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Introduction

The present volume contains the proceedings of the fourth symposium of the
Novum Testamentum Patristicum project (NTP), an international research
project on the reception history of the New Testament in the early Church. The
symposium was held in October 2012 at the University of Leuven. It was
organised by Joseph Verheyden, Tobias Nicklas, and Andreas Merkt, the
coordinators of NTP. The topic of the meeting was the reception of the
resurrection and empty tomb stories and the development of the belief in
resurrection in the early Church.

The belief in the resurrection constitutes the core issue of Christianity and
of Christian tradition. The earliest references to the resurrection and witnesses
to such a belief are found in the canonical gospels and in the letters of Paul, but
the topic obviously remained of the utmost importance all through the early
Church. It would be impossible to try and cover the full evidence for the
reception of the resurrection stories in the early Church in just one volume,
and this was never the intention of the organisers of the conference. As a
consequence, what this volume offers is not “the story” of this reception, but
rather “studies” on the topic, as indicated in the title of the book. The selection
was guided by two principles. As was the case also in previous NTP conference
volumes, the editors wished to give a forum to colleagues who are writing a
commentary on a particular New Testament book to show the results of their
work so far to alarger readership. In addition, the editors also wished to give a
place to such contributions that open a broader perspective, be it the Roman
world, or other aspects of Christian life and praxis than the writings of
homilists and commentators. That said, it should be noted that the volume
contains contributions on at least some of the more important texts on the
topic and has tried to pay attention to aspects that are perhaps not always
immediately put in the picture when dealing with the resurrection accounts.

Overall, the material can be divided into three parts:

(1) the reception history of particular passages. The two crucial passages in
Paul’s letters are studied by R. Roukema (1 Cor 15) and by H. Amirav and
E. Fiori (Eph 5). Roukema is the author of the commentary on the
reception of 1 Corinthians for NTP. Amirav co-authors the commentary
on Ephesians. The opening verses of Acts are dealt with by M. Meiser, who
is responsible for the NTP commentary on Acts. Roukema focuses on the
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controversy that was raised by the ambiguities in Paul’s representation of
the status of the resurrected body. Amirav and Fiori note that the early
Christian authors were rather more interested in the moral dimension of
the call in Eph 5:14 than in its eschatological potential. The same concern
for bringing out the ethical dimension can be seen in the commentaries on
Acts 1:3-11, though in this instance not infrequently combined with or
alongside a more spiritual reading of the ascension and its significance for
the salvation of the Christian. Taking his clue from two passages in the
Book of Revelation (Rev 2:11 and 20:6, 14), T. Nicklas, responsible for the
NTP commentary on Revelation, shows how the prime interest in these
passages and in later authors is not with salvation, but with how the
resurrection prepares the way for the final judgement that is to come. This
connection between liberation from the death and facing judgement may
surprise, but shows that a number of Christian groups and traditions
thought rather differently about the resurrection and its aim and effects
than what can be read in Paul’s Letter to the Corinthians.

the way the theme of resurrection was dealt with in early Christian authors
and praxis. M. Edwards offers a critical reading of M. Vinzent’s 2011
monograph on the resurrection, in which it is argued that Paul had been
largely forgotten about in first decades of the second century and, perhaps
even more controversial, that Marcion authored the first real gospel. C.
Hoogerwerf contributes an essay on Pseudo-Justin’s De resurrectione that
was not read at the conference, but adds a nice example of how early
Christian authors looked for arguments and evidence for their position in
Hellenistic philosophy and, more particularly, epistemology to make a
case in defence of the Christian view on resurrection. M. Cassin studies
the Easter homilies of Gregory of Nyssa and comes to the slightly
surprising conclusion that the homilist’s main interest is not in the
resurrection accounts as such, but that he develops his thought with an
eye on the liturgical praxis and on the exegetical tradition that linked the
significance of the stories primarily with the salvation of the believer and
less with rescuing Jesus from death. The liturgy is also the focus of H.
Buchinger who offers a superb survey of the Easter homilies material and
the way these have incorporated or inform about liturgical praxis in
Easter time.

the broader context, including the non-Christian background. The latter
issue is dealt with in the opening essay by M. Vielberg, who compares
Christian Easter expectations with similar but more politically oriented
expectations that were fabricated and promoted under the reign of
Augustus. A. Merkt focuses on another aspect of Christian life when
studying evidence from tomb inscriptions reflecting on the Christians’
belief in the afterlife and its connection with this life and the ethical
requirements or expectations it involves.
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The conference brought together biblical scholars and specialists of early
Christian studies for a dialogue that was meant to widening the perspectives.
Several of the contributors have pointed out the complexity of the issue at
stake because the resurrection stories and the belief they wish to raise or
express bring forth a number of dogmatic and historical questions that many
later on had great difficulties to harmonise.

The editors wish to thank the Flemish Research Foundation (FWO) for a
generous grant, the editorial board of “Novum Testamentum et Orbis
Antiquus” for accepting also this conference volume in the series, as they did
with previous ones, and Vandenhoeck & Ruprecht publishing house for a
fruitful cooperation in getting the manuscript published.

Joseph Verheyden
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Matthieu Cassin

Liturgical Celebration and Theological Exegesis:
the Easter Homilies of Gregory of Nyssa

General Background and Setting

Gregory, bishop of Nyssa (around 335 - after 394) and one of the Cappadocian
Fathers, is the author of an important corpus dealing with various aspects of
Christian literature: theology, exegesis, spirituality. He used various literary
genres: biblical commentaries, polemical treatises, letters, spiritual tracts, but
also homilies." We currently know about his preaching activity thanks to 27
authentic sermons, published in three volumes of the Gregorii Nysseni opera
series.” We should add to this total four series of exegetical homilies,
respectively on Ecclesiastes, Song of Song, Beatitudes and Lord’s Prayer.’ The
non-exegetical homilies fall into the following categories: moral and social,
funeral, hagiographic, liturgical. In the last category, there are seven homilies,*
three of which are directly linked to the celebration of Easter and authentic;’
the homily In luciferam sanctam Domini resurrectionem (CPG 3177) is
generally thought to be inauthentic.’

The present paper will, therefore, mainly deal with the three authentic
homilies for Easter: In sanctum Pascha, De tridui spatio, In sanctum et salutare
Pascha.” T will first offer some background information before addressing the
question of the place and usage of the Resurrection stories in them.

—_

On Gregory’s life, see P. Maraval, “Biography of Gregory of Nyssa”, in G. Maspero/L.F. Mateo-
Seco (ed.), The Brill Dictionary of Gregory of Nyssa (Sup.VigChr 99; Leiden/Boston, MA, 2010)
103-16. For the abbreviations of Gregory’s works, see F. Mann (ed.), Lexicon Gregorianum
(Leiden, 1999-2014).

CPG 3147, 3156, 3168-3176, 3178-3192, 3194; Gregorii Nysseni Opera, vol. IX (Leiden, 1967), vol.
X.1 (Leiden/New York, 1990), vol. X.2 (Leiden/New York/Koln, 1996). I do not take into account
the pseudepigraphic homilies (CPG 3177, 3193, 3195).

CPG 3157 (8 homilies), 3158 (15 homilies), 3161 (8 homilies), 3160 (5 homilies).

CPG 3173-3176, 3178, 3191, 3194.

CPG 3174-3176.

