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Building and Destroying Authenticity in Aleppo: Heritage between Conservation, Transformation, Destruction, and Re-Invention

The concept of authenticity, as defined in international circles between the 1960s and the 1994 Nara Conference on Heritage, has been one of the main instruments used to define policies aiming at heritage protection during the last few decades. 1 The concept also became more than an instrument: it shaped entire approaches to the question of the built heritage and to the process -social and political -aiming at its conservation and restoration. 2 For this reason, it has been the object of intense discussions, with scholars and activists denouncing some of its founding ambiguities as being tied to static and sometimes culturalist conceptions of history, to colonial visions, and to policies of social segregation. 3 The object of this chapter is to reflect on such debates around the case of the city of Aleppo, and particularly around the way its medieval and Ottoman built heritage was dealt with in the period of the Ottoman reforms of the second half of the 19 th century, the period of French colonial occupation, and the various phases of independence up to its present-day tragic destruction.

Today is unfortunately not the first time that Aleppo is the theater of large-scale urban destruction and of acts of war traumatic for the population. From the 1819 revolt to the resistance against French colonial occupation in the 1920s, bombings and repression have caused great damage on 1

Processes of urban modernization, which in Aleppo have often been very aggressive against the built heritage, also contributed to weakening the historical substance of the city, as well as in its very definition in terms of nature, extension, and governance. As scholars have illustrated, the modern definition of heritage is also a mirror of the definition of a modern city that has often directly contradicted its relationship to the historical urban fabric and to the structure and morphology of the urban built environment. 4 The chronology of measures to protect the historical built heritage is sometimes a mirror image in a specifically defined space, or even enclave, of traumatic interventions in the urban fabric in areas not defined as historically valuable.

In other words, the various interpretations of the city's past implied not only choices to protect or not, but also a fashioning of the notion of heritage protection, with great historical inertia. For example, the inertia of the design of a protected area in contrast to an area of urban transformation is huge. The notions of authenticity and its content, nature, and ambiguities have to be analyzed in accordance with this framework.

Ottoman Urban Modernity and the Historical Built Heritage of Aleppo

Every time the city was transformed, even before the Ottoman era, this process involved an interpretation of the past. 5 This is true of all cities, but in a city like Aleppo, one of the oldest permanent settlements in the world, this dimension has particular importance. 6 The interpretation of the past that was present in all projects for the future was the expression of precise ideological conceptions, but also of precise techniques of urban transformation, specific professional competences, a specific institutional framework, and more general cultural imaginaries of the city.

In Aleppo, all transformation processes were indeed historically linked to previous processes of transformation. Those of the Ottoman era echoed medieval transformations, for example. 7 At least since the Middle Ages, knowledge of this heritage was kept in local chronicles and civic annals (yawmiyyât, khitât, and hawâdith) as well as in the archives of the waqf (pious and civic endowment) institutions. 8 This knowledge was vivid and institutionalized: it constituted the authentic sphere of heritage that the notions of athâr and turâth embodied. Athâr refers to the various traces of the past and of time. In the nineteenth century, the word was used to create an Arabic word for archeology. Turâth refers to heritage more as a social and cultural construction. The word was used in the twentieth century to create an Arabic equivalent of the French word patrimoine. Every building or amenity with a public function was the object of an institutionalized administration that collectively, and in the framework of the old regime municipality, followed all potential problems and renovation enterprises. 9 Furthermore, in addition to the general civic goods, all confessional communities had such registers. 10 The abundance of sources about this aspect illustrates its centrality in governance procedures on both the local and the imperial level in Ottoman times. 11 Keeping this dimension in mind is important in order to avoid having culturalist visions (i.e., visions that assume that no governance of the built heritage was in place before European influence) condition reflections on the concept of authenticity.

After the 1138 earthquake, one of the deadliest in the history of mankind, 12 during which many ancient buildings were destroyed, the reconstruction programs enacted by the Zengid and then the Ayyubid and Mamluk dynasties used the ruins of the ancient city as a reservoir of building materials for the reconstruction. 13 This is when most of the most famous medieval Islamic buildings of the city were built, like the bimaristan Arghun al-Kamili, the hammam al-Juhari il khan al-Qadi, and the al-Tarsusi mosque. 14 That is why authenticity was genuinely made as a patchwork. Authenticity in Aleppo, as it was constructed in the context of perceptions elaborated in the 19 th and 20 th centuries, was indeed initially the result of traumatic destruction and practices of reuse. Its most genuine dimension was that of the athâr and turâth concepts: more pertaining to conscience and organization than just to the built dimension.

