L& RFEERD |, vol. 20, 2006, no. 2, pp. 43-46.

® Qian Mu, Zhongguo jin sanbai nian xueshu s = 144447 5 (Intellectual History of China in the
Last Three Hundred Yearsjia, Peking: Shangwu yinshuguan, 1997, p. 528.

® On the paradigmatic opposition between philosadhand philological interpretations, see Benjamin A
Elman, “Philosophy (I-LI) versus Philology (K'ao-ehg): The Jen-hsin tao-hsin DebafE'Qung Pag LXIX, 4-
5, 1983, pp. 175-222.

" Betty Peh-T'i Wei,Ruan Yuan, 1764-1849. The Life and Work of a M&oholar-Official in Nineteenth-
Century China before the Opium Watong Kong: Hong Kong University Press, 2006.

® Qingshi gaoii ¥ f, juan 364, Peking: Zhonghua shuju, 1977, pp. 11421-11424



Hangzhou when he was itinerant governor in Zhejiéri@p0), and of the Xuehai tan@:/i

H (Academy of the Ocean of Erudition) at Canton82a° These two institutions were the
bastions of the specialists of Han studies in Amgjiand Canton, which were regions that
played an important role in the academic spherisperiod. In Zhejiang, he directed the
compilation of thelingji zuangu#¢4&%L5h (Exegetical Dictionary of the Classics) in 106
juan, highly praised by the celebrated scholar Wangzhint5|2 (1766-1834), son of
Wang Niansunt &% (1744-1832)° In Jiangxi, he reedited the Song version of the
Shisanjing zhushior which he wrote a critical notgigokan ji & #h5t) for the editing of
each of the Classics! In Canton, he edited th&uehai tang jingjie % ifF 4 £ fif
(Interpretations of the Classics of the Xuehai Jafgtter known under the nant&uang
Qing jing jie 25 %¢# (Interpretations of the Classics of the Great Qifidnis compilation

in 1400juan comprises 188 exegetical works by 73 authors fiffft and 18 centuries. The
publication of theShisanjing zhushuJingji zuanguandHuang Qing jingjiebrought together a
synthesis of Han studies centred on the studyeflassics from the Qianlong and Jiaging
eras. As to his own writings, they are essentiatigtained in théranjing shi jj which was
compiled in the 3rd year of the Daoguang reign 88@r his 64" birthday.

Ruan Yuan’s intellectual training was intimatelyked to the school of Dai Zhen. In his
own words, he benefited when he arrived in Beigngund 1786 from the teaching of three of
Dai Zhen's disciples: Wang Niansuzi,Huaizu %4, Ren Dachunfl: K& (1738-1789)zi
Zitian - [ et Shao Jinharfii & (1743-1796)zi Eryun —2=. He became friends with
Qian Daxin ¥ KT (1728-1804), Jiao Xun et Ling Tingkai 1£3#t (1755-1809). Ruan Yuan
touched almost all the realms of knowledge and Gdimhen # H 2 (1792-1841)
summarises ten of them : textual criticism, exegdsibliographical science, historiography,
the study of institutional systems, studies of keonnscriptions, mathematics, stylistics,
philosophy, and astrolody. It is important to remember that he is the supemiof the
compilation of the Chouren zhuan & A & (Biographies of Astronomers and
Mathematicians}® However, the foundational discipline for him isegesis xungu 3Il&),
since this was the starting point of philosophy. s point, he remains faithful to Dai Zhen
and Qian Daxin, whose work Ruan Yuan edited atibath. He stated:

° On the relations between the Xuehai tang andekis of the Classics in “modern writing”, see Benija A.
Elman, “The Hsleh-hai T'ang and the Rise of NewtTegholarship in Canton'Ch’ing-shih wen-t'i (Late
Imperial China) 4, 2 (1979), pp. 51-82. A Chinese version (Xuahag yu jinwen jingxue zai Guangzhou de
xingqi i B4 LA ELAE BN I BLES), translated by Che XingjiamE4T{g, is published inHunan daxue
xuebao (Shehui kexue ba) fg K2R & RFERRD | vol. 20, 2006, no. 2, pp. 13-20.

