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ARCHAEOLOGY IN THE REIGN
OF AMANULLAH

THE DIFFICULT BIRTH OF A NATIONAL HERITAGE

Annick Fenet
(Translated by Nile Green)

Introduction

On 25 January 1928, a year before his abdication, Amir Amanullah of
Afghanistan found himself at an official banquet at the Elysée Palace in
Paris. The Afghan ruler responded to a speech by the President of the
Republic, Gaston Doumergue, with these words:

Mr President, I am very happy to hear the declarations that you have kindly
made concerning the development of Franco-Afghan relations and the col-
laboration of our two countries in the realm of culture and archaeology.... The
collaboration provided by France is already as important in the realm of

*1 would like to acknowledge Nile Green, Touraj Daryaee, Nick Menzies and
Elizabeth Leicester for their hospitality in Los Angeles.
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culture as it is in the reconstitution of our historic past. I am delighted to
proclaim my great satisfaction with the positive results... And T am particu-
larly happy to express publically the admiration I have always had for the

beautiful country of France, which is so rich in its civilization...!

Amir Amanullah went on to make reference to the Franco-Afghan
high school founded in Kabul in 1923; to the Franco-Afghan archaeo-
logical convention of 1922; and to the first excavations of the Délégation
Archéologique Frangaise en Afghanistan (DAFA). At face value, his
words suggest the affirmation of a national history by newly-independent
Afghanistan’s head of state and the launch of a cultural policy under the
aegis of a France conceived as a model. The creation of DAFA—today
over ninety years old and still active on the ground in Afghanistan—in
effect marked a clear break with the few excavations carried in the nine-
teenth century by such foreign adventurers and amateurs as Johann
Martin Honigberger (1795-1869) and Charles Masson (1800—53).
With DAFA, there began in the Afghanistan of the 1920s an archaeo-
logical project that was supported by an official cadre at the heart of the
Afghan state, with the signature of a thirty-year bilateral accord between
two independent states, and a scientific cadre, involving the creation of a
new archaeological institution under the leadership of reputed scholars
from Europe. The actions of DAFA survived the fall of Amir Amanullah
in 1929 and continued under the protection of Nadir Shah, who during
the reign of his predecessor had served as minister of war (1919—24) and,
moreover, as ambassador to France (1924—6). Though there was clearly
a political will behind the archaeological exploration of the country, we
must nonetheless investigate the practical scope that such a program
could have had during the reign of Amanullah. Could archaeologists
realistically work under the country’s conditions? What actions were
effectively carried out on the ground? With which ‘historic past’ were
they concerned, Islamic and/or pre-Islamic> How were the archaeolo-
gists and their activities perceived by the local population? And what
limitations were placed on the archaologists by the amir’s affirmation of
Afghan patrimony within the confines of his project to create a modern
nation-state?

While this chapter does not directly address the writings of Afghan
historians, it does address the crucial issue of historiographical interac-
tion by showing how the activities of non-Afghan scholars presented
Afghans with radical new tools, concepts and chronologies of their past.
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The issue of how Afghan historians subsequently deployed these archae-
ological problems and findings is dealt with in the later chapters of this
book. What we will see here is something of a division of labour, in the
1920s at least, in which literary and historical texts were written by eru-
dite Afghans while archaeology and the preservation of heritage were
delegated to foreigners, not least for technical and capacity reasons. This
question of ‘delegating’ poses the problem of the implications that
archaeological work had for the Afghans of the period (or the contrary
issue of their detachment from it), along with the related issue of the
appropriation. of heritage, whether by foreigners or the Afghan state. At
present, it remains very difficult to find Afghan testimony regarding the
beginnings of archaeology during the 1920s.2 Since the early years of
Afghan archaeology were dominated by French actors, this chapter
therefore relies mainly on French and to a lesser extent other European
sources which do nonetheless report Afghan attitudes towards the early
archaeological investigations. In this way, through their diversity and
direct contact with the time and place, these materials constitute rare
sources for understanding the evolution of Afghan historiography
through the arrival of foreign archaeologists.

The sources used for this chapter comprise printed works, administra-
tive archives conserved in various ministries and several personal archives,
notably the diary of the architect André Godard and the considerable
collection of papers belonging to the archaeologist Alfred Foucher.3
These diaries and private records allow us to complete and add nuance
to official reports and correspondence with institutions, which did not
give an exact account of the reality on the ground. All of these European
voices from the reign of Amanullah drew on subjective judgements which
were not devoid of prejudice and also often drew on comparisons with
the French scholars’ earlier experiences in India, Southeast Asia or Iran.
Since the history of Afghan historiography and archaeology is a new
research field, we can only hope that one day Afghan, Iranian and Indian
sources will help complete this panorama and correct its overly Western
points of view.

Behind the Scenes of the Franco-Afghan Archaeological Convention

At an international level the Franco-Afghan archaeclogical convention
of the 1920s took place in a political context in which archaeology had,
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since the nineteenth century, constituted an instrument for serving the
‘influence’ of European nations in Asia and North Africa. The end of
World War I. which marked the dismantling of the Ottoman Empire
and the aspirations of various peoples for their independence, revived
European appetites and scientific projects regarding the rich patrimony
of Asia. The beginning of diplomatic relations between France and the
new Afghan state thus resulted in a common will for archaeological
exploration and the valorization of historical sites and objects, albeit a
common will in which each party pursued their individual interest at the
same time as affirming their international position.

From the Afghan side, Amir Habibullah was probably inspired to
include this archacological component among his reforms by his son-in-
law, Mahmud Tarzi (1865-1933), who is the focus of Thomas Wide's
chapter in this volume. As an enthusiast for literature and history, since
1911 Tarzi had been publishing his progressive newspaper Siraj al- Akhbar
(Torch of News’), which provided information on intellectual and sci-
entific life in the West. Among its news reports, the newspaper also
included articles on history and archaeology; at the same time it contrib-
uted strongly to the emergence of the Young Afghan movement, which
in turn encouraged history-writing in order to develop nationalism.4
Moreover, aletter written by Tarzi on 15 September 1920 shows that by
this date Amanullah and his son-in-law were already aware of the archae-
ological potential of their country. This was thanks to a proposal submit-
ted in vain to the Indian and Afghan authorities several years earlier by
the Anglo-Hungarian explorer Aurel Stein (1862-1943). who hoped to
undertake an archaeological survey of Afghan Turkestan’ For
Amanullah’s part, from 1921 onwards he entered close political relations
with Iran and Turkey, with whom he signed treaties of alliance and to
whom he offered half of a plot of land that belonged to him in Kabul.¢
The prestige that these two countries had earned through their antiqui-
ties apparently inspired the young amir to make plans for the similar
archaeological development of Afghanistan.