Starting in 1516, with Aleppo's integration into the Ottoman Empire, new commercial spaces and in general a series of buildings expressing the symbolic of power of the Empire were built. 15 Among the new suqs, Khusruwiyya and 'Adiliyya are the most famous. They represented more, however, than the mere projection of an Ottoman imperial architectural program onto the urban space of the medieval "authentic" urban fabric. They were also the reflection of a kind of pact of imperiality between Istanbul and local elites. 16 Negotiations within the sphere of governance of the waqf institutions presided over their construction. The instrument that regulated the relationship between urban property, power, and the visions of the future of the city was indeed that of the waqf, in which euergetism (the practice in which urban notables offered public amenities to the city as an act of civic and pious generosity, but also to reinforce the civic aura of their family and to consolidate their patron-client relations) and policies of urban transformation converged. 17 The waqf system was so future-oriented that it comprised mechanisms to fund future repair work on the new buildings. It planned a dynamic evolution of the built environment, just as in medieval times, but with the additional dimension of full integration into Ottoman procedures of urban governance. Present-day conceptions of authenticity have to take into account this dimension and to avoid static visions.

Concepts of athâr and turâth continued to define practices of heritage protection in Ottoman times in a way that was inherited from medieval practices, but reinterpreted in the Ottoman system. This is why André Raymond's interpretations of the waqf system as a sign of the absence of any municipal system of urban governance need to be challenged. The waqf system was indeed one of the major expressions of an old-regime municipal system and the point of encounter between the imperial sphere and the civic organization of the local notability. Thanks to this system, the city evolved during the Ottoman classical age in a way that integrated new buildings into the medieval built environment. 18 With the advent of various forms of modernity, impulses aiming at urban transformation evolved, but also developed as the continuation of such trends. Modernity was first embodied in the rise of new perceptions of the urban space and in the use of new techniques of surveying and mapping. An Ottoman form of urban transformation developed during the nineteenth century on the basis of such new expertise. The late Ottoman period was one of intense reflections on the relationship between the city as it was and the city that might be transformed by ideas of modernity and techniques such as regularization and planned extensions. 20 At this time, the administrative apparatus in charge of the governance of the city integrated new elements and procedures, aiming at a modernization of the city. New or newly defined professions, such as engineering and architecture, emerged, as well as new decision-making processes. What remained was the definition of the competences of the municipality (beledyie), reformed between the 1850s and the 1870s, in a sphere in which local notables were the most prominent figures. In spite of the modernization, athâr and turâth survived as concepts and practices, as did the culture and social networks behind them. The new municipal institutions were the result not only of modernizing reforms, but also of the negotiation of a new pact of imperial belonging between local notables and Istanbul. This pact also aimed at protecting the city against foreign appetites. Signs of modernity were introduced in the city during the last decades of the nineteenth century and in the early twentieth century: new squares, tramways, new infrastructural networks for public services, new streets. At this moment, the medieval city began to be conceived as a static element of the urban landscape. Until then, it had been seen in a more dynamic way: integrated into the daily functioning of the present. Modernity introduced a caesura between the past and the present. This was reflected in the competences of new administrative services. This change profoundly affected the cultural understanding of authenticity, as well as the relationship between the planning of the transformation of the city and the perception of its past. A major change also followed the 1819 revolt, which was provoked by the refusal of local notables to pay, through the old-regime municipal budget, for the renovation of the Roman aqueducts. More than 1,000 old houses were destroyed in bombings during the repression of the revolt. 21 19 th -century reflections on the built heritage, from which modern conceptions of authenticity derive, did not develop in the context of an intact city. Aleppo was also severely damaged by the 1822 earthquake. During the era of the Ottoman reforms (Tanzimat), the modernization of the urban space and the process of post-revolt and post-earthquake reconstruction were the elements of a change in the administration of the space of the city, too. 22 In the context of tensions between confessional communities, sometimes fueled by European interference, tensions marked by violent riots and massacres, the concept of heritage protection emerged in a very peculiar way. 23 This concept was also part of the negotiation of the new pact of Ottoman imperiality. The program of Ottoman modernization included the protection of selected monuments that later constituted the base of what was to be perceived as the historical dimension of authenticity. During the phase of Ottoman modernization (c.1850-1918), streets were enlarged, new squares created, existing ones enlarged, and new public buildings built. 24 The main imperial decrees on the protection of the built heritage were published in 1889 and 1906, following the 1884 law on heritage protection and the work of Osman Hamdi Bey, the founder of the Istanbul archaeological museum. 25 With these decrees, protection of the traces of the past became a special administrative and legal category in the Ottoman Empire. The most decisive elements were the imperial property of historical monuments, the possibility to appropriate areas for the sake of archaeological research, and the protection of monuments perceived as belonging to the heritage of the city. This phase led to the emergence of a clear hierarchy between the various forms of built heritage. Contemporary concepts and perceptions of historical authenticity often derive from such initial choices. In the late Ottoman vision, traces of the past became elements of a decorum in which the imperial modernity was deployed. 26 The protection of given monuments participated in the implicit definition of an ontological and morphological difference between what was inherited from the past and what constituted urban extensions of the present. In Aleppo, beyond the walled city, new neighborhoods, like Azizyie, were built during the late Ottoman era. They embodied the imperial modernity. Engineers and planners, including foreign experts, were asked to connect this new city to the old one, in a logic that was more one of integration than of juxtaposition. The heritage dimension was thus given a new role, between conservation and scenography. Elements of Ottoman architectural orientalism were included in this vision, as in the case of new public buildings and new mosques. 27