See J. Daniélou, “Bulletin d’histoire des origines chrétiennes”, Recherches de science religieuse 55
(1967) 88-151, on p. 151; G.C. Stead, “Introduction”, in A. Spira/C. Klock (ed.), The Easter Ser-
mons of Gregory of Nyssa, Translation and Commentary. Proceedings of the Fourth International
Colloquium on Gregory of Nyssa, Cambridge, England: 11-15 September, 1978 (Patristic Mono-
graph Series 9; Cambridge, MA, 1981) vii-viir, on p. viiL. This text deserves a new and full
examination.

On these homilies, see the proceedings of the 4th Gregory of Nyssa colloquium: Spira/Klock (ed.),
The Easter Sermons of Gregory of Nyssa; see also E. Moutsoulas, “Les sermons pascaux de Gré-

(38
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150 Matthieu Cassin

We have no definite and general chronology for Gregory’s literary
production, except for some of his works,? such as the Contra Eunomium.
Although scholars have regularly dealt with dating different works, there is
currently no consensus on this matter.” It is worth noting that in 1978, at the
Fourth Gregory of Nyssa International Colloquium on Easter homilies,
Gerhard May proposed a paper on the chronology of these homilies, but did
not publish it since he considered it as “too tentative”.!° Since then, one should
mention P. Maraval’s contribution to the Dictionary on Gregory, but this is
mainly a partial synthesis of previous works."" In the present context, the
difficult question of dating the three homilies is perhaps less crucial. The
majority of scholars dates them sometime between 375 and 394.

Hubertus Drobner has suggested dating De tridui spatio and the correlative
In sanctum et salutare Pascha to the last years of Gregory of Nyssa.'” Taking
into account the development of Gregory’s thought on the topic of Christ’s
state in death, the earliest possible date would be 386. The Antirrheticus
adversus Apolinarium could be a point of reference, but its date is not firmly
established and nothing more can be said than that it is posterior to Contra
Eunomium III (382-383). The other point of reference is the Oratio catechetica
magna, but its date is hotly debated and varies from a little before 381 to

goire de Nysse”, Theologia 51 (1980) 333-47; J. Rexer, Die Festtheologie Gregors von Nyssa. Ein
Beispiel der reichskirchlichen Heortologie (Patrologia 8; Frankfurt/Berlin/Bern, 2002);
D.A. Giulea, “The Cappadocian Paschal Christology: Gregory Nazianzen and Gregory of Nyssa
and the Divine Paschal Image of Christ”, ZAC 12 (2008) 477-503. See also the Italian translation
with full introduction by E. Petrella, Gregorio di Nissa, Omelie del tempo pasquale (Storie e
testi 18; Napoli, 2009).

8 J. Daniélou, “La chronologie des sermons de Grégoire de Nysse”, RSR 29 (1955) 346-72; idem.,
“La chronologie des ceuvres de Grégoire de Nysse”, StPatr7 (1966) 159-69; G. May, “Die
Chronologie des Lebens und der Werke des Gregor von Nyssa”, in M. Harl (ed.), Ecriture et
culture philosophique dans la pensée de Grégoire de Nysse. Actes du colloque de Chevetogne
(22-26 septembre 1969) (Leiden, 1971) 51-67.

9 For the date of De s. Theodoro (CPG 3183), see C. Zuckerman, “The Cappadocians and the
Goths”, Travaux et mémoires 11 (1991) 473-87, on pp. 480-6; the author emends the dating
proposed by Daniélou, “La chronologie des sermons”, 355-6, and suggests 17 February 380. For
another attempt about Mart. I, see J. Leemans, “On the Date of Gregory of Nyssa’s First Homilies
on the Forty Martyrs of Sebaste (Ia and Ib)”, JTS 52 (2001) 92-7, who proposed to date these
homilies to 375, but see also an inverse movement in J. Reynard, Grégoire de Nysse, Sur les titres
des Psaumes, introduction, édition et traduction (SC 466; Paris, 2002), 14-15; this double mo-
vement is characteristic of the instability of the general chronology of Gregory’s works in
general and his homilies in particular. See also the remarks of P. Maraval, “Chronology of
Works”, in Maspero/Mateo-Seco (ed.), The Brill Dictionary of Gregory of Nyssa, 153-69, on
p. 165.

10 Stead, “Introduction”, viII.

11 Maraval, “Chronology of Works”; first publication in Spanish in 2006, in Italian in 2007.

12 H. R. Drobner, Die drei Tage zwischen Tod und Auferstehung unseres Herrn Jesus Christus,
eingeleitet, iibersetzt und kommentiert (Philosophia Patrum 5; Leiden, 1982); for the date, see
Exkurs 2, “Die Datierung von De tridui spatio”, 190-8.
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Liturgical Celebration and Theological Exegesis 151

386-387 or later.”* It seems reasonable, then, to consider a later date in
Gregory’s ecclesiastical career, but nothing is settled. We will see that a new
parallel with the Homilies on the Song also supports a later date.

Dating In sanctum Pascha is even harder. In fact, we have no concrete
evidence for this homily. Jean Daniélou argued that “this homily can be set
with certitude to Easter 379”;' but his only argument is the thematic affinities
with De hominis opificio. In fact, this is a rather weak argument, since such
affinities exist in works of Gregory of Nyssa that have been written at some ten
or fifteen years of distance, such as Contra Eunomium and In Canticum
canticorum.” G. Misago, proposed to date In sanctum Pascha at the same time
as De anima et resurrectione, a work that he situated in 382.' But again, the
arguments are only based on thematic convergence and, worse, the date of De
anima et resurrectione is not firmly established."” It seems then that there is no
firm ground to settle a date for this homily, except that it is perhaps posterior
to De hominis opificio, so later than 379.

The geographical setting of the three homilies is not any clearer. In fact, as
the bishop of Nyssa, we may suppose that Gregory has preached regularly in
his town. But we also know that he delivered sermons elsewhere in Cappadocia
for Martyr’s feasts (panegyreis), mainly in the sanctuary of the martyrs.'® He
surely preached in Constantinople during councils,” but also for funeral
orations of the imperial family.”” His moral, social and festal homilies are more
difficult to locate. In fact, since Gregory travelled quite often in different
regions, there is no clear geographical setting for his Easter homilies. Previous
scholars have suggested various options for De tridui spatio. Some have
proposed to locate it in Jerusalem, mainly because of the mention of the ‘door
of the resurrection’ (Y] 60pa tfig Gvactdoemg: 304,9), but other have thought of
Constantinople, because of the high intellectual standard of the text, or of
Nyssa, or of somewhere else in Asia Minor.”" We have in fact no evidence for
locating any of these homilies. The last point to settle will be the liturgical
background of the three homilies, but it has no meaning to speak of it without
giving some hints of the content of these texts.

13 See for example R. Winling, Grégoire de Nysse, Discours catéchétique (SC 453; Paris, 2000),
125-30; see also Maraval, “Chronology of Works”, 156.

14 Daniélou, “La chronologie des sermons”, 350.

15 M. Cassin, L’écriture de la controverse chez Grégoire de Nysse. Polémique littéraire et exégése
dans le Contre Eunome (Etudes augustiniennes, série Antiquité 193; Paris, 2012), 291-2.