1% Wang Yinzhi states in the preface of thiagji zuangu “In a single rhyme are gathered all the character
concerned; each one of them conserves all the ébgical explanations ; these allow for the underdiag of
the works” (& — R R 7M5, b — el B A7, = — a3 ml).

1 Certain contemporary researchers attribute thispilation to Duan Yucaift £#; (1735-1815); see the
article by Wang Shaoyingt #4#4, “Ruanshi chongke Songb&hisanjing zhushao” Bt [ &% R A =&
#FEi %  (Investigation on Ruan Yuan's edition of a Songsian of theShisanjing zhushuWenshi 3 5, no. 3,
1963, pp. 25-60.

12 Zhang Jiangk#, Ruan Yuan nianpWt so4E##% (Chronological Table of Ruan Yuan, year by yeaPeking:
Zhonghua shuju, 1995, appendix 3, pp. 273-274.

13 Catherine Jami tells us that tB&ouren zhuars nowadays believed to have been written maigly.ibRui
2 (1769-1817) who was a client of Ruan Yuan. See dkan-Claude MartzloffA History of Chinese
Mathematicstrans. Stephen S. Wilson, Berlin / Heidelbergigper-Verlag, 2006 (1997), pp. 166-173.



In sum, the Dao of the saints is the same as aehdie study of words and their origins
is the way to accede to it. If you pass beside, thlisyour steps will turn away from it.
How does one rise to the great hall and enterstudy? He that searches for the Way too
high up and who has but disdain for phrase by ghea®gesis is like a bird that would
project itself into the sky from the rooftop. Hellwgertainly go high but will be unable to
see what is between the door and corners of theehdtor others, who content themselves
with classifying names and things without discugsihe Dao of the saints, everything
happens as if their whole life flowed between tbetgd and the entryway, without thinking
for an instant to explore the great hall and sttfdy.

SENZEER RS, SCFAIEILTIE . PSR, D B, 2 RETT A NE T
NSRER S, RARES), BRI SR o mllmR, FRZME, KREHE
the BHHERAY), AmBNE, XEKERGNIES M, EBEmGEER, ©

The study of the Dao here is that of the Neo-Caahusm of the Song and Ming, or Song
studies, whereas the studies of terms and thejmstixunguor exegesis, is more specific to
the Confucians of the Han period, hence the nanan“studies”. Ruan Yuan is certainly a
great heir of this latter tradition. However, hefs a balanced vision of the two:

The teaching of the two Han excels in the studghefConfucian Classics. The reading of
the Song and the Ming brings out the benefits efWay of the Masters. With regard to the
Way of the Duke of Zhou and Confucius, each onedigined a part. It is not suitable to
privilege one and mock the other. The successiversgns of our dynasty, endowed with a
pure Way and a perfect virtue, inherit all that esnfrom the ancients. They advocate the
Way of human nature in Song studies, but they biting concrete expression through the
meaning of the Classics of the Han Confucians.

WEL L AR ZT: RUTGES:, A i, BRI IE, HHAE, KAl W
i%é%ﬁﬁﬂzéﬂz WHNFE, JEEAM, TIRETY, SERPZME, MARMEREL.

Ruan Yuan’s point of view certainly represents thlathe Qing court. It is known that the
quarrels between Han and Song studies reachedcelcstage with the publication of the

Hanxue shicheng ji# £ fifiZk#C (The Transmission of Han Studies from Masters to
Disciples) by Jiang Faril.7% (1812) and of thédanxue shangdui®£:7 i (Discussions
on Han Studies) by Fang Dongshii# i (1826)%" The first author reproaches Song
studies for “not looking for the origin of rites dmusic by only emphasising human nature
and destiny” and of “leaving exegetical works ie thox by considering them as drd§sThe

1 Translation in French by Anne ChengHirstoire de la pensée chinoi¢Blistory of Chinese thought), Seuil,
1997, p. 573.
> Ruan Yuan, “Ni Guoshi Rulin zhuan xu§t s /#4585 (Preface to the Project of the History of our
Dynasty, “Forest of scholars” chapter) Manjing shi ji 248 %4E, Book 1,juan 2, Congshu jicheng jianbian
%%EX%% Taipei: Shangwu yinshuguan, 1966, p. 32.