The French colonial vision of the built heritage in Aleppo

After the end of World War I and the fall of the Ottoman Empire, war continued for several years in the Orient. France and Great Britain had signed the secret Sykes-Picot agreement in 1916 to apportion the region between them in case of victory over the Ottomans 28 and now waged a war of conquest of the former Ottoman provinces. First British troops under the command of General Allenby occupied Aleppo at the end of 1918. 29 In 1920, France obtained a mandate over Syria from the League of Nations in Geneva and created a new administrative entity, the State of Aleppo (Etat d'Alep), along with other similar entities in the region it received as part of the mandate. In 1925, the French colonial administration created Syria as a single entity, only to separate Lebanon from it in 1926. The French interpreted the nature of the mandate over Syria in a very colonial way and implemented techniques of conquest and occupation that they had applied in Algeria and other former Ottoman provinces in earlier decades. 30 31 Aleppo was conquered without fighting, but the repression outside and within the city was violent. In the whole of Syria, civil populations were the victims of numerous war crimes by the French army. Syrian notables sent petitions to the League of Nations, but French diplomats always managed to limit their echo. 32 The repression was ferocious. 33 In 1925, the French bloodily suppressed a large-scale revolt against colonial occupation. 34 In Damascus, the French did not hesitate to use aerial bombardments against civilian populations. This war also produced widespread damage to the built heritage. military intelligence and archaeology for decades. 36 Just like in Algeria, the colonial logic focused on the Roman and Hellenistic periods. The first consequence of this posture was the reinforcement of protection based on individual monuments, rather than the urban substance. The first colonial regulation framework in Syria came as early as 1920. 37 The only non-ancient monument to be classified was the citadel. [START_REF] Ayntabi | and Haleb fî mi'at 'âmm 1850-1950[END_REF] It was only thirteen years later, in 1933, that a new regulation integrated all monuments preceding the 17 th century into the protected category. The classical Ottoman age was excluded again. It was not granted any patrimonial value. Leading French colonial experts like Jean Sauvaget even expressed total contempt for the Ottoman era. [START_REF] Sauvaget | Essai sur le développement d'une grande ville syrienne[END_REF] As for the colonial principles of urban transformation, they also referred to what the French theorized in Morocco. In 1920, General Henri Joseph Eugène Gouraud (1867-1946), heading the new colonial administration of Syria and inspired by General Hubert Lyautey (1854-1934), who headed the French colonial administration in Morocco, asked architect Edouard Redont (1862-1942) to reflect on possible transformations of Aleppo. [START_REF] Burke | A Comparative View of French Native Policy in Morocco and Syria (1912-1925[END_REF] Together with Henri Prost and Léon Jaussely, Redont was among the founders of the Société française des urbanistes in 1911. In 1916, he became one of the publishers of the famous book Comment reconstruire nos cités détruites. [START_REF]See the review by Patrick Abercrombie[END_REF] However, following the 1925 revolt and the repression that followed, nothing was done.

