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During the nineteenth century, translations in @eenfrom Western languages were done
essentially by missionaries with the help of Ch&e®llaborators or by some Chinese
intellectuals in contact with Japan. For instartiee,translation of Henry WheatorBs8ements
of International Law(1836) asVanguo gongfa# 5 A2 in 1864 by W. A. P. Martin is often
regarded as an epoch-making event. But, the melidsfiof translation remained science and
technology. Yan Fu 15 (1854-1921) was the first Chinese translator efwlorks of Adam
Smith, John Stuart Mill, Thomas Henry Huxley, Hetb®pencer, and Montesquieu, among
others. He wrote many commentaries on these auématgheir works in his translation. His
three criteria of translation: faithfulnessr({5%), comprehensibilityda i), elegancey@a #),
published in the preface dfianyan lun X m (Translation ofEvolution and Ethicoof
Huxley, 1898), have become classical ones in tHed&8k theory of translatidrBefore him,
Chinese elite had begun to discuss the relationsbfpreenhanxuei:£: and xixue J4£:
commonly rendered as Chinese Learning and Westeanning: the first was considered as
“Constitution”, “Foundation” or “Substanceti (&, “body”), the second one as “Function” or
“Practical Application” yong Hl). Yan Fu first examined this relationship betwdemand
yongin the perspective of political thought taking €&lem agi and Democracy agong The
objective of this paper is to understand how Yarcéiceives this thesis and to discuss some
recent evaluations of Benjamin Schwartz’s pioneenivork on Yan Fif.| begin with a
presentation of Yan Fu’s life and his role in thé&raduction of European human and social
sciences.

Yan Fu was born in 1854 in Fujian province. Durlng early years, he was immersed in
the traditional cultural. As Benjamin Schwartz geiout, “in his own individual existence, as
a matter of fact, he remains a traditional gentlema matter how far his ideas on general
political and social issues may strayHe encountered Western science, when he was 14
years old, in the English-language section of theheu Shipyard School, where he studied
arithmetic, geometry, algebra, analytical geometitygonometry, physics, mechanics,
chemistry, geology, astronomy and navigation. I77.8he travelled to Britain, where he
studied seamanship, first at Portsmouth, and theéheaRoyal Naval College in Greenwich.
After returning to China in 1879, he taught at Faehou Shipyard School before moving to
the Beiyang Naval Academy in Tianjin created byHdngzhangZs i (1823-1901Y
Meanwhile, Yan Fu did not play an important role¢he entourage of Li. This is why he also
tried since 1885 to pass several times the impexaminations, but he failed every time.
After the Sino-Japanese War (1895), he finally fibairs voice and became one of the leading
Chinese intellectuals. He publishedZhibao K #, a Chinese newspaper founded in Tianjin
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by the German Constantin von Hannecken (1854-1%2®)g of his most famous essays: “On
the Speed of World Changel’un shi bian zhi jigw it 2 1), “On the Origin of Strength”
(Yuan giangl5i5®), “On our Salvation” Jiuwang jue lunfT-¥k), and “In Refutation of
Han Yu” (Pi Han R¥#¥). Yan Fu’'s political ideas were clearly elaboratedthese essays.
From 1898 to 1909, he translated theses followiagomworks of Western liberal thought:
Evolution and Ethicky Thomas H. Huxley aianyan lunkii & (On evolution),The Study
of Sociologyby Herbert Spencer &@uanxue yiyanff£:& 7 (A Study of sociology),The
Wealth of Nationby Adam Smith a¥uanfulii = (On wealth)On Libertyby John Start Mill
as Qunji quanjie lunffCHEF SR (On the boundary between self and group)System of
Logic by John Start Mill asMule mingxuef2#) % £ (Mill's logic), The Spirit of the Lawby
Montesquieu afayi 7= (The meaning of the lawslPrimer of Logicby William Stanley
Jevons adingxue gianshud 245 (An outline of logic), 19009.

In 1902, Yan Fu became Director of the Bureau aih@itation and Translation of Books.
He was nominated for the president of the UnivemsitFudan in 1906 then of the University
of Peking after the Xinhai Revolution (1911). ThiesEWorld War plunged Yan Fu into a
profound doubt of Western civilisation and he madadical return to the Confucian tradition.
Since 1913, Yan Fu published some essays whereoh®ped the lecture of Chinese Classics,
on filial piety and loyalty. He took part in the gaciation of ConfucianismKngjiao huifL
#er) and supported Yuan Shikat gl (1859-1916)’s restoration of imperial system. Yan
Fu died in 1921 of an asthma attack.