Ibid.
7 According to Prof. Zhu Weizheng<##%, the dispute between Han and Song studies coulnagk to the
conflict between Dai Zhen and Yao Ngk# (1731-1815), a representative of the Tongchengacand the
master of Fang Dongshu. See his article « HanxufalylHanxue »¥# £ Bil Jz 28—y T3 (1) (2Rl T
Yo CRESREESY RUTHREI (MEELRISE)  (For or against Han studies: Jiang Far#@nxue shicheng ji
andSongxue yuanyuan(fiRecord of the Origin and the Development of Songli®s [in the Qing Dynasty]) and
Fang Dongshu'Hanxue shangdi Qiusuo zhen wenmingk’&Z I W] (In Search of a Real Civilisation),
Shanghai: Shanghai guji chubanshe, pp. 13-43.
18 Jian FanHanxue shicheng ji#: 247k, juan 1, Taipei: Shangwu yinshuguan, 1970, p. 2.



second author, on the contrary, judges that thelahof Han studies “stray in the irrational
and in calumnies, reject entirely the teachinghaf $ages consisting of personal vigilance in
conduct, the search for human meaning, self-ctditimathe ordering of the household, the
management of the state and the governance ofmtpeed. For him, the advocates of Han
studies “in reality introduce disorder into the €d&s under the pretext of studying them,
setting up obstacles in the Dao all the while préiieg to defend it”. He goes all the way to
saying that the ill effects of Han studies are tmdired times more important than that of
Chan and intuitionismx{nxue /[»%£) with regard to the teaching of the world and @cait
work”.*® Jiang Fan was a compatriot of Ruan Yuan who peefdds work. As well, during
his writing, Jiang was Ruan Yuan’s counsellor ima. At the same time, Fang Dongshu
was also a client of Ruan to whom he dedicatedvoik. Zhu Weizhengik 4k indicates
that it is Ruan Yuan's name which appears mostufaty in this work’® This confirms his
primary importance in the camp of Han studies. Hewe Ruan goes beyond his own
intellectual propensity and does not set asidéhallpartisans of Song studies. Fang Dongshu
was employed by him as a teacher at the Xuehai fg2 which he created. His
leadership role surpassed academic cleavages. Han Ruan, knowledge of ancient
commentaries serves as a way to access the studg Bfao, whose goal is the understanding
of principle, human nature, and the Dao. One canthat Ruan Yuan, the last great
representative of Han studies in the Qianlong amahiy periods, prepared their
harmonisation with Song studies that was laterrtakeby such people as Liu Ship@ifiiif;
(1884-2%919, Zeng Guofan'iy [ # (1811-1872), and Zhang Zhidongs 2 i (1837-
1909):

Ruan Yuan never ceases to say that his explanatitre Classics is aimed at “bringing to
light the ancient interpretations and searching fouttruth in reality” ¢ 57, B3k
J&).22 For him, “not only can the deep ideas of the sasmid sages not be understood without
exegesis, but also their ideas that are apparsintiple to access™ £ &2 &, NMHGFIEH
JEEEA, BIEIEEIRAEEE A B 18).2 He says elsewhere that their Dao is preservekein t
Classics which cannot be clarified without exeg€8is% 2 i 17 T-4¢, #3EaHA1).2* The
more distant the period, the closer to the inteistiof the sages are the sayings of the
commentators. This is why the model needs to bedahthe Han interpreters because they
lived in a period that was relatively not too dmgtérom the pre-imperial era, and one where
the influence of Daoism and Buddhism was still mestd. Among the Han thinkers, it is
Zheng Xuan®¥ % (127-200) and Xu Shedf{E (58-147) who are most particularly
highlighted by him. On the request of Sun Xingyah,that time a teacher at the Jinggu
academy, Ruan Yuan decided to venerate these pwesentatives of the Classics in the Han
“ancient writing” @uwen 7 ) at the sacrificial altar of the Jinggu jingshe.