Nevertheless, Lyautey's ideas were influential in the following decade. In Morocco, Lyautey had set up a strong dichotomy between the "European" city and the medina. [START_REF] Rabinow | Governing Morocco. Modernity and Difference[END_REF] The preservation of the latter was part of this rhetoric of dichotomy. [START_REF] Vacher | La planification de la sauvegarde et le détour marocain[END_REF] Authenticity was a feature whose definition grew, in the French authorities in Syria was subject to severe criticism, the colonial authorities asked them to revise it. 51 This is how heritage protection came back on the table. The Danger brothers accepted the directive to connect the new plan with the inventory of the buildings to be put on a heritage protection list. This list, produced in 1931 by Jean Sauvaget, was dedicated to monuments of Muslim culture and was conceived as a complement to existing lists of ancient and Christian monuments. 52 In French colonial Syria, the protection of non-Roman or Christian built heritage came as an argument against critics complaining about the colonial situation and about the caricatural vision of the city that its planners had developed. In this case, again, a crucial phase in the construction of the notion of authenticity unfolded in a highly ambiguous situation. That's how colonial planning also integrated the protection of the built heritage in a way that was different from the Moroccan colonial experience. Jean Sauvaget profited from this favorable context and published his inventory and an essay on the morphogenesis of the city. 53 His classification constitutes the base of all 20 th -century attempts at defining what is authentic in Aleppo. In spite of the highly colonial aspect of the choices, or maybe because of it, one dimension connects the work of Sauvaget to the heritage of the waqf vision and system of administration of the built heritage: Sauvaget copied the work of two scholars of the waqf system who embodied the living dimension of turâth and athâr: Kemal al-Ghazzî and Mohammed Tabbakh. 54 Al-Ghazzî's central concept for heritage is al-athâr, a notion that connects 20 th -century reflections with a whole history of chronicle writing and inventories of waqf goods as well as of urban topography. Such chronicles always included in their narration a link between the built heritage, the waqf institutions aiming at preserving it, and the notables in charge of this civic task. Sauvaget also used inventories drawn up by the Ottoman municipality (beledyie), while however always diminishing or even negating the value of the Ottoman period for the built heritage. Al-Ghazzî was the first president of the Archeological Society of Aleppo in 1924. He embodied continuity with the Ottoman system, but was marginalized by French colonial experts.

It was only in 1933, however, that the role of institutions for the protection of the built heritage was recognized in Aleppo. During this phase, the young urbanist Michel Ecochard (1905-1985), who later became one of the most famous planners of the next generation, worked with the Danger brothers. He was their local correspondent for Syria and Lebanon. 55 He had arrived in Syria in 1930 and had worked as an architect with French colonial archaeologists. In 1938, he was appointed first director of the French colonial Planning Administration in Syria, an institution he was asked to organize. 56 During this period, concepts of heritage protection and authenticity were revised in the context of new approaches to planning. The preeminence of the Hellenistic and Roman urban traces was confirmed, however, mostly at the expense of Ottoman forms. 57 The importance of medieval Islamic monuments was acknowledged. What saved some Ottoman monuments was the extension of protection to entire zones around the most important medieval objects. As for medieval monuments, many of the colonial administration's efforts aimed at confiscating supervision from existing waqf institutions. The creation of institutions of heritage protection also represented a process of colonial eviction.