Although Britain had developed an efficient antiquities administration
in neighboring India, having declared Afghan independence from the
British Empire in 1919 Amanullah rejected any idea of British interfer-
ence in Afghanistan, including in matters of archaeology. France mean-
while had been carrying out excavations in Iran as part of an exclusive
Franco-Iranian convention that dated to 1895. The stability of this
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accord probably explains the Afghan decision to sign a similar accord in
the years after World War [. After all, there were several other possibili-
ties that Amanullah and his advisors could have explored for the develop-
ment of archaeology in Afghanistan. For example, there was the
Ottoman Empire. which since 1884 had adopted laws protecting any
antiquities found in its territories and. before World War 1, had granted
the French missions the same rights as other European and American
missions in having to negotiate and authorize excavation site by site.7 But
with the dismemberment of the Ottoman Empire after World War 1,
the archaeological situation no longer appeared clear in the new Turkish
Republic of Mustafa Kemal Atatiirk with which Amanullah had allied
Afghanistan. By comparison, France had many effective state patrimonial
institutions that had been securely established since the first half of the
nineteenth century. Moreover, France had established and helped man-
age several archacological services in Muslim countries, such as in Egypt
since 1859 (where till the middle of the next century its successive direc-
tors were all French); in Tunisia since 1885; and in Morocco since 1920.8
The archaeological service being put in place in Syria, which had only
recently come under the French mandate, was struggling in the 1920s
and so could hardly have served as a point of reference for the Afghans,

As a result, it was France rather than either Britain or Turkey that was
chosen as the chief archaeological actor in Afghanistan, along with the
model of the Franco-Iranian convention. Not least of the factors was
that the Afghan government could not hope to spend any money of its
own on such activities.? The signing of the Franco-Afghan convention
on 9 September 1922 was, however, an extraordinary affair. For the
French emissary, Alfred Foucher, the adventure began in the spring of
1921 in Calcutta, where he received a telegram from the French foreign
office. Keeping his final destination secret, including to his colleagues at
the Archaeological Survey of India with whom he had worked since 1918,
Foucher had to make a long detour via Iran under the cover of undertak-
ing a new scientific mission. Foucher was a specialist on Gandharan art
and a former director of the Ecole frangaise d'Extréme-Orient (in 1901
and 1905-7), who had taught at the Sorbonne since 1907. As such. he
possessed scientific and pedagogical skills, direct experience of Asia,
knowledge of international relations and the necessary level of maturity
and fame to lead the project.'® For the initiators of Franco-Afghan rela-
tions, he was the ideal man on the ground.
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Once in Afghanistan, Foucher set up office as both diplomat and gen-
eral expert, notably in the domain of education. In accordance with the
Afghan government’s wishes, he worked at the same time on the founda-
tion of a French college in Kabul; on the organization of a national
museum; and on the negotiation of an archaeological treaty. Before
beginning his discussions with the Afghans, Foucher had closely studied
the earlier Franco-Iranian treaty. Fresh from his observations of sites in
Iran and faithful to his quarter-century friendship with the Anglo-
Hungarian archaeologist Aurel Stein, Foucher had decided to delete
from the text of the new treaty its exclusivity clause that would have
made Afghanistan a French archaeological monopoly. But despite all his
efforts, he was not listened to: the Afghans were determined to maintain
the clause in order to keep the British at bay.

The text of the treaty contained a number of restrictions, not only
financial but also human (limiting the number of archaeologists to ten)
and material (dividing all discoveries with the exception of precious met-
als)."! It is worth drawing attention to Article 2 of the treaty, which
related to the religious practices of the country without specifying the
limits that these practices practically set. In the words of the treaty, ‘Not
included in these privileges are all of the sacred and venerated sites, such
as mosques, cemeteries etc. The French delegates in charge of the excava-
tions must respect the laws, the habits, the customs and the mores of the
country and do nothing that is contrary to them.” Despite these religious
provisos, the treaty did not make any restrictions in terms of chronology
or civilization. Indeed, the treaty only spoke of ‘excavations’ and ‘objects’
and in no way discussed larger questions of patrimony or a general survey
of monuments.

Although since the end of the nineteenth century archaeological mis-
stons had expanded from West Asia to East Asia, European archaeolo-
gists had to wait to be allowed to explore the territories of Afghanistan
from which they were long forbidden. In their eyes, Afghanistan had
become the ‘the missing link of the long chain of transmission which had
carried Buddhism and Greco-Buddhist art in their conquest of the whole
of Eastern Asia as far as China and Japan’. From the French side, this
interest in Afghan antiquities was widespread in the Third Republic’s
social networks through which intellectuals gathered with enlightened
politicians and financiers.!> The case for the treaty was supported by the
French ministry of foreign affairs, to which the two initiators of the proj-
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ect belonged. Both friends of Foucher, these initiators were the General
Secretary Philippe Berthelot, who held office from 1920 to 1921 and
from 1925 to 1934. and Ambassador Charles-Eudes Bonin, who was
posted to Iran from 1918 to 1921 and who established contact with his
Afghan counterpart, ‘Abd al-‘Aziz Khan (1920—25). The project had the
equal support of the ministry of public education; of different groups of
Parisian scholars (such as the Académie des inscriptions et belles-lettres,
the Société Asiatique and the Société francaise des fouilles archéolo-
giques): and of the Comité de I'Asie francaise, a colonial interest group
that sought to install in the Afghan capital instruments of close coopera-
tion in all areas. Thus it was that the beginning of DAFA was paralleled
by a vote in the French Chamber of Deputies and the Senate for the
creation of a French embassy in Kabul. Prepared by the anthropologist
and ethnographer Louis Marin, the parliamentary report emphasized the
importance of the putative heritage of Afghanistan by way of traces of the
expeditions of Alexander the Great, the Seleucid age and the Greco-
Buddhist art of Bactria. In the Senate, the Hellenist Victor Bérard gave
a grandiloquent speech in favor of archaeological excavations in
Afghanistan which must, he declared, ‘demonstrate how ancient Europe
had since the distant past had the same civilizing and softening role on
the Far East that we hope to reclaim today’.!3 There was consensus from
the French side. Archaeology, it was felt, would at the same time help the
discovery in Afghan territories of original Greek and Buddhist antiqui-
ties and encourage the development of the young Afghan state in its
march towards modernity.