¥ Fang Dongshu, “Preface” to thtanxue shangdui¥:*: i 5, Taipei: Guangwen chubanshe, 1963, p. 2.

20 Zhu Weizheng, “Hanxue yu fan Hanxue”, p. 29; Surajihg 4 #5#, “Ruan Yuan dui Han Song xueshu zhi
pingyi” Bty B 24k 2 K% (Ruan Yuan’s Discussion on the Relation of Han &uhg Studies),
Zhongguo xueshuniankan 732 it =1, vol. 30, 2008, pp. 79-104.

2L On this aspect, see Guo Mingd&BH]i#, « Ruan Yuan yu Qingdai xuefenf jcELii§4852E, (Ruan Yuan
and the academic trends of the Qiniynghai xuekan/Li#F5 1, 2006, no. 6, p. 174-180. Guo Mindao is also
the author oRuan Yuan pingzhuabt stiTf#, Peking: Shehui kexue chubanshe, 2005.

2 Ruan YuanYanjing shi jj “Auto-preface” op. cit, p. 1.

% Ruan Yuan, Eunyu yiguan shuo”:iiE—E 3 (Explanation of the Expressioyiguan in the Analects,
Yanijing shi jj Book 1,juan2, op. cit, p. 45.

4 Ruan Yuan, “Xihu Gujing jingshe jiPiilit &K% 45 (Note on the Guijing Academy on the Western Lake),
Yanijing shi jj book 2 juan7, op. cit, p. 505.



The Han studies put forward by Ruan Yuan did ndy orcludeguwen but also those of the
Gongyang/A = school ofjinwen 43 (modern writing) represented by Dong Zhongshu
FAP4F (179-104 BCE) and He Xidi{k (129-182%° Moreover, Ruan Yuan accords a
great importance to Mao QilingE##s (1623-1716), an author neglected by Dai Zhen and
other Han studies specialists in favour of Gu Yan@iws i (1613-1682). He states
concerning this great scholar in his postscriphsWork of Mao Qilingthat “he took up the
responsibility of the study of the Classics by dhmhigh and strong. Therefore, practical
studies were raised in a short lapse of timelsE2:% AT, KERIE, —W2 552 1H
i2).2° His sympathy cut short the doubts that certaimisch had about Mao Qiling, the
author of Sishu gaicuolYE 4 (Corrections of the Errors of the[Commentariesthu]
Four Books) that takes direct aim at tBéshu jizhulUYZE 4 (General Survey of the
Commentaries of the Four Books) by Zhu Xi (113020t is important to note that Tasan
was also aware of Mao Qiling’s work.

Among the Confucian Classics, Ruan Yuan insisttherrole of theDdes(Shi i) and the
DocumentgShu &), considering them as constituting the basis efstiudy of Confucius and
Mencius. However, he also pays particular attentimrthe Xiaojing # %%, the Classic of
Filial Piety. In an esoteric commentary of this Classic, the phrase that claims to take up
again what Confucius said: “My ambition lies in tRdungiu (The Spring and Autumn
Annals) and my conduct in théaojing (Classic of Filial Piety).” £ &4 (KDY , 174

(Z#£) ). Ruan Yuan considers that this phrase couldmaniy way have been invented by
the apocryphal authors of the Han, but was reatynf Confucius himself. He pursues his
argument in this way:

The two-character titlXiaojing was given by Confucius himself. It is becausehas that
he said: “My conduct can be read in fhk&assic of Filial Piety’ It is said in theShiji (The
Histories): “Confucius found that Zengzi was atadollow the Way of filial piety. This is
why he transmitted it to him by composing tKeéojing.” It is equally stated in the
“Bibliographies” chapter of th8ook of the Han“Filial piety constitutes the framework of
Heaven, the meaning of Earth and the conduct opdople. To express its basis, there was
then theClassic of Filial Piety.” From these ancient works we know that the t@nmg
begins to exist from this Classic, from where caitme names of the Five Classics, Six
Classics, Nine Classics, and Thirteen Classic8ulidhism and Daoism have attributed
titles of works with the charactgng, it is that they also inherited it from this.