Attitudes of this period other ambiguities also culturally elaborated, like the one pertaining to colonial ideas of the picturesque that would have a strong influence on later perceptions of the concept of authenticity. 58 Through the forced convergence between the work of colonial planners and heritage inventory takers and the extension of protection to entire zones around the main monuments, the Arab city was finally conceived as a cultural whole. But at the same time, it was conceived as a static object. For the Danger brothers and the planners of their firm, protecting the historical city meant underlining its physical limits and planning their vision of modernity around it. This endeavor implied the implicit choice of a time of reference: ancient and medieval. Traces of Classical Ottoman times were undervalued, as were traces of the Ottoman urban modernization of the late 19 th century. 59 In 1938, Ecochard, together with the Syrian architect Chéhadé, modified the Dangers' plan. They confirmed that the historical city should not be touched in its substance. But at the same time, they pressed for the destruction of buildings that impaired the view around protected monuments. Syrian planners and architects were taken into the technical offices of the colonial administration. 60 Ecochard also confirmed the dichotomy between a modern outside city and an inner city meant to be protected. This favored the transfer of much of the local élites, thereby impoverishing the old city, to which new populations moved from rural areas. This movement became even more massive after independence and considerably changed the face of the inner city, as well as the perception of its social value. It also deeply affected perceptions of what authenticity is: the inner city became increasingly identified with a space occupied by populations unaware of its aesthetic values, to which only external expertise could bring salvation. This notion is instrumental in today's conceptions of authenticity, as well: the link between populations of rural origins and a city presented as too precious for them in the eyes of external experts.

Questions of heritage and authenticity in post-independence Aleppo

The great sociological change that affected Aleppo's historical city in the post-World War II period had already begun during the last decade of the colonial period as a result of planning policies that introduced a new hierarchization of urban spaces and a new consideration of the built substance. At the time of independence in 1946, Syrian élites continued to move to the newly planned neighborhoods outside of the medieval city. This phenomenon posed a new challenge to the private built heritage: old private houses that had been in the hands of families of notables for centuries began to be neglected when these families moved to new neighborhoods and tended rent them to populations of rural or nomadic origins, who had other lodging needs and who did not necessarily share the cultural and sociological representations attached to the houses. 61 In any case, the families of notables themselves had often abandoned or neglected such representations, too, in the context of changing ideologies in independent Syria. After the coup d'état of 1963, a new élite contested the influence of old notables. This attitude was reinforced after 1970. The regime abolished the old definition of notability. The relationship between the private built heritage and the historically and sociologically rooted sphere of its governance, which had been weakened by colonization, tended to become even weaker. Historical houses were divided into numerous apartments, new floors were added, and the very structure of many buildings was altered. The culture of heritage as athâr and turâth, which had already been weakened and even attacked during colonial times, was further weakened by the various ideological changes of the post-independence era. of the state of Israel by the United Nations in 1948, the position of the Jews of Aleppo, a community that had been part of the city for thousands of years and whose position had been weakened by a century of geopolitical and colonial instrumentalization of their identity, [START_REF] Ma | Changing Relations between Jews, Muslims and Christians during the Nineteenth Century[END_REF] became even more precarious. [START_REF] Zenner | A Global Community: The Jew from Aleppo, Syria[END_REF] In the context of the war that followed, angry crowds protesting against what they perceived as a new form of colonization targeted Jewish people and houses. 76 Jews were killed in the events and about 300 Jewish houses and 11 synagogues were burned. [START_REF] Hillel | Forgotten Millions: The Modern Jewish Exodus from Arab Lands[END_REF] Most Jewish families of Aleppo were forced into exile, and only a small community remained. This geopolitical turmoil had huge consequences not only for the urban society of Aleppo, but also on the built heritage, thousands of historic houses being abandoned. Aleppo also received thousands of Palestinian refugees who had been expelled from their homes in Palestine. [START_REF]The War for Palestine. Rewriting the History of 1948[END_REF] This displacement of populations from Palestine to Syria had begun before 1948 and was further reinforced in 1967. [START_REF] Weinstock | The Impact of Zionist Colonization on Palestinian Arab Society[END_REF] The built substance of the city was thus deeply affected by both geopolitical events and Syrian ideological changes.