Despite these demonstrations of official enthusiasm, the work of
DAFA during the 1920s was the action of isolated individuals. On the
ground, in the best case the ‘Délégation’ did not consist of more than
four delegates, and sometimes only one person. During the three years
and eight months that Alfred Foucher spent in Afghanistan, for two
years and three months he found himself alone in the country with just
his wife for company.’4 From January to October 1923, the Fouchers
were joined for nine months by the architect André Godard and his wife
Yedda, then in 1924 by the archaeologists Joseph Hackin and Gabriel
Jouveau-Dubreuil for eight months and one and a half months respec-
tively. Jules Barthoux, who came to take over Foucher’s position on his
final departure, was alone for almost three years until the spring of 1928.
The missions were therefore very long, exhausting, carried out in difficult
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climatic conditions and without holidays. In Kabul, in the manner of the
Great Game, French relations with the English, Germans, Italians and
Russians wavered between surveillance, cooperation, sociability and sub-
terfuge.’s In the north, the excavations of the immense site of Balkh,
where the Europeans had dreamed of finding a new Baalbek or
Persepolis, did not deliver the riches hoped for.® Finances were also
sporadic in the context of the financial crisis of the late 1920s, which saw
the severe devaluation of the franc. If funding became more regular after
1925 (when it was paid annually), it remained poor and had to be rene-
gotiated each year. This problem was not specific to Afghanistan, and in
the first quarter of the twentieth century French research in general was
characterized by minimal resources in comparison to Germany, Britain
or the United States.!” To make matters worse, the Délégation did not
receive any financial aid from the Afghan government. Any such local aid
manifested itself solely in the form of occasional free accommodation
and in providing personnel to act as assistants or armed escorts. The
French thus had to take responsibility for their own expenses by way of
rent, salaries for workmen and a cook, and for the logistical necessities for
their work. All this involved serious constraints: the lack of functioning
roads meant that couriers regularly arrived two weeks late; very high
import taxes meant that importing commodities was very costly; and
then there was the absence of banking, for religious reasons.

This evocation of the context in which DAFA worked during the
reign of Amanullah helps explain its chosen mode of operation, the rela-
tive success of the results it obtained and the position that the archaeolo-
gists would take on their return to France. But they accepted their heavy
responsibilities as best they could, even though the task was immense and
the means insufficient. From the French side—and, one suspects, from
the Afghan side as well—there was a genuine disconnection between
their wishes and the reality on the ground.

The Afghans’ Relations with their Past

From 1919 onwards, descriptions of Afghanistan and its inhabitants
began to multiply due to the arrival in Kabul of increasing numbers of
European archaeologists, diplomats, teachers and journalists. Their
exchanges with local populations as much as with government elites pro-
vide us with various materials for reconstructing the ways in which
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Afghans were conceiving their past during the 1920s. It must be admit-
ted from the outset that the French sources on the condition of
Afghanistan’s heritage in this period were not very enthusiastic.

It semed that the only old buildings to be maintained were certain
Muslim religious sites, such as the tomb of ‘Ali at Mazar-i Sharif, which
had been a place of pilgrimage since the Middle Ages. According to
Foucher, it was ‘one of the rare Muslim edifices of Central Asia in which
the kashi [tile-work] was still complete’. But in general, even religious
edifices had experienced much degradation since happier times. Such was
the case with the tomb of the Mughal Emperor Babur (d.1530) in Kabul,
which in 1925 appeared in the form of a yellow gravestone surrounded by
ruined water channels, all contained within the enclosure of the German
legationI® In Herat, the city’s Islamic heritage had been especially
degraded during the previous fifty years, since on the advice of British
officers Amir ‘Abd al-Rahman Khan had destroyed its Timurid buildings
for ballistic reasons in 188s. In 1922, Foucher found nothing more of
Timurid Herat than the ‘dismembered skeleton of its earthen walls” and
its minarets, one of which had collapsed just before his arrival 19 In
Balkh, he described how the monumental facade of the mosque had dis-
integrated. Writing about the portal to the city’s Sayyid Subhan Quli
Khan madrasa, he wrote that it ‘still has a quite beautiful allure though its
glazed decoration is in the midst of crumbling, and nobody can do any-
thing to prevent the collapse’ 2©

Traditional forms of urbanism seemed to be no better maintained and
the French descriptions of the Afghan capital were merciless. According to
the journalist Maurice Pernot, ‘Modern Kabul gains from being seen from
a distance. The closer one approaches, the more one regrets the sight of
gardens enclosed in horrid walls of mud and badly constructed and
unpleasantly painted houses.”?! The architect André Godard offered no
more praise for the old city: ‘Kabul, at the foot of its old ruined fortress, has
more than the air of a town under demolition, of a heap of clay in a swamp
than of a capital. [t appears like a lair of cholera, plague and typhoid.... It is
so unhealthy, so hopelessly steeped in filth...that the current Amir has.. like
his father and grandfather, thought of abandoning it and moving his capital
abit further away.22 At best, visitors sometimes conceded that ‘the bazaars
have kept the picturesque quality of the old ways’ 23

In this context, the country’s pre-Islamic remains present no better
state of conservation. Captain Bertrand, who crossed Afghanistan in an
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all-terrain motor vehicle in 1924, described the route from Qandahar to
Herat via Farah as a journey across a ‘shattered landscape’, so much so
that it seemed to him an apocalyptic sight of ‘rare and miserable villages’,
of ‘numerous ruined cities’ and of ‘chaotic hills whose characteristic
appearance reveals the sites of ancient towns’ 24 In 1926, the Indian Parsi
scholar Nariman discovered between Ghazni and Qandahar the ‘rem-
nants of massive ruins evidencing past habitation of man’. And for his
part, Godard observed in his notebook that at Jalalabad he had seen
nothing but ‘ruined stupas, poor piles of rubble’ 25 The Buddhas of
Bamiyan had a powerful allure, but they had long suffered from the
effects of natural degradation involving fissures, problems of water ero-
sion, damaged paintings and the disappearance of ancient access paths.
The site itself was occupied by a bazaar and several granaries, with some
of the monastic caves still being inhabited.2¢ Such continued occupa-
tion—and the progressive degradation that it caused—was not specific to
pre-Islamic buildings. Thus, Godard described how at Shahr-i Ghoighola,
near Bamiyan, a medieval palace ‘in a very pure Persian style’ had become
a village whose occupants had ‘rendered its layout almost unreadable’
through the effects of destruction and construction7 The first French
ambassador in Kabul, Maurice Fouchet (who held office from March
1923 to December 1924 and previously held diplomatic posts in
Constantinople and Cairo) explained this general state of affairs as a
result of the ‘Muslim habit of never replacing that which falls into ruins’.
‘In this respect,” he added, *Afghanistan concedes nothing to its neigh-
bouring fellow believers 28