16 Cited by Maraval, “Chronology of Works”, 162.

17 The only secure element is that the book is later than Macrina’s death (July 379).

18 See for example De sancto Theodoro, In XL Martyres Ia-b.

19 De deitate adversus Evagrium, De deitate Filii et Spiritus sancti, Oratio funebris in Meletium.

20 Oratio consolatoria in Pulcheriam; Oratio funebris in Flacillam.

21 Drobner, Die drei Tage, 7.
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152 Matthieu Cassin

Three Easter Homilies: Overall Description

At first glance, the three homilies are very different one from another. In
sanctum Pascha® begins with a rather long and strongly articulated prologue
in four parts: the first one starts from Ps 116:1, “Praise the Lord, all you
nations, give him praise all you peoples”.” The second has its starting point in
a liturgical acclamation, “Today, Christ rose”. The third one begins with
Ps 117:24, “This day that the Lord made, let us rejoice and be glad in it”. The
last part re-uses elements of 1 Cor 15; it opens on a parenesis and leads the
listener to the main theme of the homily, the resurrection. The main body of
the text, which is a bit longer than the prologue, proposes various arguments
about the resurrection, in particular in connection with the Last Judgement; I
will not deal with it in detail. The global trend of this part is not biblical. The
epilogue opens on a double quotation, one from 1 Cor 15:52, “The trumpet
shall sound and the dead shall rise up”, and the other from John 5:28-29,
“There come the hour when all those in the tombs shall hear his voice, and they
shall come out, those who have done good things for the resurrection of life,
and those who have practised bad things for the resurrection of judgement”.
This opening paves the way for a conclusion that goes back to the resurrection
question, without a proper biblical or liturgical ending.

De tridui spatio has already been investigated in great detail at the 1978
Colloquium and then by Drobner in 1982.* I only give the general structure of
the text, even if there are still some uncertainties on its exact structure.” As for
In sanctum Pascha, there is first a long prologue, divided in two parts: the first
one proposes a series of Old Testament testimonies, that is typoi of the
Christian Easter feast. The second part presents the essential themes of the
homily, mainly death and resurrection and the new creation. The main part of
the speech deals with a set of questions that Drobner has divided, perhaps a bit

22 See the analysis of the text in M. Harl, “L’éloge de la féte de Paques dans le Prologue du Sermon
In Sanctum Pascha de Grégoire de Nysse (In Sanctum Pascha p. 245, 4-253, 18)”, in Spira/Klock
(ed.), The Easter Sermons of Gregory of Nyssa, 81-99, on pp. 83-5, accepted by A. Spira, “Der
Descensus ad inferos in der Osterpredigt Gregors von Nyssa De tridui spatio (De tridui spatio
p- 280, 14-286, 12)”, in ibid., 195-261, on p. 201, against J.C.M. van Winden, “In Defense of the
Resurrection (In Sanctum Pascha p. 253, 19-270,7)”, in ibid., 101-21, who stops the prologue at
245,15.

23 For the anti-heretic and anti-Jewish reading of this verse, see ]J. Leemans, “Preaching and the
Arian Controversy: Orthodoxy and Heresy in Gregory of Nyssa’s Sermons”, in J. Verheyden/
H.G.B. Teule (ed.), Heretics and Heresies in the Ancient Church and in Eastern Christianity.
Studies in Honour of Adelbert Davids (Eastern Christian Studies 10; Leuven, 2011) 127-42, on
p. 132.

24 Drobner, Die drei Tage. See also J. Reynard, “L’utilisation de I'Ecriture dans le De tridui spatio”,
in M. Cassin/H. Grelier (ed.), Grégoire de Nysse: la Bible dans la construction de son discours.
Actes du colloque de Paris, 9-10 février 2007 (Etudes augustiniennes, série Antiquité 184; Paris,
2008) 212-25.

25 See mainly Drobner, Die drei Tage, 13-14; 80 n. 238.
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artificially, between {ntijuata and vorjpara.’® The theme of this part is the
interval between the death and resurrection of Jesus, its modalities and time. I
will only give a list of these topics, without laying stress on this twofold
division. First, Gregory describes the descensus proper, when Christ
descended into hell;” then, the author speculates on the duration of Jesus’
death, which he counts as three days; thirdly, he offers a justification for this
count, which is not obvious, as it is well known. Lastly, he proposes a solution
for the state of Christ during these three days: the situation of his body and
soul and his divinity. It is this theological point that has allowed scholars to
speculate on the chronology of some of Gregory’s works, mainly Contra
Eunomium, Letter 3, Antirrheticus adversus Apolinarium and Oratio cateche-
tica magna.”® Then, in what Drobner has isolated as a second part, Gregory
discusses the relation between the Old Testament Passover narratives and
rules (unleavened bread, bitter herbs and date of Passover according to the
moon) and the Christian observance and the symbolic meaning of the cross.
The epilogue goes back to the resurrection stories in a theatrical way, since the
orator suddenly turns his speech toward a vivid and actualised description of
the resurrection events and interprets them in order to actualize these actions
in the Eucharist. We will come back later to this part of the speech, which is of
direct interest for our purpose.

The last of the authentic homilies on Easter, In sanctum et salutare Pascha,”
may be read as a concluding speech coming from the same Easter celebration
as De tridui spatio.”® Even if this point can be discussed, the general tone of the
text is clear and in immediate contrast with the two other homilies. In sanctum
et salutare Pascha is written like a liturgical hymn. Gregory focuses on the
novelty of Easter, in a large series of antitheses about the ancient and the new
condition. The biblical basis of the text is important, coming from both Old
and New Testament, but there is no formal exegesis as in the two other
homilies. We find again Ps 117:24, “This day that the Lord made”, a classical
Easter verse, but also a range of New Testament allusions in order to describe
the new life after Christ’s resurrection. This short homily ends on a series of
quotations from the Psalms; it’s a confirmation of the liturgical tone of the
whole text.

26 Drobner, Die drei Tage, 127-8.

27 On this theme, see R. Gounelle, La descente du Christ aux enfers: institutionnalisation d’une
croyance (Etudes augustiniennes, série Antiquité 162; Paris, 2000).

28 See Drobner, Die drei Tage, and previously J. Lebourlier, “A propos de I’état du Christ dans la
mort”, RSPT 46 (1962) 629-49 and 47 (1963) 161-80; see also J. Zachhuber, Human Nature in
Gregory of Nyssa, Philosophical Background and Theological Significance (Sup.VigChr 46;
Leiden/Boston, MA/Kdoln, 2000), 204-7.

29 On its structure, see Drobner, Die drei Tage, 168-9.

30 See E. Gebhardt, GNO IX (Leiden, 1967), 178; Spira, “Der Descensus ad inferos”, 213, n. 44, on
the basis of an unpublished work by H. Horner; H.R. Drobner, Die drei Tage, 168.
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The Resurrection Stories: Where, Why and How

The first point to settle is that these Easter homilies do not tell the resurrection
story itself. Gregory does not speak of the story of the resurrection or of the
apparitions of Jesus after his resurrection, except, in a very peculiar way, at the
end of De tridui spatio. There is neither a proper story of the Passion. We might
have expected one, even if at the end of the 4th century, the distinction and
particularization of each feast day of the Holy Week is in process.’ Even if De
tridui spatio deals precisely with the three days between Maundy Thursday
and Easter Sunday, there is no storytelling of the events; the story itself is
always integrated in theological argumentation, and supposed to be evident to
the listeners.

I'will take as a starting point for my inquiry into Gregory’s usage of the New
Testament resurrection stories an element that draws us back into the
narrative. In In sanctum Pascha, 247,26-248,27, the author gives a short sketch
of the economy of the Incarnation and concentrates his attention on the
Passion itself.