In the field of urban planning, ideas and paradigms that French colonial planners had proposed since the 1930s continued to dominate. With the emergence of more resolute visions of modernism, however, the way the old city was perceived evolved. In 1954, for example, a master plan by French planner André Gutton (1904-2002), a professor at the Institut d'urbanisme de l'Université de Paris, included the project of various percées through the urban historical substance. [START_REF] Gutton | Programme et rapport justificatif de l'aménagement d'Alep[END_REF] A new boulevard would have cut the Farafrah neighborhood into two parts. Gutton's aim was also to promote a scenographic vision heritage. Here again, a selective vision of authenticity served a general vision of the urban landscape that entailed strong culturalist choices. [START_REF] Talas | Athâr al-islamiyya wal al-târîkhiyya fil-Halab, Matbû'ât Mudiriyyât al-Athâr al-'Amma fî Sûriyya[END_REF] century. He reflected on the value of the built heritage in Aleppo together with French geographer Jean-Claude David, who then worked for the local municipality. Their idea was to soften Gutton's views without renouncing the purpose of better opening the old city. Their conception was one of both "conservation and activation". 74 The project that Banshoya proposed was still quite intrusive in the urban substance, however. It had a significant role in the emergence of public opinion in the city opposing such interventions: a new idea of authenticity emerged from the contestation of the dominant paradigms of the time, which people like Banshoya embodied. Although Banshoya was much less radical than Gutton in his vision of the relationship between modern infrastructure and the historical built environment, his choices aimed to adapt the old city to traffic in order to revitalize its economic and social functions. Pauline Bosredon studied how the planned partial destruction of the Bab al-Faraj neighborhood (a neighborhood that was also the showcase of the Ottoman modernity of the Tanzimat period) favored the voicing of new ideas among the cultural élite of the city. 75 A whole generation of Syrian architects and heritage conservationists managed to voice new concerns against the planned destructions. Just as Banshoya's cultural background was connected with that of Ecochard, Hanning, and Le Corbusier and with a whole sphere of modernist interventions in cities and modernist conceptions of heritage protection, their culture was internationally connected to the writings and teachings of people like Lewis Mumford, Jane Jacobs, and Aldo Rossi, who were all challenging this dominant culture and its damaging effects on the urban substance. It was among this new milieu of young professionals opposing Banshoya and the modernist visions he embodied, a milieu often composed of members of old élites of urban notables with a family culture of athâr and turâth, that the idea of seeking a UNESCO classification emerged. The Al-Adiyat Society of Archeology was their main instrument. 76 This was also part of a political negotiation with the central power in Damascus and its local bureaucratic apparatus. This generation rediscovered the old city and its cultural value and began demanding its preservation. In 1978, the mobilization of this expression of a civil society managed to obtain the regime's protection of the whole historic city. The regime also accepted the demand to endorse the idea of presenting Aleppo for inclusion on the UNESCO list of World Heritage Sites that had been created 
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The society published a monthly magazine and a yearbook on archaeology and heritage protection. in 1972. 77 As in many other cities, the candidacy for UNESCO recognition was thus part of intense local debates not only on the philosophy of heritage protection, but also on the evolution of the networks of power in charge of the city. The first contacts between the municipality and UNESCO were established in 1978 and opened a long bureaucratic and diplomatic negotiation that was to profoundly change the relationship between the city and its built heritage. 78 The context was a change of attitude in the planning of the region's cities. 79 Arno Heinz wrote the first ICOMOS report as part of the process of expertise for UNESCO. 80 This expert had worked in earlier years as an ICOMOS expert in Algeria. 81 He later also wrote expertises on Istanbul. The preparatory work for the dossier was done under the supervision of Stefano Bianca, whose 1983 report was used in the UNESCO debates on the classification of the old city.