Were matters any different at the level of collections? For his part,
Amir Habibullah (r.1901-19) had gathered in his little castle at Bagh-i
Bala a disparate ensemble of antiquities and objets dart. These included
Greco-Buddhist sculptures; ancient coins, both Islamic and Pre-Islamic:
wooden statues from Kafiristan: manuscripts; embroideries; alabasters;
Afghan, Mughal, Persian, Japanese and European weapons; costumes
and other curiosities, such as a plaster bust of Napoleon I and several
items of furniture. By the time DAFA was founded, at the insistence of
Amir Amanullah one of Foucher’s first tasks in Kabul consisted in
assembling these collections to make a proper museum that would inter-
est the local public and eventually foreigners. For this purpose, Foucher
developed a pedagogical relationship with the Afghan minister of educa-
tion, who revealed the absence up to that point of any Afghan heritage
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policy as well as the complete Afghan unawareness of the elementary
rules of behavior in this type of public establishment (‘do not smoke, do
not spit on the ground, do not touch the objects’). It was to this original
collection that the antiquities brought to light by DAFA were added
little by little 29

Overall, then, the situation was catastrophic. As Godard explained, the
country had ‘to tell the truth, few things to offer the curiosity of tourists
which is not necessarily the same as that of archaeologists’3° A visiting
Christian missionary added that ‘except for the tomb of Timur, and the
Buddhist remains at Bamian and other places, there are no ancient
monuments in Afghanistan... and the strictly orthodox Afghan capital
has never been a seat of art or learning as were Baghdad and Damascus’ 3!
Compared to other countries of Islamic Asia, Afghanistan’s heritage
seemed to be completely unknown to and neglected by its inhabitants,
who tended to let it disappear from the landscape little by little.

Rapidly becoming aware of the particular conditions in which he had
to carry out his mission, Foucher at first preferred to give advice to the
Afghan authorities, explaining to them the principles of an archaeological
service charged with ‘researching and conserving the historical monu-
ments and all other vestiges of the national past’ and the principles of the
conservation ‘of the heritage left behind by the ancestors of the living
people...that which has been bequeathed to the present generations by
those of former times’. With regard to beginning work on the ground, he
opted for an initial inventory that would serve as a kind of archaeological
map. Fascinated by Bactria prior to his arrival in Afghanistan, once he
was on the spot Foucher decided to concentrate his efforts and those of
his colleague Godard on the south-east of the country, an area that lay
roughly between Bamiyan, Ghazni and Jalalabad. It was the regulatory
authorities in Paris who finally forced him to explore the northern site of
Bactria beginning in January 1924.3% At the same time, during the 1920s,
Hackin and Barthoux carried out their country survey and excavations at
Paitava and Hadda in the south-east.

For local populations, the work that the French carried out on the
ground generally constituted a novelty. Among those locals who wit-
nessed it, the foreigners’ interest in the Afghan past provoked diverse
reactions, the most radical of which interpreted what they saw to be the
archaeologists’ destruction of exhumed remains as being carried out for
religious reasons. Thus, after the first discoveries were made in the spring
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of 1923, the French mission became, in Foucher’s words. the object of
‘the vandalism of the local inhabitants’ and of ‘the iconoclastic raids of
the Afghans”

My fears of difficulties with the excavations were confirmed after we were
attacked at one of the sites around Hadda... The sculptures we brought to
light were destroyed by the villagers. I still hope that the Afghan authorities
will make their people see reason and that they will at least allow us time to
photograph the discoveries!33

For his part, Godard explained that the site had recently become a
place of pilgrimage once more following the death of a mullah with pow-
erful political influence who ‘encouraged the hatred of foreigners’34 It
was not an isolated case. Foucher saw all this as the unfortunate repeti-
tion of what had happened at the site of Sahri-Bahlol, which had been
excavated in 1907 by his friend David Spooner of the Archaeological
Survey of India. A German mission in the Hindu Kush encountered
similar destruction of its work during the mid-1920s.35 In reaction to
these difficult beginnings of Afghan archaeology, the British suggested to
Foucher that he work on Muslim antiquities, such as those at Ghazni, in
a fashion that would ‘enlist their sympathy and wean them from wanton
vandalism’ 3¢ Nonetheless. the destruction of the sculptures at Hadda
was repeated three years later during the excavations of Jules Barthoux.
Amir Amanullah reacted in a manner that he hoped would set an exam-
ple by severely punishing the troublemakers, but the tensions recurred
regularly37 In their written testimony, the archaeologists gave several
explanations, such as ‘the hostility of the local population being incited
by the mullahs’ and the greed of ‘ignorant vandals’38 As well as accusing
the local troublemakers, one commentator accused the Afghan collabora-
tors connected with the French and even the ‘Afghan government’ itself
for demolishing remains left i situ ‘in order to recover and then to sell
the sculptures.39 It does in fact seem that the discoveries at Hadda had
whetted local appetites for antiquities, for in 1929 clandestine excava-
tions were attested following ‘interest in discoveries in the Tagaw and
the Nijraw regions’.