Eyov &v 0pBoApoTg Thg 0e0TNTOg TV TPOKEWEVOY TV YVAGLY Kol TPV 8€ 0DPAVAV
koTeMdely PAémoV kol T®V E0vav TNV Topaymy kal tod Topani v ckAnpdTnto Kol
IMikéov wpokodfipevov kal Kaidpav ovtd v éobfto mepionopdocovia Kol tov
otac1ddn dfpov preypaivovta koi Tovdav tpodidovra koi IléTpov VreppoyOuevoY Kol
uet’ OAlyov £avtov Tf dvactdoet gig 86Eav ApOupoiag LETALOPPEODUEVOV ...

With eyes of godhead he had knowledge of what lay ahead, and saw, before his descent
from heaven, the uproar of nations, the stubbornness of Israel, Pilate seated before
him, Caiaphas tearing his clothes apart, the rebellious mob seething, Judas betraying,
Peter fighting for him, and himself soon after transfigured by the resurrection into
the glory of incorruption ... (Sanct. Pasch. 248,6-13).”

This summary looks like a cento of New Testament verses, but it is not a proper
cento. There are thematic and narrative echoes from the New Testament, but
very few verbal similarities. Here are some examples. The stubbornness of
Israel (248,8, t1v 6xAnpdtnTa), a common biblical theme, has no exact parallel
in the text of the Passion; the nearest parallel is Matt 19:8 about divorce.
“Pilate seated before him” reminds us of a well-known scene, but the verb
npokadfuevoy (248,9) is absent from the New Testament;” Matt 27:19 reads
the simple form of kd6npot Caiaphas “tearing his clothes apart” is a well-
known motif but strangely enough, it comes before the trial with Pilate in the

31 See for example the indications in Rexer, Die Festtheologie, 29-36.

32 All the translations of the three Easter homilies are from S. Hall, as published in Spira/Klock
(ed.), The Easter Sermons of Gregory of Nyssa, 5-53.

33 And not frequent in the Old Testament, since it appears only four times (1 Esd 1:30; 5:60; 9:4,
45).
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New Testament narrative, not after (Matt 26:65 and 27:1, 11-26 and parallels),
and the words used are not the same; nepionopdocovta (248,10) is extremely
rare.” The “rebellious mob” does not look strange, but Gregory’s v cta-
618N dfuov eAeypoivovta is not found as such in the Passion narratives; the
phrase 3fjpog otoo1ddNG is used in Greek literature only by Gregory of Nyssa,
here and in Castig. 316,19, and by Gregory of Nazianzus (Or. 4,86,14). In the
same way, Judas’ betrayal is described with mpodidwpt, when the New
Testament generally prefers napadidwu.”® We only find a word on the mpo-
313wy root in Luke: mpoddtng about Judas (6:16).° Again, Gregory does not
follow the narrative structure of the gospels account, since Judas’ betrayal and
Peter’s fight for Jesus are out of place. For this last example, Gregory uses the
verb Vmeppdyopat that is not used at all in the Old or the New Testament.

This first example, therefore, suggests that Gregory heavily relies on the
Passion narrative and does not extrapolate or add any element. But at the same
time, he freely recomposes these narratives and does not necessarily use the
proper words of the Gospels. He takes the scenes and stories, but not the
words; moreover, he does not stick to the chronology of his sources. In this
first example, it seems that this rewriting of the Passion has no precise aim or
motivation.

The situation is quite different in the following lines. Gregory goes on with a
brief mention of the resurrection: “and soon after transfigured by the
resurrection into the glory of incorruption” (kol pet’ OAiyov €qvtov tfj dva-
otdoel gig 86Eav dpbapaoiog petopopeoduevov: 248,11-13). If it is not an exact
quotation of the Gospel, one can at least identify two Pauline verses behind the
phrase “gig 86&av dobopoiog petapopeoduevov”. In 2 Cor 3:18, Paul says:
“NUETG 8€ TavTES AvaKkeKaAUUEVE TPOCOT® THV S6Eav Kupiov KoTomTpLOpEVOL
TNV a0tV £ikOva peTapop@ovueda dmd 86Eng eic 86&av, kabdmep dnd Kvpiov
nvedpatog.” In 1 Cor 15:42-43, we read: “ottog Kol 1) AVAGTOCIS TAV VEKPDV.
ongipetan &v eBopd, &ysipetan dv dpbopoiq- oneipeton &v dniuig, éysipeton dv
86&n.” Both verses deal with the resurrection of man, not that of Christ, as this
is the case in Gregory. So the rewriting is probably a conscious one: Gregory is
already preparing his transition from the resurrection of Christ to that of the
faithful, hence to move from the Gospel account to its application to the
audience.

At the very end of this section, Gregory evokes the descent of Christ in our
human condition and his resurrection according to a simile that is typical of
him but not really biblical: the danger one faces when plunging in a torrent in
order to save someone who risks to sink. Again, even if the theme of the

34 John Philoponus, De aeternitate mundi, 106,9; Hesychius, Lexicon, A, 3998.

35 In Rom 11:35, the verb means “give before”, with a temporal meaning of mpo-. See 2 Macc 7:37;
4 Macc 4:1; 6:11.

36 See also Acts 7:52; Rom 3:4. Cf. 2 Macc 5:15; 10:13, 22; 3 Macc 3:24.
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descent of Christ is, of course, a New Testament theme, there is no clear verbal
echo of any Pauline or Gospel text, at least in the form of quotation or allusion.

This first example clearly shows that Gregory employs the passion and
resurrection stories in a larger theological frame. There is no proper
storytelling, but rather a purposeful rewriting of New Testament materials.
This method supposes that the audience already knows the stories - or, atleast,
that the preacher supposes this to be the case. It also offers a confirmation of
Gregory’s method of preaching. It is not so much about the stories and
emotions, but about their theological message.

Here is a second example from the core section of De tridui spatio
(280,14-294,13), in which Gregory investigates a series of questions, {ntij-
pota, about Jesus’ passion and resurrection. The justification for the
beginning of the three days interval offers a first hint of how he builds up
his homily. The author locates the beginning of the three days of the prophecy
in Matt 12:40 at the last supper without telling the story itself or providing any
sort of setting.

navTl yap todto SHAOV dott, 8Tt ovK av Bpwbdein mopd dvOpmdmov TpodPaToV, £l N ThG
Bphoeme N ceayn Tponyfoarto. 6 Toivov dovg Tolg nadntaic O £ovtod odua €ig
Bpmcw GG évdeikvotar to 116n tod Guvod v Buciav avrs?n] yeyeviicbar- o0 yap av
v 10 6O 0D tepeion Tpog EdmdNv Emtndetoy elnep Elyuyov . 0dkody Ste Tapécye
701 padntals sueayely 100 chpatog kol tod aipatog SUmEly, 1idn kotd t0 AeAndg Tj
£&ovoiq 10D TO LGTAPLOV 01KOVOHODVTOG APPHT®E TE Kol Gopatmg TO cdpa 160V To Kol
1) yoyn &v ékefvorg Nv, v oic adtiv 1 Eovoia Tob oikovopobvrog évamédeto, petd tig
Sykekpopévng avth Osiag Suvapeme Tov &v kapdia Ekelvov ydpov tepimorodoa. ovkoDV
G’ 00 TpooT O T Be® 1) Bvsio Tapd Tod peYEAov dpylepEng ToD TOV E0vToD dpvdy
ongp tfig Kowfg duaptiog Apprteg T¢ Kol Gopdtmg iEpovpyHoavToc, Gmd TOTE TIG
ApOudY TOV xpdvov Thg &v kapdig dratpiffic Thg dAndeiog oy Guapthcetar.