Together with Titus Burckhardt, Frank Foulon, and Frank van de Kerchove, Stefano Bianca was one of the consultants UNESCO paid in the late 1970s and early 1980s to prepare such reports. 82 The old city of Aleppo was included in the list of the World Heritage in 1986 under title 3: "to bear a unique or at least exceptional testimony to a cultural tradition or to a civilization which is living or which has disappeared". 83 This choice betrays the international institution's difficulty in reading the reality of Aleppo's urban substance in relationship to its own rigid concepts of heritage. For Aleppo to be able to enter the general category of the world heritage program, the description of the reasons that could justify the classification had to be vague. In the Arabic translation of the UNESCO documents, however, the concept of heritage is defined as turâth, a much richer notion that ICOMOS experts did not really understand. 
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Julien Bondez et al., Les vocabulaires locaux du patrimoine. Traductions, négociations, transformations, Zurich 2014; see also: Aline Martins Martelle, Patrimônio e Turath, Congresso Historia Jatai, 2014, http://www.congressohistoriajatai.org/anais2014/Link%20(7).pdf. This author, however, ignores the historical dimension of the word turâth, reflecting only on its 20 th -century In 1990, the Syrian government, which had given the al-Adiyat archeological society a new seat and new competences in the field of heritage protection in 1988, reinforced the legal framework of heritage protection. 85 However, as Luna Khirfan underlined, this move had additional ambiguities. 86 This law indeed imposed a static vision of the heritage and made illegal most of the more or less local spontaneous efforts of requalification that came from the inhabitants. Nevertheless, the UNESCO classification helped change the vision of the old city: it became the object of a strong new symbolic investment, in contrast to decades of symbolic and concrete subordination to the modern city. 87 The dimension of identity that is linked to the built heritage was the object of another turn during the 1980s with the growth of a conservative Islamic vision that challenged the narrative of the regime. 88 This deeply affected perceptions of authenticity: Islamists rejected both the visions of the heritage that were developed in the framework of the international sphere and the national narrative, and they denied that the Ottoman period had any dimension of authenticity; instead, they promoted a vision of heritage that was linked only to a representation and imaginary of the Middle Ages (and not necessarily to the spheres of athâr and turâth, as conservative Islamists also challenged the social influence of old notables). The regime itself was induced to insert additional central elements of Islamic narratives into its discourses on heritage, in the context of severe repression of all political manifestations of Islamist activism. 89 Starting in 1993, a huge program of urban restoration was launched. It was enacted as part of an international cooperation with the German institution GTZ (Gesellschaft für technische Zusammenarbeit). 90 of 1984-1987, insisted on citizen's participation and a soft approach. Private houses inhabited by poor people were restored with the aim of avoiding gentrification processes that would have resulted in their eventual expulsion. But this restoration process was proposed mostly in the form of loans to inhabitants, only a small portion of whom accepted this formula. 91 On the Syrian side, one of the main actors of this process was Maan Chibli. A former doctoral student of the Institut d'urbanisme de Paris, 92 he joined the GTZ Aleppo team and eventually became the mayor of the city (2003-2010). 93 Ambitious programs of urban renovation were launched, with specific attention to public spaces and to processes of heritage protection that avoided altering the social substance of the city. There were intense debates within and around GTZ at the end of the 2000s about applying this method to more recent neighborhoods. 94 During the time of the cooperation between GTZ, the municipality, and various associations aiming at heritage conservation, special attention was also given to artisanal workshops and the preservation of genuine commercial activities. In 1999, the Syrian Directorate of Antiquities and the Aga Khan Historic Cities Programme implemented a program of cooperation. As in many cities, however, the development of tourism during the 2000s challenged the very notion of authenticity. 95 Gentrification processes began, as well. Many artisanal workshops tended to alter their production to cater to tourists. 96 Other critics of the work of the GTZ in the PROCA (Project for the Rehabilitation of the Old City of Aleppo) criticized the static vision of heritage that it promoted and the institution's difficulty in producing instruments of urban planning beyond the mere cartography of the existing built heritage to be protected. 97 During the 2000s, the Ottoman built heritage, which all conceptions of authenticity had neglected until then, was finally the object of a specific program: Hercomanes. 98 eliminate all the ambiguity of the notion of authenticity. 99 In Aleppo, gentrification accelerated in the 2000s, leading to the expulsion of numerous poorer families to the peripheries. The political and ideological pact between the regime and the élites of the city was also fragile. 100 This fragility, combined with the growth of an Islamist opinion hostile to the regime, played a role in the civic mobilization of 2010, which the regime answered with cruel repression. A major role in the process of destabilization of the city and of the country was also played by forces acting in the geopolitical sphere; agents provocateurs and armed militias supported by foreign powers quickly transformed these events into a deadly war. The regime and its international allies started to bomb the city heavily. During these events, Aleppo has been immensely damaged and its population has been the 
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