The archaeologists did not know of any such incidents at other sites,
but the Afghan authorities feared that they might be repeated. They
forbade Hackin from excavating at Jalalabad in December 1924 due to
the fear of ‘a fanatical movement in this region if anyone started unearth-
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ing idols’. It has to be said that in the meantime, between the original
signing of the agreement and the early excavations, the Mangal Revolt
had erupted and damaged Amir Amanullah’s power. Foucher took such
Muslim susceptibilities into account when, on the moment of leaving
Bactria, he advised the Afghan ministry of education about what mea-
sures to take for the conservation of Tapa-yi Rustam. His last item of
advice consisted of ‘placing a sign in the French, Persian, Pashto and
Uzbek—Turkoman languages forbidding the public from damaging the
monument and including on it the date [and] the fact that it is a “memo-
rial” constructed by their ancestors [}] in French one could say that it is a
Buddhist stoupa (stupa) —naturally, perhaps in local languages one should
not speak of religion’4° Another of the protection measures taken, this
time for Tapa-yi Rustam, recommended ‘enclosing the monument with
a wooden fence (or wood and barbed wire fence, or brick and barbed
wire), putting a wooden turnstile at the entrance to prevent animals from
entering’. This seems to indicate some measure of local indifference
towards the site, where the locals let their animals wander freely 4!
Notwithstanding these problems, the greater part of the Afghan popu-
lation did not show hostility to the archaeologists or their activities. The
French spoke most favorably about the attitude of the mountain people,
whom they contrasted with those of the towns and plains. Despite the
incidents described above, at Hadda Barthoux praised the Hazara site
workers as being ‘excellent diggers’ and ‘indispensible collaborators’ who
had also become ‘interested in the method and result of the investiga-
tion’ 4> On numerous occasions Foucher likewise complimented the
good character of these mountain populations, who excavated on the digs
in Bactria far from their winter seasonal homes and contrasted them to
the ‘laziness of the local people’ whom he saw as comprising ‘some poor
devils stupefied by poverty and some orchard owners’. However, curiosity
did draw some of them to the excavation site, as attested in a photo dated
13 April 1924 and taken ‘at the moment when the mazdir (coolies [sic])...
began to dig the great N—S inspection trench. Their Afghan companions
and some residents of Balkh had come to assist in this inauguration of the
excavations in the citadel 43 Foucher attested equally to the ‘popularity’
of the archaeologists in the north of Afghanistan, which he attributed
partly to the ‘relative well-being that the daily pay to our coolies brought
to the poor masses of Balkh’ and partly to the ‘engaging personality
of Mr Hackin’. The ‘ambient inertia’ which Foucher denounced in
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Bactria—and which eventually also affected the French—seemed to be
the combined result of the heat, fevers and some kind of malnutrition.44

The French investigations were also received with goodwill away from
the excavation sites. Godard noted that when he was examining Muslim
monuments:

[ have never encountered. not even at the tomb of Mahmud on the outskirts
of Ghazni, any difficulty on the part of the mullahs or the guardians of the
ziarats [pilgrimage-places] and tombs which I have entered. On the contrary,
some of them invited me to enter themselves. It even turned out that the
mullah of one ziarat even brought into the ziarat milk, bread and fruits that
we ate there, on the ground, cool, the mullah, my god. my guide, some travel-
lers who had entered to rest in the shade, and me 45

In his diary, Hackin admired how during his work uncovering the
pre-Islamic paintings at Roui his workers seemed to be ‘curious descen-
dants of iconoclasts helping [him] to save the remains of images
destroyed by their ancestors’, noting in this way ‘how different [they
were] from the iconoclasts of the frontier!'4¢

Fig. 13: Archacological Labours: Photograph by André Godard of Afghan
Excavation Workers ( 19.2_3,) © Musée Guimet, Paris
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For his part, Foucher recounted how during his journey ‘on the road
to Balkh, towards the stop at Bamiyan” he and his wife were ‘amused to
read to the present habitants of the region that which the pilgrim
[Xuanzang] had written about their valley: to every phrase, they made but
one single comment: dirost! Exactly so!” In Bactria, similarly, locals pointed
out to Foucher their ‘sanj-e-navesta [sang-i nawishta] inscribed stones’ that
they took for inscriptions or carried to Hackin shards of pottery with
figurative decoration.47

The surviving photographs taken by the French during this period
provide little evidence of the connection of locals with the archaeological
work. The majority of the photographs depict monuments or archaeo-
logical elements without any human presence. Some rare views of land-
scapes or buildings do include the occasional anonymous Afghan, though
mainly for the sake of the picturesque. Some photographs do focus on
Afghans, individually or in groups, mostly seen standing in awkward
poses. There is not a single woman among them. Indeed, Afghan women
were forbidden to be photographed, or at least so Ena Foucher claimed.
On this subject, however, one should note that it was however just a
question of scheduling for the time when the veiled women visited the
Kabul Museum 48 Certain clichés linger around the excavation labourers
and their ‘primitive tools hoe (tesha), shovel (bél), barrow (zambél)’ (Fig.
13).49 Among the numerous surviving photographs of inspections and
excavations, the local members of the French escort (including labourers,
armed guardians and general ‘companions’) serve to indicate a sense of
the operations’ scale.5°

Some of the succinct commentaries written by Foucher on the back of
some photographs suggest a daily routine that the French and Afghans
shared with good humour and in which as individuals the Afghans were
more or less involved in the archaeological excavations. Such was the case
at Balkh, where one of the escort soldiers who came from Kabul was ‘pro-
moted to the dignity of chief of the work site’. In another such photo-
graph, we see the Afghan guard accompanying one of the French scholars
during horseback site inspections appearing to be in a hurry to return to
base. The local workers did not hesitate to give their own interpretations
during excavations. Such was the case with the unearthing of a sculpted
marble slab pierced with holes which, according to Foucher, ‘our Afghan
companions immediately gave the name of tasht-ndv (pierced bowl) 5!
Finally, there are the rare photographs that show the Afghan workers
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together with the French archaeologists, such as a photograph taken
beneath the vault of one of the Bamiyan Buddhas with Madame Foucher
and another with the Fouchers together with four Afghans of different
ages, including the caravaneer Muhammad Mir Khan, upon whose death
at Balkh Foucher later decreed two days” halt in the excavations as a sign
of mourning 5> Though tenuous, these clues corroborate the testament of
Daniel Schlumberger who, after working in Afghanistan and in Bactria in
19457, reported his happy memories of its inhabitants, from the workers
to the notables, as well as Hackin and the Fouchers.53 But such good
relations cannot hide the fact that, as was repeated regularly in surviving
correspondence, the labourers at Mazar-i Sharif were more preoccupied
with their pay and holidays than with the excavations. With regard to
local Afghan populations, generally speaking the archacologists of the
1920s emphasized the omnipresence of poverty and the lack of education.
Iliteracy, which was characteristic of the majority of Afghans for a good
part of the twentieth century, helped cultivate superstition and the power
of religious leaders.54 The notion of the but (idol) —the term used by the
Muslim to designate ancient figurative representations—could in this way
hold more or less radical implications.55