For it is clear to everyone that a sheep could not be eaten by a man unless the
slaughter had preceded the eating. He then, who gave his own body to the disciples as
food, plainly indicates that the sacrifice of the lamb is already complete. For the body
of the victim would not be suitable for eating if it were still alive. So when he made his
disciples share in eating his body and drinking his blood, already in secret by the
power of the one who ordained the mystery his body had been ineffably and invisibly
sacrificed and his soul was in those regions in which the authority of the ordainer had
stored it, traversing that place in the “Heart” along with the divine power infusing it.
Thus from the time when the sacrifice was offered to God by the Great Priest who
ineffably and invisibly consecrated his own lamb for the general sin, if one counts
from that point the period of the sojourn in the “Heart”, one will not be far from the
truth (Trid. spat. 287,17-288,13).

The Last Supper is interpreted through the frame of the Epistle to the Hebrews,
as is testified by the mention of the High Priest (288,9-11).
Another example of this theological and hermeneutical use of the New
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Testament is found in the section in which Gregory argues about the time of
the resurrection. Already before Gregory it was a debated question how to
define the three days interval before the resurrection. H. Drobner offered a
good status quaestionis and investigated the sources of Gregory on this topic.”
I just want to stress how the bishop of Nyssa presents this point: Severus of
Antioch, whose homily on the discrepancies between the resurrection stories
has been transmitted among Gregory’s Easter homilies,” chooses a radically
different method. He starts from a possible contradiction, at least from
discrepancies between the four Gospels, and then manages to solve the
difficulty. Gregory, on the contrary, immediately offers his solution by
selecting one Gospel, Matthew’s, and forgoing the others:

{MTodVY pot Aomdv TV AvaGTAGLIOV Gpav Kol EDPYGELG TV &V TOTG elpNUéEVoLs GAR-
Betov. mOTE OOV TODTO Eyévero; Oye coPpdrmv, 6 Matdaioc Pod. abitn oot 1 dpa Thic
GvaoTAcEMC KOt TNV T0D edaryyeAion cagivela, obtoc 6 8poc Tiic &v kapdia Staywyfic
100 Kupiov: Eomépag yap 1N Padeioag yeyevnuévng (Gpyn 8& v Thg voktdg ékeivng 1
somépa, Nv Sadéyeton N pio 1@V coffhtov Muépa) tote O GEIGUOG Yivetal, TOTE O
KOTOOTPATTOV 1015 Evdvpacty dyyehog drokvlict ToV Aifov tod uvnueiov. ol 8¢ yovai-
Keg Hkpov Enopbpicacor Drogoivovong Hon thg Nuépog TO PEyyog KOG Kol Tva KV
avymv thg dvatoAfig bnepeaivesOa, Tt iotopodot Trv 1idn yeyevnuévny dvéctacty, ol
10 pév Oadpo Fyvaoay v 88 dpav odk E818ayoncay- St puev yop fyépon eine Tpdg
adtag O dyyehog, TO 6 TOTE TA PMOTL 00 TPocEdnKey. GAN O uéyag Matbalog povog
TAV DAYYEMOTAV TAVT®Y TOV Kopov 8U dkpifeiag mapeonuivarto sinwv v Eomépoy
glvorn 100 caPParov dpav Thc AvooTdcend.

Now, look up the resurrection hour, and you will find the truth in what has been said.
When did it occur? ‘Late on the sabbath’ (Matt 28:1), asserts Matthew. This is your
hour of resurrection, according to the precise statement of the Gospel, this is the end
of the Lord’s stay in the “Heart”. For when it was already well into the evening - and
the evening was the beginning of that night, which is followed by the first day of the
week - then the earthquake occurs, then the angel in brilliant raiment rolls away the
stone from the tomb. And the women, getting up early when day was already
beginning to show a little light so that a ray of sunrise was appearing, then recount the
resurrection which has already happened. They knew the miracle, but had not been
taught the time of it; for the angel told them that he had risen, but did not go on to say
when. Great Matthew is alone among all the evangelists in indicating the time exactly,
saying that the evening of the Sabbath was the hour of resurrection (Trid.
spat. 289,4-19).

The adjective péyag to refer to Matthew is rather unusual, even if it is found in
the poems of Gregory of Nazianzus, especially when dealing with the

37 Drobner, Die drei Tage, 106-8.

38 Homilia cathedralis 77 (CPG 7035); M.A. Kugener/E. Triffaux, Les Homiliae cathedrales de
Sévere d’Antioche (suite): homélie LXXVII. Texte grec édité et traduit en francais; versions
syriaques publiées pour la premiére fois (Patrologia Orientalis 16.5; Paris, 1922).
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genealogy of Matt 1. Its use here gives a hint of the process of legitimation:”
Gregory needs to support his solution by enhancing the value of the testimony
he has chosen. But once again, he uses the resurrection stories without telling
them again. He just supposes that his audience already knows the different
elements from the four versions of the Gospels. He rather focuses on finding a
solution that suits his own interpretation of the three days between death and
resurrection.

To sum up: the resurrection stories proper do not have a central place in the
Easter homilies; they are an important part of his Easter preaching, but they
are neither his main theme nor his structuring thread. Gregory uses them as
part of his preaching; he rewrites and interprets them, but they seem to be
scriptural proofs for a theological aim, or at least evidence for an exegetical
demonstration, rather than stories that need and merit to be told again.
Scripture is then used to solve the problem, not to tell the story once again.

From Paul to Gregory: Rewriting and Theology

In sanctum Pascha deals with the resurrection of the faithful and introduces
another core text: 1 Cor 15. The central part of this homily offers a general
presentation of the resurrection. It is not the only work in which Gregory deals
with this topic: De anima et resurrectione and a large section of De hominis
opificio (chap. 21-27) also deal with it. The latter work should be dated after
the death of Basil of Caesarea (autumn 378) and before Gregory’s brother Peter
became the bishop of Sebasteia; so the work is generally dated from 379. De
anima et resurrectione is much more difficult to date.*” But as T.J. Dennis has
shown,* it is almost impossible to establish a chronology between In sanctum
Pascha and the two other works, since the author does not handle the theme in
similar ways. Dennis argued that the sermon has nothing new to offer for
apologetics; it is a simple work that does not go deep in philosophical
questions, contrary to De hominis opificio and De anima et resurrectione; even
if this last position is probably too radical, the first point is convincing: the
literary genres are too different to allow precise comparisons and relative date.

The central section of In sanctum Pascha has nothing to do with the
resurrection stories in the gospels: no mention of the women, of the tomb or of
the apparitions. The focus is clearly on the resurrection of the human being,

39 Inlate Antiquity the phrase is only found here and in Gregory of Nazianzus, Poems, 1.1.18, v. 89;
I1.1.19, v. 92; Pseudo-Caesarius, Quaestiones et responsiones, 198,42. There are a few more
occurrences in Byzantine texts. On the use of qualifying adjectives for the names of biblical
authors in Gregory, see Cassin, L’écriture de la controverse, 209-12.

40 See above n. 16-17.

41 T.J. Dennis, “Gregory on the Resurrection of the Body”, in Spira/Klock (ed.), The Easter Sermons
of Gregory of Nyssa, 55-80, on p. 74.

