N
N

N

HAL

open science

How the Confucians Related to the Buddhist World in
Late Choson: Critical Reflections on Methods of
Approach

Daeyeol Kim

» To cite this version:

Daeyeol Kim. How the Confucians Related to the Buddhist World in Late Choson: Critical Reflections
on Methods of Approach. AKSE (Association for Koreans Studies in Europe) Conference 2013, Jul

2013, Vienne, Austria. halshs-01245986

HAL 1d: halshs-01245986
https://shs.hal.science/halshs-01245986
Submitted on 20 May 2023

HAL is a multi-disciplinary open access
archive for the deposit and dissemination of sci-
entific research documents, whether they are pub-
lished or not. The documents may come from
teaching and research institutions in France or
abroad, or from public or private research centers.

L’archive ouverte pluridisciplinaire HAL, est
destinée au dépot et a la diffusion de documents
scientifiques de niveau recherche, publiés ou non,
émanant des établissements d’enseignement et de
recherche francais ou étrangers, des laboratoires
publics ou privés.


https://shs.hal.science/halshs-01245986
https://hal.archives-ouvertes.fr

How the Confucians related to the
Buddhist world in Late Choson ?
Synthesis of researches and
Reflections on approach



Recent Studies Reveal :

A more general phenomenon beyond personal
and isolated cases

Limit of previous studies : depending on
ideological, philosophical or literary exchanges

Limit of previous viewpoints : sclerotic,
monolithic and static regards

Limit of previous approaches : depending on
textual documentation



Amplified and pluri-disciplinary
approaches in need

Object : Contact and exchange provide
information about sociocultural dynamism

ts origins
ts background and context

ts indication and parameter



Why the 18th century ?

Between the 17th and 19th centuries

17th c. : new relationship between
State/Society and Buddhist world

19th c. : decline of Confucian hegemony, free
and detached attitude toward Buddhist world

18t c. : fundamental and various changes in
economic, social and cultural dimensions

Relationship between Confucian Buddhist
relationship and changes in other
sociocultural spheres



Objectif of this presentation

* Drawing a simplified layout through summary
of recent studies

* Proposal of tasks and approaches for further
studies



|. SYTHESIS OF RECENT STUDIES



Literati studied or mentionned
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Historical, social, cultural contexts

* Buddhism and royal family and court
* Buddhism as female religion in Yangban family

e State’s acknowledgement of Buddists monks’
devotions during wars

* Buddhist efforts for resurgence
— Scholarly promotion
— Contribution to book production
— Absorption of Confucian value and practice
— Approach to Confucian literati



Historical, social, cultural contexts

* Monasteries as open space
— Artistic attractions
— Place for sightseeing, meeting, studying
— Pilgrimage for government officials

* Exchanges between people from different
social status, yangban and other classes



* Relationship between local administration and
monasteries

— Exploitation, cooperation and support

e = Monks and monasteries’ usual existence in
many spheres of society and culture



Personal contexts

Political ordeal or alienation
P’ungniu J&fi mind/taste
Master disciple relationship
Family relationship

Request for writings



Kind of monks in contact

* Collapsed yangban family
* Having a Confucian grounding

e Renowned for ascetic achievement or
scholarly attainment



Positive attitudes for Buddhist world

* Non-dogmatic
— Self-reflection,
— Critical & pragmatic mind,
— Acknowlegment of subjectiveness
— Extensive learning
 Comprehensive understanding of Buddhism &
profound understanding of Confucianism
— Acknowlegment of Buddhist fundamental value

— Search for spirit of primitive Confucianism and
deeper understanding of Zhu Xi’s thought

e Concern about after death or invisible world



Positive attitudes for Buddhist world

* One of the ways for self-perfection
* Particular literary style in sutra
* Concern about history of Buddhism

* Personal experience and internalisation

— Recognition through personal exchange and
experience

— Adoption of Buddhist eye as his own not as
other’s

e Disillustion about Confucianism
— Buddhists for comparison with Confucians
— Buddhism for social criticism



Other benefits from Buddhist world

e Space for study, leisure and meeting
* Rituals for ancestors’ peace
e Support for book production



Roles as Confucian for Buddhist world

* Criticism
— Irrational, illogic ideas, ex. : idea of Samsara
— Scholarly monks’ desir for fame

— Coexistence of critical and positive attitudes

 Social education for monks
— Confucian education and socialization
e Support for Buddhist activities

— Writing, compilation, book production
— Rituals for ancestors



In 18th c. Choson, probably

* Closeness and variety in relationship between
Buddhism & Confucianim : more dynamic

* Significant role and place of the Buddhist
world in personal and social dimension

* Buddhism was more ubiquitous



Il. PERSPECTIVE FOR TASKS AND
APPROACHES



Relevant texts in Munjip ch’onggan
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* A majority of (representative)
confucian literati were not
indifferent toward or in touch
with the Buddhist world !



Extended notion of literati/intellectual

e Officials in active service

* Yangban and collapsed Yangban
e Sool

* Chungin

* Learned common people



Extention of materials

Other munjip :

— Munjip ch’ongso

— Non-Sadaebu munjip or writings
Other documents, ex. Komunso
Materials from Buddhist side

Materials from history of art and archeology :
Images, objects, etc.



Review of notions and visions

* Notions of ‘religion” and ‘religious culture’
— Non monotheistic, non confessional notion
— Knowledge, representation, practice

* Historical, sociological, anthropological
approaches
— Multilayered society and culture
— “Deep description” (Clifford Geertz)

— Implicit meanings and structures beyond explicit
discourses



e Structure of investigations
— Factors for contact
— Factors for interaction
— Modes of interaction
— Modes of relationship

* Personal and social evolution

— Observation of person’s whole life

— Observation of sociocultural changes upon long
term



Conclusion

* Not only to re-establish certain historical facts
about the relationship between these two

traditions

* but more generally because a better
undertanding of the coexistence and
exchanges between different traditions may
help shed light upon the cultural plurality of
Choson society, a plurality that served to
stimulate its social and cultural dynamism




“A rose by any other name
would smell as sweet”