Even before his entry to Afghanistan, Foucher explained his interest
in pre-Islamic art to the Afghan ambassador ‘Abd al-‘Aziz Khan in dip-
lomatic terms, noting that ‘the characteristic trait of bus [statues] is the
curious resemblance that they present with the sculprures of ancient
Greece’ ¢ Yet an analyst of the period declared that ‘uncivilised Islam’s
dislike of the past is intense, especially if that past is connected in their
imagination with idols, figurative carvings and relics of the cult of the
but-parast (= idol worshipper) which rouse the zeal of the but-shikast (=
idol-breaker)’.57 This kind of obscurantism was even described by Amir
Amanullah in his interviews with the Western press, when he described
the fears aroused by the construction of roads or the opposition of the
‘wlama to photographs in male passports as being caused by beliefs that
‘whoever lets himself be photographed would die a year, a month and a
day later’ 58

Even so, the Western accounts distinguished differences between
tribes and their varying degrees of ‘civilization’ and ‘savagery’. In this
ethnological classification, the Pashtuns were thus considered to be
‘xenophobes’ and ‘looters’, rendering access to their territories impossi-
ble; the Hazaras as ‘farmers and shepherds’, ‘peaceful and courageous’;
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and the Turkomans as ‘cameleers and horse-dealers’.59 In this vein,
Andrée Viollis (1870-1950), a journalist present in Kabul during the
1929 uprising, described the troops of General Nadir Khan (subse-
quently King Nadir Shah) as ‘formed mostly of armed tribesmen’ to
whom *war is their natural state. the favorite relaxation...: pillage is their
legitimate coronation. They say Allah has only given them rocks. But
from the top of their stone promontories, they see golden harvests and
riches: why not share them? Had not the Prophet himself been enriched
by attacking the caravans of enemy infidels and dividing the spoils?’
During the sacking of Kabul that accompanied these political upheavals,
the museum was not spared. The statues suffered without being totally
damaged and the coins and jewels disappeared.®® More than religious
hostility. it was banditry that threatened the archaeologists on the
ground. This was why the French were often armed and guarded with
policemen. And not without reason, for like all strangers they were the
object of artacks or attempted robberies.®! Indeed. European prejudices
were reinforced by the actions of the Afghan government. which on
grounds of security either forbade expeditions or enforced escorts during
archaeological visits to this or that region 62

Since at the level of the local populations ignorance seemed to domi-
nate support for heritage. then it is worth asking how matters stood at
the highest level of the Afghan state and its legislation? Hackin's report
0}‘_1936. which recommended the ‘promulgation of an antiquities law” in
Afghanistan, testifies that up to this date no such law existed. In any case,
during the 19205 heritage matters were not listed among the official
responsibilities of Afghanistan’s ten ministers. Such legislation could
have been attached to the ministry of interior, which oversaw provincial
administration, or to the ministry of agriculture, which was charged with
‘surveying the value of and exploitation of state assets’. Teaching policy.
which lay under the responsibility of the Afghan minister of education,
carried no mention of history or culture other than in the general terms
of ‘indispensable knowledge’ and ‘instruction’. There were plans for ‘a
secretarial service (Dar al-Tasnif), composed of Afghan and foreign schol-
ars and teachers. which the Amir had agreed to and which had as its
mission to prepare, under the guidance of a ministerial council, publica-
tions that were judged to be useful’. But there appears to have been noth-
ing similar concerning the fine arts or historical monuments.

According to the French sources, during the reign of Habibullah
between 1901 and 1919 religion, along with some notions of geography
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and national and foreign history, figured among the various subjects
taught by Indian teachers (essentially Punjabi Muslims) at the Maktab-i
Rushidiya secondary school in Kabul. In Kabul’s French college, founded
by Amanullah and named Maktab-i Amaniya after him, geography and
general history were taught in French by French teachers, leaving reli-
gion, geography and Afghan history to be taught in Persian by Afghan
teachers. The college’s director Louis Ténebre explained that the pro-
grams of studies dispensed in certain other schools (‘in the organization
of which French teachers had made their contribution’) consisted of
‘matters of purely national interest (religious history, national history,
Persian language)’.%4 Tt would be necessary to look much more closely at
the contents of teaching curricula during this period to determine the
place eventually given to Afghan history and the manner in which the
past was treated. But the testimony of the French teachers does at least
show the contradictions that came through the conflict of ideas that
regularly appeared through the dual teaching system at Kabul's French
school, which combined two models: one rationalist and scientific, the
other Quranic. A sociological or prosopographical study of former stu-
dents from the Amaniya high school in Kabul could equally reveal
whether or not the school played a role in the subsequent development
of national historical studies. The Franco-Afghan Lycée at least educated
the future president of the Afghan Historical Society, Ahmad "Ali
Kuhzad (1907-83), and the geographer and historian Muhammad
Akram, who in 1947 published his Bibliographie analytique de FAfghanistan.©S
The notion of heritage management appeared to be equally absent
from the state and provincial governmental apparatus during this period.
The responsibilities given to local administrators applied to various
domains, such as transport and communications and the management of
forests and catastrophes. But antiquities, historic sites and monuments
were not explicitly listed among these responsibilities, except for the
district chief (alakadar) who ‘must repair dilapidated buildings, maintain
mosques in good condition, and himself account for any necessary works’
As regards the conservation of monuments, it was tacitly understood by
the members of the Franco-Afghan convention that it was the Afghan
government which had to be responsible.®® Foucher confirmed this to
Barthoux at the moment of his departure in 1925: “The proof is that they
bore the brunt of the repairs to the Chakri Minar and Shiraki and these
kinds of expenses were in any case allocated as an item in their budget’
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As early as 1923, Foucher had suggested measures for the conservation of
Bamiyan with a view to ‘a new era, that of archaeological tourism’; and
Amanullah had in response given ‘his most urgent order’ to following up
on the suggestion, but the measures were never concretized.®7 As a result,
the bazaar at Bamiyan was not evacuated until the 1930s and Godard
specified that Afghan promises of ‘ready funds’ comprising ‘several thou-
sand rupees specified in this year’s budget’ for ‘conservational measures’
had not been given over to the archaeologists ‘despite reiterated
requests’.%8 The proposal to classify the area around Bamiyan as a state
domain had similarly not been followed through. Ancient antiquities
were not alone in being neglected: at the end of Amanullah’s reign it was
reported that even ‘the Bala Hissar...has been allowed to continue in the
ruin into which it was already falling’.69