© 2016, Vandenhoeck & Ruprecht GmbH & Co. KG, Gottingen
ISBN Print: 9783525593745 — ISBN E-Book: 9783647593746


http://www.v-r.de/de

Liturgical Celebration and Theological Exegesis 159

hence on the Last Judgement and not on Easter. The best parallels are with
1 Cor 15 that is both quoted (see Sanct. Pasch. 259,18-22) and used as a direct
inspiration (examples of the wheat grain and of the potter).

A little later in the homily (264,3-266,8), Gregory develops another point,
arguing from the link between resurrection, and reward and retribution. The
last part of the central development deals with the necessity of resurrection for
the Last Judgment and universal justice. This theme has no direct support in
1 Cor 15, and Gregory in fact slightly alters Paul’s aim when he quotes
1 Cor 15:32, “Let us eat and drink, for tomorrow we die”. In Paul’s letter, this
quotation from Isaiah (Is 22:13) is cited as an argument in favour of the
resurrection, of faith in Christ’s resurrection; Gregory uses the verse in a
larger demonstration on the immorality of life without resurrection. For Paul,
it is a question of personal faith and of the validity of present life (and death);
for Gregory, it is a matter of moral life and the Last Judgment. Perhaps more
than 1 Cor, it is Matthew’s parable of the Last Judgment (Matt 25:31-46) that is
in the background of the last part of this homily. These texts are familiar to
Gregory, who also uses them in his homilies on poverty (De beneficentia and In
illud, quatenus uni ex his fecisti).”

So even when Gregory has at hand a New Testament text that offers him a
framework for his homily, such as 1 Cor 15, he does not directly use it and
rather builds a separate and coherent argumentation, where he of course
quotes some verses from the biblical substrate, but without using it as his
guide and structure. Previous theological discussions on resurrection, such as
the debate between Origen and Methodius of Olympus, influenced him more
directly, it seems, than New Testament texts, as far as the composition of his
homily is concerned. But the New Testament model is in the background and
pops up here and there.

Liturgical Celebration of the Resurrection

After theology, what about liturgy? In sanctum Pascha offers a place where the
audience - or reader - touches immediately the discrepancies between
Gregory’s presentation of Easter and the biblical content of the feast, both in
the Old and the New Testament. The last part of the prologue starts from a
psalm verse (Ps 117:24), and develops into a description of the earth and
human beings totally transformed by the feast (249,1-250,2)*. There is not
one New Testament element in this description. The only biblical support
comes from Gen 40:20-21, the episode of the baker and the cupbearer in
Joseph’s story, which is not at all an Easter text.

42 Benef. 99,12-101,17; Quat. uni 111,5-112,7; 121,11-122,8.
43 See Harl, “L’éloge de la féte”, 88-91.
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But elsewhere, Gregory directly bases his liturgical and exhortative purpose
on New Testament materials that have a link with Easter. At the end of De tridui
spatio, the author all of a sudden introduces the resurrection.

GALG yop peTa&D Aéywv aicOdvopal Tf poTeVE 6TOAR T0D GyYEAOL KATOGTPOUTTOUEVOG
Kod pov droceiel VY’ Ndovig TV kapdiov O yYAukdg éketvog oelopdg 6 TOV Boapdv Aibov
100 GvOpmmivov pvipotog drokvriny, 5t ob Gvoiyetol mdow 1) Bpa Tg GvacTdoemc.
dpapmpey kol Nuelg émi v Béav t0d mapadoéov Bedpotog (Swayéyove yap #on to
GaBPaTOV), UN) KATOTLY TAV YOVOIKDV GTOVTHCOLEY. £6T® KOl &V Talg NUETEPAILG YEPCL
10 Gpdpato 1 wioTig kol 1) cuveidnoic: att yap t0d Xpiotod dotiv 1) edwdio. unKéTt
UETO TOV veKpAY TOV {dvta (Nthcmuey: TOV yap obtmg adtdv {ntodvia dnwdeltar 6
KOplog Aéywv- M7 pov drrov, A Stav dvaBd mpdg TOv matépa, tote oot EEeotiv
dnrechat, TOLTESTIV UNKETL TV COUOTOSN Kod SovhikTy popenv &v tf ceantod miotel
avatunmot, GAAG TOV &v T 80EY T0D moTpOg Svra kal &v popet Beod VrapyovTa Kal
0c0d Jvto Adyov ToDTOV TPOGKOVEL W) TV T0D S0VAOV HOPPHV. GKOVGM®UEV, Ti EDY-
yehileton Nuiv kol 1 yovn 1 wporafovca TOV dvdpa Sid tfig TioTemg KaADG TodTO
nowc0oa, o 810 Tod katdpEat mpdg TO Gyabdv mepi Thg Tod kakod aitiag dmoroyn-
ontot. i odv 0Tt TO THG Yuvoukdg edoyyéiov; Sving OvK && dvOpdmmv ovde o
avBpdR®Y, GALG 10 'Incod Xpiotod. dkove, yap gnotv, 6 évtétaktar UiV O KOPLOG
P0G VUGG elmely, g og Kol 4dehlpovg adtod kotovopudlet, St Ilopgvopar Tpog TOvV
TOTEPQ OV KOl TaTéPQ DUV Kol 00V Lov kai 00V DudV. O KaADY e Kol Gyaddv
gvoyyeMmv. 6 8U nfubg yevopevog kad Mudg, tva S0 tod yevésOon fulv Opoyevi|g
G3eApodg Nuag Eantod momon, Tposdyet TOV Eavtod dvlponov 1@ dAndwd matpi, va
3 adtod dmav 0 OpoyevEg EpedkhonTal, Mg LMKETL Sverdog elvon Toig SovAedsast Toig
@voeL [ ovot Beoic. Sit 10D Tposaydfivon THAY T@ {AVTL Kol GANOWd Oed pund’
amoPANTOVG Kal AmokNpOKTOLG THG TATPMAS KANpovopiog yevésOat Todg T ik d10 Thg
vioBeoiag drorovOncoavtag O &v moAlolg Adelpols mpwrtdToKov ThHG Gyadfg Kticewg
£o0TOV 310, TG Gapkdg oM Gag Tacay THY PUGLY, TG EKOVAVNGE, S1d Thg dvaipadeiong
adT® capkdg Eneondoato. GAN énedn 6 mpod Tod Ildoyo dptog 6 dlvpog dyov v
mkpida &yet, Wopev tivi Nddopatt 6 petd My dvdctacty dptog NdveTaL Opdg T0D
ITétpov alebovtog &v Taig xepoi tod kupiov dptov kai knpiov uéAtog: voncov, eig ti
oot 1 mpia tod Biov petackevdletatl. ovKkodV AvaoTtdvTes Kol Tuelg &k Thg TV Adyv
aheiog 16N @ dpTte Tposdplpumpey, Ov kataylukaivel O knpiov thg dyadfg éAtidog év
Xp1ot® "Incod 1@ kupio qudv, @ 1§ §6&a kal 10 Kpdtog oOV @ maTpl Kol T Gyl
nvebpoTL VOV Kal Gel kol £i¢ ToVG aldvag TOV aldvov, Gurmv.