Since China has been defeated by Britain in then@pivar (1840), Chinese elite realised
that in order to defeat the West, and make the tcp@trong, the only solution was to learn
from the West. The Qing court thus decided to laumceform, and began to develop industry
and technology. During this period of “self-stramgting”, called also “Yangwu Movement”
(Yangwu yundongfi%i# %)), the makers of modern China, as Zeng Gudfdnl# (1811-
1872), Li Hongzhang®¥5#, understood that changes needed in China would fago
beyond mere technological innovation. But theydwadd that this should be done within the
framework of Chinese cultural tradition. The topicthe “roots” pen ) and the “branches”
(mo k), of the substancsi (%) and the functionyong ) was vehemently discussed by this
generation and later by Zhang Zhidojfige i (1837-1909), future governor of Canton, who
strongly believed that China could flourish onlytlie new “branches” of Western methods
and ideas were grafted on the “roots” of Chinedéurai and tradition. For all of them, the
Western Learning was a function or applicatigong and the Chinese Learning was a
“Constitution” or “Foundation” tf) (zhongxue weiti, xixue weiyortj £ Zy 88, PHEE 2,
slogan of Zhang Zhidong). Even Tan Sitoi#giii [7] (1865-1898), a radical theorist and
philosopher of Wuxu Reform (Hundred Days’ Reforng98), based the explanation of
Western Learning on Chinese Learning. Yan Fu’s viewuite different. According to him,
Substanceti) and Functionyong are inseparable both for Chinese Learning andt&kes
Learning. He said:

“Substance (body) and function are two aspectd@fsame thing. The body of an ox has the
function to carry a load; the body of a horse In@sfunction of long-distance racing. | never heard
that one took ox's body and horse’s function. Chinkearning and Westerns Learning are not
homogeneous, just like the difference of the appear between Chinese and Westerners. We can
not force their resemblance. Therefore, Chinesenieg as well as Western Learning owns its



proper Substance and Function. Their division aldleir coexistence and a union of two leads to
their mutual disappearing.”
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For Yan Fu, Western Learning and Chinese Learniegh&o parallel fields. One should
master both the substance and function of them.s,The reproaches explicitly Zhang
Zhidong's view which sets up a hierarchy betweeass¢htwo types of learning. Among his
essays, we can find a key word: liberty or freedaiyou H (1) in his comparison between
China and the West. In “On the Speed of World Ckarfgun shi bian zhi jisait 5% 2 mk),
Yan Fu shows two aspects constituting the vitas@uf wealth and power of the West: in the
area of knowledge, the Westerners reject the falseand respect the truth; in the area of
justice, they privilege the public good insteadtwé private interest. The final reason is that
they are free:

“In fact, all sages in ancient Chinese history wafraid of the theory of liberty and therefore
never established it as a doctrine. But the Westsrsay that because heaven alone produces man
and gives birth to all equally, all people are gednliberty in the same way. For this reason, all
people and all states enjoy liberty, the only fetitm being that they do not harm each other.
Those who violate the liberty of others are consideas violating the principles of heaven and
betraying the proper conduct of man. To kill ortreomebody or to steal someone else’s property
are extreme cases of violating the liberty of ath@herefore, not even the ruler of a country may
violate the liberty of a single person; and lawd paonishments were established in order to ensure
this.”
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This is to say that freedom was not included inn@kée tradition or Chinese Learning. The
principles of equality and democracy, which are &gtolled, are, as it were, corollaries of
the principle of freedom. In using the old Chinssbstance / functiorni{yong dichotomy to
describe the relation of freedom and democracy, Masays in “On the Origin of Strength”
(Yuan giang/si5#) that in the modern West, “Freedom is the substademocracy the
function”. Obviously, he wishes a transplantatidrihds occidental value that he idealizes to
Chinese case. In this essay, he refers to Darwdneapecially Spencer’s social Darwinism.
China, for his survival, should adopt the principfeevolution based on the social struggle.
China can not only venerate his past, but showudd the present and the future as the modern
West does. Yan Fu alluded also to Spencer’s sagydi@anslated by him as “study of groups”
(qunxueff£). At this point, he was influenced by Xundif (~298-~235)who states that
man’s superiority over the beast lies in his apitib form a social group. For Benjamin
Schwartz, “Yen Fu’s rapturous embrace of Spencendyneans marks a total rupture with

®YAN Fu, “Yu Waijiao baozhuren shu (4MZi#k) F A& (Letter to the Editor of th&Vaijiao baoon
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®YAN Fu, “Lun shi bian zhi ji" 33 2 1% (1885), inYan Fu ji Vol. 1, p. 5. XIONG Yuezhi, “Liberty’,
‘Democracy’, ‘President’: The Translation and Usafé&ome Political Terms in Late Qing Chinai,Michael
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Change in Late Imperial Chin&eiden: Brill, 2001, p. 72.