In Kabul, the principal interlocutors of the French archaeologists were
the director of the Kabul Museum, Ghulam Muhyi al-Din (1866
1939): the successive ministers of education; and Amir Amanullah him-
self. Relations with Ghulam Muhyi al-Din were not always easy and he
was often suspected by the French not so much of privileging the inter-
ests of his country, which was of course legitimate, but of promoting his
personal interests even to the point of the embezzlement of funds and
the illicit sale of antiquities.7® Yet even Ghulam Muhyi al-Din seemed
interested in ancient inscriptions written ‘in Indian script’, several of
which he photographed, and he collaborated with visiting Parsi scholars
from India who studied them.”" Of the successive two ministers of edu-
cation during Amanullah’s reign—Hayatullah Khan (1922—4) and Fayz
Muhammad (19249, though active from 1923)—it was the latter who
dealt with Foucher and his collaborators. The attitudes that the minister
had towards the archaeologists differ according to the sources: he was
variously accused of being ‘wily’ and of giving promises he did not keep.72
In general, he seems not to have always been favorable towards the
French, though it is difficult to know whether or not he was favorable
towards the development of Afghan archaeology as such. Tensions with
Fayz Muhammad and the director of the Kabul Museum were particu-
larly lively with regard to the division of materials uncovered during
excavations. The model of half—half division, written into the archaeo-
logical convention, was the subject of numerous discussions and contes-
tations, not least since the Afghans did not hesitate to reopen debate
about an agreement that had already been made. However, one should
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note that from the Afghan side there seem to have been no religious or
artistic presuppositions entering into their choice of favored objects.

As things turned out, the minister of education was less helpful than
Amir Amanullah in maintaining good relations with the French and
providing that practical decisions were made and problems overcome.”3
Even so, the archaeologists realized that despite the amir’s goodwill
towards them in lending them his ear, his entourage could still present
obstructions, falsify information and prevent messages from reaching
him. However, the French managed to maintain communications with
the ruler through the Francophile Persian secretary Ziya Humayun,
whom Foucher had brought with him to Afghanistan.

Among the Afghan elite there was at least the appearance of respect for
the work of DAFA and of interest in the development of its excavations,
even if the French cynically considered this to be due more to eagerness
for the discovery of precious objects than to genuine archaeological inter-
est. Regarding the brief reign of Habibullah Kalakani in 1929, Hackin
noted that ‘archaeology must give him the recognition of having protected
the [Kabul] museum till the end of his reign’: the damage to the museum
was due solely to the sacking of Kabul during the political takeover. That
said, Habibullah Kalakani did not permit the teaching of non-Islamic
history or of foreign or illustrated books (though certain works escaped
being burned by being protected by former pupils) 74

At the local level, from 1922 onwards local governors proved their
hospitality by hosting the archaeologists, at Bamiyan for example.
Similarly Foucher reported from Bactria that ‘living here, far from the
intrigues of the capital, it is easy for us to enter excellent relations with the
local authorities. The local secretary of foreign affairs [Raminullah] and
the governor-general [‘Ulumi] himself have paid a visit to our excavations
and recognized our efforts.’7S Even so, while excavating in Roui, Hackin
received a visit from some ‘notorious locals.7® And in any case, the curi-
osity of all Afghans was roused when discoveries were made. In Hadda,
Barthoux stated that both ‘the ordinary people and the courtiers walk in
line past my excavations which have been successful beyond my hopes’.
Nonetheless, archaeology appears to have been unable to seduce those
younger Afghans belonging to Kabul high society who were affiliated with
the French as interpreters or ‘secretaries’. Foucher and his wife com-
plained about their lack of motivation and their sole interest in the plea-
sures of the capital, pointing out several desertions among them.”” More
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generally, comparing the ‘masculine’ domestic interiors of the Kabul elites
to those of Iran and Turkey that showed ‘delicate taste’, Ambassador
Fouchet found in Kabul only ugly ‘gross copies’ of paintings and furniture
that sought but did not achieve a Western effect.7® But what Fouchet, as
a European aesthete of the early twentieth century, took for a lack of
artistic skill is revealing of a certain aspiration for modernity among these
young Afghans, even perhaps at the cost of things of the past.

From the testimony of the French, it appears that the national recep-
tion of archaeological works carried out in Afghanistan in the 1920s
remained mixed and limited to a small number of people, mainly workers
and neighbors of the excavations and persons in charge either locally or at
the royal court, with most of the interest being passive rather than active.
Aside from a few scholars and ideologues affiliated with Mahmud Tarzi
in the 1910s and with government schools and newspapers in the 1920s,
most Afghans do not seem to have been much preoccupied with research
on their past and origins. The French ambassador Maurice Fouchet noted
in this vein that if ‘many Afghans believed themselves to be descendants
of Israel, the majority of the population...took no interest in this question
which has been raised for so long by English scholars’.79

The Ambiguous Attitudes of Amanullah

Finally, we must place the French archaeological expeditions in the more
general context of the politics and policies of Amanulltah. For in effect the
researches of DAFA inserted themselves within a program for the mod-
ernization of the country that can be analyzed through the amir’s speeches,
writings, public actions and projects for development and even transport.
So what messages did all of these policies communicate with regard to
national history, and what model did they represent at both the national
and international level> Amanullah was certainly present at the origins of
the archaeological convention and the early works of DAFA. But taking
his reign as a whole, it is difficult to detect a true cultural or heritage pol-
icy, aside from measures in favor of general education and the sending of
young Afghans (including his children) to foreign schools to learn ‘science
and philosophy’ 8% In terms of urban development and architecture in
particular, he favored Western architecture and construction ex néhilo,
projects that took place within a conceptual range that stretched from
American neo-classicism to German and Anglo-Indian styles 8! In Kabul
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he began his reign by knocking down buildings and demolishing the walls
that blocked the view from his palace before finally opting for the founda-
tion of a new city 10 kilometers away, the plans and styles for which he
selected himself32 All the Europeans with whom he discussed such mat-
ters emphasized his great love of gardens %3

These tendencies manifested themselves in two books which the amir
published with French collaboration to promote tourism in Afghanistan.
The first of these books was an album of black-and-white photographs
with eleven pages of text entitled Souvenir dAfghanistan: Kaboul—Kandahar—
Galalabad— Laghmann— Pagman 84 The pictures were intended to show ‘the
beauty, the grace’ of the country, which had ‘very justified pride in pos-
sessing such natural riches and such picturesque sites..and...[which]
marches at a fast pace, under the enlightened direction of its king,
towards a future of economic prosperity and intellectual culture’. Yet
among the 180 views that the album contained, only eight plates repre-
sented ancient or Muslim buildings and picturesque sites. These were:
the (modern) mosque in Paghman; Qandahar with its minaret, palace
and one of its government buildings; the “fortification of the ancient royal
palace’ in Kabul; ‘the ancient ruins of Paghman’; the village of Dara-yi
Nur; and finally the village and ‘ruins’ of Ghazni. In this way, the album’s
contents gave a deliberately modernist vision of Afghanistan, along with
a highly policed urbanism that almost totally concealed the country's past
and patrimony, including, astonishingly, the site of Bamiyan.