(A TR, JHLFIT A%, SALFE: “HAE () 7. () « 4L
TP AR, RO, JE (R0 . 7 G - E0R) Bl kE, R
ZHE, W2, R2ATR. BAH T, M (R . BRI, A —
TR, HMZE, AL AL JUE. PR, BT, B 24
HAE T, IR .

5 Chen Juyuar® i i, “Lun Ruan Yuan de jingxue sixiangfBr o464 AL (Ruan Yuan’s Thoughts on
the Study of the Classicsghongguo zhexueshi[# #5141 5, 2004, no. 1, pp. 90-96. On the quarrels
between thejinwen and theguwen under the Han, see Anne Cherftude sur le confucianisme Han :
I'élaboration d’'une tradition exégétique sur lesa€siqueqStudy on Han Confucianism: the Elaboration of an
Exegetical Tradition on the Classics), Paris: Qmllée France, IHEC, 1985

?® Ruan Yuan, Mao Xihe Jiantao quanjiouxu” &4kt 4447 (Postscript to th#Vork of Mao Qiling,
Yanijing shi jj Book 2,juan 7, op. cit, p. 501.

21 “Xiaojing jie” ##f#, in Yanjing shi ji Book 1,juan 2, op. cit, p. 42.



It is true that among the classical texts from pme-imperial period, only th&iaojing
includes in the title itself the characferg which was added to the others from Han times.
The relation of the Classics is not a resolved tpefven today. Most researchers consider
the Xiaojing to have come after Confucius from the fact that teens Zi yue ¥ Hl
(Confucius said) appear frequently. However thiesdoot pose a problem for Ruan Yuan
since theLunyu (The Analects) and th®lenciusonly take up or transmit the ideas of the
Xiaojing. It is said in theLunyu “A gentleman occupies himself with the essentWghen
the essential is established, the Way emergesal Riliety and brotherly love are the
foundation of the sense of humanity” (Chapter @XhieAnalects these remarks are attributed
to Youzi, Confucius’ disciple. However, Ruan Yuamsiders them to be originally those of
the Master’s. For Ruan, filial piety is the prim@idaspect ofen (sense of humanity) which
he interprets very differently from that of the §ddeo-Confucians.

Almost all the contemporary commentators of Ruaan& philosophy have remarked on
his “Lunyu lun ren lun” FiaEami a4 (On the Sense of Humanity as Discussed in the
Analect$ included in thevanjing shi ji In this text, Ruan Yuan refers to tha Dai Liji K3
#85C (Records of Rites by Dai Senior) and theongyong )& (Doctrine of the Mean).
The first work states that man cannot succeed alath®ut others just as a horse cannot draw
a wagon without forming a group of four or as apdad water does not flow. As for him,
Zheng Xuan comments on the identificationref with man in theZhongyonghrough the

expression « xiang ren’ou # Aff; which should mean mutual help or relation between
people. Ruan Yuan retains this exegesis, which &ccord with that of thEhuoweniezi &i
A (Etymological Dictionary) of Xu Shen, and whictatets that «en’ou Afffj in its
ancient sense, was a term that designated thed$tigm between you and me % firai“ A
B, NS HRBIEZE).28 In this text, Ruan Yuan reproaches Zigong, Confsidisciple,
for elevatlngren too much, situating it on the same level as hofineheng f). This
criticism is also applicable to the Song Neo-Cordns, who associate it to Heavenly
Principle ¢ianli <¥). In Ruan Yuan's eyes, practisimgn is helping them, respecting
them . In this way, instead of definimgn as « the virtue of the mind, the principle of love
(L fm, %52 Bl) after the fashion of Zhu Xi, Ruan Yuan endowswvith a more practical
dimension, which is for him inherent in the Wayotdom. He states:

Ren only appears through the application of experigerare the condition that this is
performed in the presence of a third person. Bytsiguhimself up at home to fast or
crouch down in calm with closed eyes, a man, ef/ée is internally endowed with virtue
and reason, cannot obtain that which the saintstbal sense of humanity”.