Chinese traditional thought on all levelsThe most radical statement of Yan Fu’s ultimate
commitment to democracy is to be found in his essditled “In Refutation of Han Yu(Pi
Han f¢4§#%). In this essay, Yan Fu criticized the “Transnuossiof the Confucian Way”
(daotongi& #t) established by the famous writer of Tang pericshHu (768-824), who
advocated the personal assimilation of Confucidnegthrough the Classics, making them
part of one’s life. Yan Fu’s critique of the autharianism in imperial China is more
vehement than what Huang Zongxi:Z 2% (1610-1695) did in hisingyi dai fang luff 331
5i#%  (Waiting for the Dawn§.B. Schwartz notes that Yan Fu’s persistent prepation
with the wealth and power of the state marks a ghaof paradigm form those who are
presumably committed to the “preservation of thiéhta(bao jiao f£%%), or to what Zhang
Zhidong referred to as the “essential substant®’of the Chinese “Way”: For Yan Fu, the
“preservation of the stateb&o guo f#[¥) is more important than the “preservation of the
faith”. According to Schwartz, this ideology guid¥dn Fu’s enterprise of translation. Thus,
Yan Fu makes his personal adoption of Westerndibdought. For example, Yan suggests
that “the value of individual liberty lies in itsopver to advance the wealth and power of the
nation-state”. For Schwartz, Yan Fu discovers atsme theoretical problems not clarified by
the liberal thinkers that he translated. Therefdhe depth of his translation surpasses
sometimes this of original writers.

Before Schwartz, the philosopher He L (1902-1992), one of the best Chinese
specialists of Hegel at his time, said that Yan“®as not interested in any truth in the
doctrines he translated. He was just using thestrides as medicine for China’s illness”:
“When he translated the texts on the theory of wiah, he emphasized the concepts of ‘the
weak are the prey of the strong’ and ‘survival lud fittest’ to warn the Chinese people. He
introduced British utilitarianism with the purposkencouraging the Chinese people to search
for wealth and power. As for the former theory,itpeored its biological and embryological
aspects. As for the latter, he neglected democridéas stressing laissez-faire, tolerance,
liberty, and equality, along with ideas about sbogorm, social welfare, and the practical
improvement of living conditions®”

He Lin emphasized the utilitarian aspect of YansRuénslation while Benjamin Schwartz
analysed with finesse some distortions made by Farof essential concepts of Western
liberal thought in translating Spencer and Milk. fiberty of the individual is often treated in
Mill as an end in itself, in Yan Fu it becomes aame to the advancement of ‘the people’s
virtue and intellect’, and beyond this to the pupoof the state® Thus Yan Fu was
responsible of Chinese misunderstanding of Wedibanalism: the sacrifice of individual
rights for the benefit of state-nation. This exptaivay Yan Fu renderegdn Libertyby John
Start Mill asQunji quanjie lun(On the boundary between self and group). Thistpafi view,
supported by Chang Hag# ', has been recently challenged by many scholarh bo

Chinese and Western. For scholars like Huang Ko-wiie i, Li Qiang Z*5%, Wang Hui
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M2 etc., there exists an evident continuity betweimé€se tradition and Yan Fu’s work.
Some of them are influenced by the post-coloniadlists, and do not share the Max Weber’'s
view in the interpretation of Yan Fu’s work by Samiz. They do not agree with his thesis
that the introduction of social Darwinism by Yan K decisive in changing Chinese
traditional “culturalism” into nationalisrit For Wang Jiant &, the return of Yan Fu to
Confucius and Mencius “is not a back to the opgositle between Western Learning and
Chinese Learning.” It reflects Yan Fu’s universahcern and his search for a real resource of
thinking which could make China more powerful ahd world more rationdf*