But even as I speak I sense myself lit up by the luminous robe of the angel, and that
sweet earthquake shakes my heart with pleasure, rolling away the heavy stone of the
human tomb, through which the door of resurrection is opened to all. Let us also run
to see the amazing sight (for already the Sabbath is passed), or we may arrive after the
women. Let the spices in our hands be faith and conscience; for this is the sweet
savour of Christ. Let us no longer seek the living among the dead. The one who seeks
him like that the Lord rejects, and says, “touch me not, but when I have ascended to
the Father, then you will be able to touch me” (John 20:17). That means, “Do not
imagine any more in your faith the bodily and servile form, but the one that is in the
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glory of the Father and exists in the form of God and is God’s Word, him you must
worship, not the form of the servant”. Let us hear what good news is told us by the
woman who anticipated the man, doing this surely through faith, in order that by
initiating the movement toward goods she might make amends for the causing of evil.
What then is the woman’s news? Truly “not from men nor through men, but through
Jesus Christ” (Gal 1:1). For “Listen”, she says, “to what the Lord has commanded us to
tell you, you whom he also calls his brothers; ‘I am going to my Father and your
Father, and my God and your God™ (John 20:17). O happy good news! He who for us
became one of us, so that by becoming our kin he might make us his own brothers, he
brings his own Man to the true Father, in order through him to attract all that is akin,
so that there is no more reproach against those who have been slaves to the truly
unreal gods. Because those who through adoption have followed the Son have been
brought near again to the living and true God and have not become rejects and exiles
from the paternal inheritance, he who through the flesh made himself firstborn of the
good creation among many brothers (Col 1:15; Rom 8:29) has drawn upon him the
whole nature in which he has shared through the flesh commingled with him. But
since the pre-paschal unleavened bread has bitter herb for relish, let us see the
sweetening with which the post-resurrection bread is sweetened. As Peter fishes, you
see bread and honeycomb in the Lord’s hand; consider what the bitterness of your life
is transformed into. So let us also rise up from the fishing of words and make haste
now to the bread, which is sweetened with the honeycomb of good hope in Christ
Jesus our Lord; to whom be glory and power with the Father and the Holy Spirit now
and ever and to the eternal ages. Amen (Trid. spat. 304,5-306,10).

The epilogue is explicitly presented as an interruption of the on-going speech
(neta&d Aéywv, 304,5). Gregory describes this event with words that are
directly borrowed from the Resurrection stories: the angel (100 dyyélov), the
earthquake (0... celopdc), the heavy stone (zOv Bupdv iBov). It seems there is
only one discrepancy: it is the earthquake that rolled away the stone (304,7-8:
0 yAokdg éxketvog oetopdg 6 OV Bapdv Abov tod dvOpwrivov uvAuotog dmo-
xKUMov), and not the angel, contrary to Matt 28:2.* These five first lines
(304,5-9) give the general tone of the epilogue: the resurrection stories are
rewritten in order to introduce the audience instead of the women and
apostles; the orator tries to actualize in the liturgy the very process of the
resurrection stories.

Drobner has already shown that Gregory changes his expression in this last
part of the speech by moving to the 1* person plural.”® This change is
consistent evidence in favour of my interpretation, since it offers an indication
that Gregory tries to integrate his audience in the story. He also shifts to the
subjunctive mood in 1% person plural, as a collective exhortation: see Spdpm-
uev (304,10), un dravricouey (304,11-12), unkétt (ntioopev (304,14), dkov-

44 1t’s this gospel form that is also used earlier in the same homily: Trid. spat. 289,10-11. Other
Gospels do not give any hint on the origin of the movement of the stone.
45 Drobner, Die drei Tage, 159.
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oopev (304,21). This entire paragraph is written as a paraphrase of the
Gospels’ accounts on the morning of resurrection, with a few Pauline
additions. The verb dpduwmpev (304,10) comes from Luke 24:12 (6 8¢ Tétpog
avactag £opauev Emi td pvnueiov) and John 20:4 (£zpgyov 8¢ o1 0o 6pod- kol 6
dMog pabnng mpoddpausy thyiov 10d Ilétpov); doyéyove yap 1dn 10 cdap-
Batov (304,11) echoes Matt 28:1 (0yé 8¢ coffdtwv). The section is a real
patchwork of New Testament texts about the Easter Sunday morning, butin a
form of cento: it seems that the author has no particular Gospel in mind.
Gregory freely composes his epilogue picking up bits and pieces from all of the
Gospels.

Moreover, he also inserts directly in the story Pauline interpretations, for
example with regard to the spices, which are read as faith and clear conscience
(304,12-13: kol &v TalC THETEPAUG XEPOL TO. APOROTA T) TIGTIG KOl 1} cLVEIdNG1g), a
phrase that recalls 1 Tim 1:19 (¥yov ntiotv kai dyodnv cuveidnot), and sweet
savour of Christ (304,13-14: abtn yap 10D Xpiotod dotv 1| edwdian), which
refers to 2 Cor 2:15 (811 Xpiotod edwdia Eopsv 1@ 0ed; see also Eph 5:2). The
answer to Maria Magdalena (John 20:17, pfj pov drtov, obmo yap dvofépnia
npog TOV motépa) is also rewritten and explained through Phil 2:6-7 (6¢ év
L1op@ii Bgob vrdpywv ody, apmorypdv fynooto 1O eivon oo Bed, GAAL EovTdvV
SKEVOIGEV LOPPI]V S0UA0D MPdV, &v OUOIdNOTL AVOPOTMY YEVOUEVOQ):

un pov drtov, GAN Stav avapd Tpdg TOV motépa, TOTE cot Egotiy dntecdat, TOLTEGTY
UNKETL TV COUATON Kol SovAIkTV top@nvEv 1 6e0nTod ToTEL AVaTLTMGT), GAAG TOV
&v 1f 86En 10D matpdg Svta kol &v popeli Ocod vadpyovra kol 0g0d Svta Adyov (cf.
John 1:1) Todtov mpooklvel, U 77V 700 Sovlov poperiv (304,15-20).

The last paragraph introduces the audience to the Eucharist proper. Gregory
builds a careful transition from the discussion on unleavened bread and bitter
herb from the last part of speech to the new Easter bread. He intertwines two
apparition stories. One comes from John 21 (Peter is fishing and Jesus has fish
in his hands), the other is a variant of Luke 24:42, which adds to the traditional
text a mention of honey (knpiov pélitog in Gregory’s text, dnd perllicoiov
knpiov in Luke’s variant reading).* It seems to be a testimony of a baptismal

46 For a presentation of this variant and its story, see Drobner, Die drei Tage, 165-6 and n. 713 for
previous bibliography; G.D. Kilpatrick, “Luke 24:42-43”, NovT 28 (1986) 306-8; F. Bovon,
L’évangile selon saint Luc (19,28-24,53) (Commentaire du Nouveau Testament, 2° série, IIId;
Geneéve, 2009), 466. See also B. Cherubini, “Mangio pesce miele”: un antica tradizione sul risorto
(Tesi di Laurea, Universita Roma Tre, 2006). See E. Nestle, “The Honeycomb in Luke XXIV”,
ExpT 22 (1911) 567-8. This variant is attested in patristic authors from at least the 2nd century:
(Justin), De resurrectione, 9,7 (for the interpretation of this passage, see M. Heimgartner,
Pseudojustin: Uber die Auferstehung, Text und Studie [PTS 54; Berlin/New York, 2001], 86,
199); Tertullian, De corona, 3; Clemens of Alexandria, Paedagogus, 2,1,15,2-3; and directly from
the 4th century onward: Cyril of Jerusalem, Cat. 14, 11; Epiphanius, Panarion, 66,39,2; Am-
philochius of Iconium, Contra haereticos, 27, 1055; Pseudo-Athanasius, Oratio IV contra ar-
ianos, 35,28-29; Cyril of Alexandria, In Joannem, 111, 150,8-10. This variant reading is largely
present in New Testament manuscripts: see K. Aland/ B. Aland/K. Wachtel, Text une Textwert
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practice, when newly baptised received at the first Eucharist not only bread
and wine, but also milk and honey as a sign of their entering into the promised
land.” The two accounts are perhaps mixed for a liturgical reason: the
community where Gregory preached this homily possibly used to offer milk
and honey to the newly baptised; honey can be added up with bread, but not
with fish as in Luke’s Gospel. But there is also a rhetorical reason: Gregory
needs bread in order to close up his speech, reminding his previous part about
unleavened bread. He also uses the direct context of John 21, the fishing party
of the apostles, since he adds another image to this very end of the prologue,
saying:

ovKoDV GvaoTavTeg Kol Nuelg 8k TG TOV Adyov dheiog idn Td dpte Tpocdplumpey, v
katayAvkoiver T knplov tfig dyadfig EAnidog v Xpiotd Tncod 1@ kupim Hudv.