NAZ, BIRGFATE RGN, Sea - N5l & — AP E, IKHE
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This practical aspect also characterises his eaptamof other philosophical terms such as
xing P£ (human nature) amxin /> (mind-heart); he always verifies their etymologyaas
much as possible, strips them of their metaphysidalpretation. It is perhaps this point as
well that differentiates him from Dai Zhen, who rea@onsciously constructed a philosophical
system from a critique of Song and Ming Neo-Cordai@ni®. Ruan says : “the semantic

8 Ruan Yuan, Lunyu lun ren lun” ifiEq@1 %, Yanjing shi ji Book 1,juan 8, p.159.

2 |bid., p. 157.

%0 Huang Aiping # -, “Qian Jia Hanxue zhixue zongzhi jiqi xueshu stmijitanxi: yi Dai Zhen Ruan Yuan
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category of the terming is xin, that is to say blood, vital energy, the heart entelligence”

(P ey, BlMs0%0). He criticises what Li Ao%=%)l (circa 772-836) calls “the
return to human naturefu xing 81%) but puts forward the notion “measure of human
nature” {ie xing fi).3* This is because Li Ao distinguishes human nagwireg) and the
emotions @ing i) (joy, anger, sadness, fear, love, aversion, aggirg). For Ruan Yuan,
human nature is an integral part of human emotithnis sufficient to take proper measures so
that desires do not overflow. This is done throtigd study of the rites, the importance of
which was explicitly noted by his friend Ling Tingk % $EHE. *°

Possessing an encyclopaedic spirit, Ruan Yuan gl#ye role of intellectual leader of his
time. He gathered around him scholars from allzwrs (Han and Song studiegjwenand
jinwen study of the Classics) and directed the most ingmbdrecompilations of classical texts
under the Qing. His own hermeneutics were founds@ially on previous linguistic work,
from which emerges the importance in his work ef slearch for the etymological meaning of
philosophical terms. He did not set out to invemtesv philosophy but rather to give a more
authentic perspective by respecting the intergoetabf the Classics made by the Han
commentators and introducing a more practical &sd metaphysical dimension. The two
academies (Gujing jingshe and Xuehai tang) thatrbated in Zhejiang and Canton became
models of the training of intellectuals who weréeafendowed with an acute sense of China’s
new reality. From the Xuehai tang emerged schadach as Chen Fenfjii® (1810-1882),
who further developed the harmonisation of Han &adg studies put forward by Ruan Yuan,
and Liang QichaoZ: i (1873-1929), who was also much influenced in loistly by Ruan
Yuan. Ruan lived all the way to the Opium War aedsed the tension between Chinese and
Western knowledge, of which he was completely awki@wvever, the theorisation of this
complex relationship would be the object of hiscassors such as Zhang Zhitong, Kang
Youwei FEH B (1858-1927), Liang Qichao and Yan F#ifs (1854-1921).

and Practices of the Han-Learning School duringQfelong and Jiaging Periods : Dai Zhen and Ruaam,
Qingshi yanjiu i 57, no. 3, 2002, pp. 91-98.

1 Ruan Yuan, “Xingming gu xun?:#y#3l, Yanjing shi jj Book 1,juan 10, pp. 191-214.

%2 On Ling Tingkan, see Chang So-an5 % work: Yi li dai li: Ling Tingkan yu Qing zhongye ruxueiang
zhi zhuanbianUA 18 A B . 325 £ Bt By vp 85 4 22 AR 2 §#5%  (Replacement of Principle by Rites: Ling
Tingkan and the Transformation of Scholarly Thoughthe mid-Qing), Taipei: Zhongyang yanjiuyuandiaishi
yanjiusuo, 1994 Shiba shiji li xue kaozheng de sixiang huoli: iiunzheng yu lizhi chong xing-/\ tH4C#&
LI JARYE . M HGH PSP 4 (The Liveliness of Spirit in the Philological Tiéidn of the Study
of the Rites in the XVIIf' Century : The Quarrels concerning the Teachinth@fRites and the New Exam of the
Order of Rites),Taipei: Zhongyang yanjiuyuan jindaishi yanjiusu602.