Li Qiang follows Thomas Metzger’s view that the @&se modern thinkers found the way
to realise Confucian ideals via the West. AccordiogLi Qiang, Schwartz not only
misunderstands Yan Fu’s work, but also misreadsi&pe Mill and Smith. For example, Li
Qiang notes that Spencer used only the term ofipdlysnergy but not the “famous triad of
physical, intellectual, and moral energies”, astgnded by SchwartZ.For Li Qiang, Yan
Fu's “triad” is based essentially on his lecturetloé Dauxe K% (Great Learning), one of
Confucian canonicaFour Books (Sishu 4 ). Only the term of “physical energy” is
probably borrowed from Spencer’'s social Darwinihfor Li Qiang, Yan Fu and his
contemporaries have realised two transitions: kyTduccessfully overcame the leading role
of the traditional Confucian thought which, eveonugh they belied on it in the latter years of
their life. 2. They saw the problems of the modieWestern civilisation after embracing it
with enthusiasm. Their disillusion leaves us anesalved question: the search for another
outstanding cultural model transcending the diciyt@f China and the West. In rejecting
the discontinuity of the thought of Yan Fu with f@enfucian tradition, these scholars assume
explicitly that the main concern of Yan Fu and thiellectuals of his generation is not only
the salvation of China but also the enlightenmdnClinese people, which constitute two
aspects of one thing. More implicitly, their poiof view coincides with this of new
Confucian’s: Chinese could work out (are capablel®@felopment) science and democracy
from Chinese traditional morality and culture.
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For Wang Hui, the case of Yan Fu illustrates thathie early stage of modernity, Chinese
intellectuals did not completely turn their back wadition and hence their affirmation of
modernity simultaneously entailed a critique. Acltog to Wang Hui, “History, experience
and knowledge are the source from which we cantaatlg surpass ourselves, but they are
also the limits we find difficult to overcomé™We can assert without hesitation that Yan Fu
tried to adapt his system of knowledge to the hisab context of his time focusing his
attention to awakening of the people:

“What are China’s principal troubles? Are they mgtorance, poverty, and weakness? In a
nutshell, any method which can overcome this igmoea cure this poverty, lift us out of this
weakness, is desirable. The most urgent of alhésavercoming of ignorance, for our failure to
cure poverty and weakness stems from our ignordnea/ercoming our ignorance we must exert
our utmost efforts to seek out knowledge. We hawetime to ask whether this knowledge is
Chinese or Western, whether it is new or old. I& @ourse leads to ignorance and thus to poverty
and weakness, even if it originates with our arwsstr it is based on the authority of our rulers
and teachers, not to speak of persons of lowerrowde must cast it aside. If another course is
effective in overcoming ignorance and thus lead®ubke cure of poverty and weakness, we must
imitate it, even if it proceeds from barbarians anldl beasts, not to speak of persons of a higher
order.”
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This stresses again the importance of “intelleckrargy” in Yan Fu’'s thought. In this
passage, the distinction between Chinese Learmdg\estern Learning, between the present
and the past disappears. In some way, here Yaedmssto prefigure Wang Guowilz] 4k
(1877-1927) who will reject in 1911 all qualifiecsf learning kue £%): new or ancient,
Chinese or Western, useful or usel€SSiLH &, MErhputh, MAHMAW). But Yan
Fu remained a theorist. He was seldom involved poidical movements in his time: hundred
days’ Reform, the Xinhai Revolution, the movemehtvay 4" 1919... He was a man of
contradiction. He attempted to awake the peoplé,irbinis translation he used an elegant
classical Chinese language of Tongcheng Scfidol the time where other intellectuals
promoted the vernacular one. His works were intdriidethe elite but not to the people. He
criticized the imperial examinations, but he passéuree times. All his life was connected to
the Western liberalism, but his search of freededhHim finally in the last years of his life to
support Yuan Shikai's restoration. Perhaps we canh use the dichotomy continuity /
discontinuity of Chinese tradition and this of W&st Learning / Chinese Learning to him,
because he was constantly facing these two aspiecte concern: the knowledge.

" WANG Hui, “Yan Fu de sange shijie” (Yan Fu’s Thre¢orlds), 1997. Translation by Viren MURTHY,
“Retrieving the Past from the Present. Wang HuihYeu and the intellectual Discourse of the 1990s”,
http://cosa.uchicago.edu/virenmurpthy2.htm
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49.

¥ The representative of this school was Yan Fu'storeWu Rulun % i ffy (1840-1903 who prefaced his
translation of Huxley'€volution and ethics




Yan Fu’s writings and translations exercised a i@rable influence on his younger
contemporaries and on the generation of Chinegaliggntsia and political elite. Liang
Qichao 2 |UH (1873-1929), Hu ShiHi&i (1891-1964), Lu Xun #ifl (1881-1936), and
Mao ZedongEE#H (1893-1976) recognized all their debt by the wooksyan Fu. The
latter continues to arouse a vast interest of coptegary Chinese intellectuals. The debate
launched by Chinese and Taiwanese scholars aroanghiin Schwartz’s pioneering work
on Yan Fu is keeping with the general pattern efttieory of modernisation.
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