So let us also rise up from the fishing of words and make haste now to the bread,
which is sweetened with the honeycomb of good hope in Christ Jesus our Lord (Trid.
spat. 306,5-8).

So John 21 is read as a typos of the Eucharist as a whole: first, hear readings
from the Ancient and New Testament, and try to understand and interpret
them, what Gregory calls ‘fishing’, and then run to the shore to meet Christ and
eat bread with him, which is the Eucharist proper. Moreover, there is an
exegetical and theological need for honey here, since Gregory reads this meal
as the New Testament counterpart to the paschal meal of unleavened bread and
bitter herbs: so to the unleavened bread he opposes the bread of Christ, and to
the bitter herbs, the honeycomb. It is a usual opposition between desert and
Holy land, between exile and the land of Promise. So the composite citation is a
direct counterpart of Gregory’s theological exegesis of Easter, in a context of
the Eucharist.

We find a similar conflation of John 21 and Luke 24:42 with the variant
reading in the Homilies on the Song of Songs (X, 306,7-307,8):

1® 8¢ v telerotépav Emintodvtl Tpoerv dptog yiveton ovkéTt &ml mkpidwv Eo01dpe-
VoG, OG 0 VOpog dtakehevetal (Tpog Yop TO mopdv Eotiv 1 mkpia), GAX” Syov Eavtod T0
pEM moodpevog, dtav v 1@ 1dlw kapd O kapmdg The dpethig Katoylvkaivy T Thg
yoyiic alodnmpia (00 Gmdderéig 6 petd TV GvacTacty Tod Kupiov TPOPaveis Toig
pedntaic dptog éoti) T@ knpiw t0d pélitog NdvvOUEVOC,

Then for the one who is seeking more perfect nourishment, they [the plants] become
bread, and it is no longer eaten with “bitter herbs” (Exod 12:8) as the law commands

der griechischen Handschriften des Neuen Testaments. IV, Die synoptischen Evangelien. 3, Das
Lukasevangelium. 3.1, Resultate der Kollation und Hauptliste sowie Erginzungen (Arbeiten zur
neutestamentlichen Textforschung 31; Berlin/New York, 2003), 131-2.

47 Drobner, Die drei Tage, 166-7. See also P.M. Gy, “Die Segnung von Milch und Honig in der
Osternacht”, in B. Fischer/]. Wagner (ed.), Paschatis solemnia. Studien zu Osterfeier und Ost-
erfrommigkeit (FS Josef Andreas Jungmann; Basel/Freiburg/Wien, 1959) 206-12.
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(since the bitterness is for now) but with honey as its relish, whenever, in its own
season, the fruit of virtue conveys a sweetness to the soul’s senses, which is
demonstrated by the bread that was manifested to the disciples after the Lord’s
resurrection, sweetened by the honeycomb (John 21:9 and Luke 24:42) (Cant. X,
306,17-307,5).*

Here, the parallel of bread and honey is required by the very text of the Song of
Songs, since Cant 5:1 reads:

EicfiA0ov &ig kfndv pov, G8eher pov vipen, STpiynca cudpVaY LoV HETO APOUETOV
LoV, Epayov dpTov 1oV uETa HEMITOS 110V, ETOV 0TVOV OV HETR YOAAKTOC HOL” GAYETE,
ninoiot, kol miete kol pebvcinte, Gdehgo.

Drobner had already suggested a link between this passage and De tribui
spatio, but only on the basis of the interpretation of the bitter herbs.*’ He does
not indicate that Gregory also uses the conflation of John 21 and the variant of
Luke 24:42 in this passage of the Homily on the Song of Songs. Since the link
between bread and honey is present in the Song of Songs text, it seems that the
Homilies are the proper place to conflate John 21 and the variant of
Luke 24:42; if this interpretation is correct, it may indicate that De tridui
spatio is posterior or contemporaneous to the homilies (so at the very end of
Gregory’s life).”" It is at least sure that the two texts are closely linked together,
since both homilies have the main tread that leads from bitter herbs to
Eucharist and mystical union with Christ.

The whole epilogue of De tridui spatio is built upon a transversal reading of
the resurrection stories from the four Gospels, or rather a cento reading that
picks up bits and pieces from one or the other Gospel according to a general
aim even if it means to transform resurrection stories themselves, as we have
seen with John 21 and Luke 24. This cento is however interpreted in a liturgical
and Eucharist context; the speech is explicitly written in order to bring in the
audience in both the story and the liturgy, so as to have them fully take part in
liturgical action. The homily is, so to say, a transition from Bible reading to the
Eucharist proper.

48 Translation R.A. Norris, Gregory of Nyssa: Homilies on the Song of Songs (Writings from the
Greco-Roman World 13; Atlanta, GA, 2012), 323, with modifications. I interpret the text and
modify the punctuation of the editor, H. Langerbeck, according to the interpretation and
comment of A. Rousseau, Grégoire de Nysse, Homélies sur le Cantique des cantiques (Bruxelles,
2008), 226 and n. 1.

49 Drobner, Die drei Tage, 166, n. 705.

50 See F. Diinzl, Braut und Briutigam: die Auslegung des Canticum durch Gregor von Nyssa
(BGBE 32; Tiibingen, 1993), 30-3.
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Conclusion

I have proposed in this paper a general survey of the usages of resurrection
stories from the New Testament in the three authentic homilies on Easter by
Gregory of Nyssa. It is no surprise that Gregory quotes and comments on these
stories. But they are not the centre and main topic of his homilies. The two
main ones, In sanctum Pascha and De tridui spatio, in different ways, are
clearly too elaborated to be simple and linear comments on the Gospel texts.
De tridui spatio has obvious exegetical aims, but they are inserted in a larger
theological frame and in an already elaborated exegetical tradition, for
example, about the three days of Christ’s death. The case of In sanctum Pascha
is even clearer: the reflexion on resurrection is largely disconnected from New
Testament texts; of course, Easter offers the occasion to speak about
resurrection, but Gregory’s way of talking about it has little to do with the
Gospel accounts and more with an already established tradition, or rather with
an on-going debate about resurrection that starts with the Apologists and
finds a new starting point in the dispute between Origen and Methodius of
Olympus. Resurrection is here seen as resurrection of human beings, and not
mainly as resurrection of Christ.

So the resurrection stories are clearly part of these homilies and the
preacher was right to suppose his audience already knows them. However,
they are not his object and theme when preaching about Easter, at least not in
the homilies that have come down to us. But they are used — with modifications
and rewriting - in order to conduct the audience from hearing to taking part in
liturgical action.
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