Confucians’ interests in Buddhism
and Daoism during Choson period :
the case of Pak Sedang
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Confucian concerns

* Humanism

— Value and action of human belngs
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Confucian concerns

e Moralism

— Primacy of moral values on other

values
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Confucian concerns

 Traditionalism

— Commitment to the values of the past
handed down by tradition
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Confucian concerns

* Pragmatism

— search for practicality, application to
reality

— “1£23E” (detachment /
contemplation) =2 “KIE

7" (impartiality of Principle) (BaZEi&st
M, YD)




Inclusivism

* « Other sets of beliefs are partially true »

e Rational choice of ideas from other
traditions
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Inclusivism

e Search for Confucian truth in B or T texts
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Inclusivism

e Search for an alternative to Noron’s rigid
dogmatism
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Inclusivism
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ldeal being and society

* Common respect for ideal being or highly
virtuous person : ZE#&H, BA, LA, ...




ldeal being and society

. Commen truth in highest level :
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ldeal being and society

e Common good
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ldeal being and society

* Model for government : “Great Center” £

MR or “Perfect equilibrium” AR 1E
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In Catalogs :
B. & T. Scriptures as open text

Descriptions in detail on books
informations such as strong points and
weak points

Details on compilation
Contents

Printed books in circulation
Commentaries



Govenment compilations
BRI MR (K, 1638)

FEEEB (FRE1Z, 1781)
SIRZE (FRB T, 1796)

In general : Review faithful to contents
rather than critical attitude

On Taoist books : impartial and objective
attitude

On Buddhist books : introduce excellence
of Korean Buddhist books. Objective
attitude.




Private compilations

- FEFEF I (H5EA, 1810)

* On Taoist books : expreeses his usual
opinion without any kind of filter.

* On Buddhist books : considerable praise,
objective description ; critical against not
Buddha’s teaching but its degeneration.




Conclusion

* Commentaries out of a comprehensive
thinking common with Confucianism.
Confucian thought had already an inherent

possibility to share some viewpoints with
Buddhism and Taoism.

* Buddhist or Taoist scriptures provided
themselves as “open text”.