The second book for tourists, also published in Paris, was entitled
LAfghanistan nouveau. This book sought to develop a more documented
presentation of the country, as indicated by its subtitle, Son évolution histo-
rique, ses relations internationales, ses tendances politiques et économiques 35 The his-
tory of Afghanistan took up twelve pages of the text, comprising two
pages for ‘the pre-Islamic period” and ten pages for ‘the post-Islamic
period’. Thus, as the title implied, the focus was on a ‘new Afghanistan’
The guidebook opened with the following statement: ‘from a historical
point of view the Afghan nation is a very ancient nation. Ethnographically,
it belongs to the Aryan race.” It went on to clarify that ‘the ruins of these
civilizations sleep silently beneath the earth of contemporary Afghanistan,
The monuments, tombs and ancient edifices that have survived to our
times attest that in antiquity Afghanistan was a very important center of
civilization” Part six of the book (‘a general overview’, or ‘apercu général’)
contained nothing more than the reproduced descriptions of Captain
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Alexander Burnes on ‘the picturesqueness and magnificence’ of Kabul
and its surrounding gardens and farms and of Bamiyan.3¢ These were the
descriptions of a British traveler from the 1830s, almost a century before,
who—with some historical irony—was assassinated in Kabul in 1841157
As for the book’s illustrations, these consisted of portraits of members of
the royal family and government, military troops and, as in the Souvenir
dAfghanistan album, modern palaces and gardens.

A comparison might be made here with the Kabul journal published by
the Kabul Literary Society (Anjuman-i Adabi-yi Kabul) from 1931
onwards during the reign of Nadir Shah.88 The journal’s cover com-

Fig.14: A National Patrimony? Cover of Kabul Magazine,
official journal of the Kabul Literary Society (1932) @ Société
Asiatique, Paris
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prised a montage of various Afghan monuments from all periods, among
them the cliffs of Bamiyan (albeit without the Buddha!): the Green
Mosque (Masjid-i Sabz) in Bactria; the sanctuary of *Ali in Mazar-i
Sharif; and—emphasizing newness again—Duranti’s metal bridge near
Jalalabad (Fig 14). In such ways, Afghan publications of the 1920s and
early 1930s offered only a partial vision of the nation’s historical patri-
mony. Aside from modern Western architecture and French-style gar-
dens, the personal tastes of Amir Amanullah appear in any case to have
been for hunting expeditions and luxury cars.89 His visits to the Bamiyan
region (for which a motorable road was specially built) seemed to unite
these two princely penchants.9¢ Thus it was that Amanullah’s sole
artested visit with the French to Bamiyan took place on the occasion of
a hunting expedition in the autumn of 192z (Fig. 15).9' The French
archives mention only one other visit by Amanullah to an archaeological
site. which was in this case a stupa he inspected in the company of his
entourage.”? Aside from cars and hunting, another of his hobbies was
taking photographs, though he took his subjects from his royal environ-
ment by way of military troops, dwarves, Western-style palaces and so
on.”3 More generally, his attitude towards art objects remained above all
that of a monarch, as, for example, when he presented Godard with a
copy of a Shah-nama illustrated with sixteenth-century Persian miniatures
that had probably come from the library of his grandfather, Amir ‘Abd
al-Rahman, but which Amanullah had made part of his own collection in
the museum at Bagh-i Bala. 94 Before departing for his European tour of
1928, Amanullah similarly expressed his intention of taking with him
several of the ancient sculptures that had been recently discovered. so as
to offer them to the Louvre as royal gifts.95

This great circuit of 1927-8 that took Amanullah to India, Egypt, the
whole of Europe. Russia, Turkey and Iran had two objectives: to see the
progress of the Western world in order to apply certain elements of it to
Afghanistan; and to augment the prestige of Afghanistan on the interna-
tional stage. However, it also allowed the amir, who had up to this point
never left his country, to discover the unfamiliar regions of Europe. The
itinerary was approved or modified by Amanullah himself and he
declared himself interested above all in ‘military, questions of schooling
and university education, and economic technologies” 96

It is true that, in Egypt, Amanullah visited Cairo’s library and the
Musée Arabe (now the Museum of Islamic Art) with King Fuad and
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presented the museum with several eighteenth-century Afghan weapons.
He then took several days of private holiday to take in ancient Egypt,
including the pyramids, the Sphinx and Luxor, where he visited the tomb
of Tutankhamun with its American discoverer, Howard Carter. and the
Director General of Egyptian Antiquities, the Frenchman Pierre Lacaux.
But in all the European countries he visited—including Italy, France,
Belgium, Switzerland. Germany, Britain and Poland—he showed the
most lively and recurrent interest in monuments to the war dead, military
hardware, aeroplanes, cars and agricultural machinery. showing only a
minor concern with matters of education or patrimony. Although in
Bern he was shown around the historical museum and its Persian collec-
tions by M. Moser, the amir visited no cultural institutions in London or
Berlin, despite their celebrated museums. The British newspapers did
not neglect to note this: so in response to the reports a day trip to Oxford
was added to his itinerary. During the lunch after his official visit to the
Bodleian Library, the High Steward of the university, Lord Birkenhead
(1872-1930). spoke of Afghanistan’s past, evoking the river Oxus and
‘the worldwide fame of the university at Bactria, destroyed by Genghis
Khan'. The allusion was full of British understatement, for it alluded to
the French archaeological monopoly in Afghanistan and the Afghan
refusal to issue a permit to allow Sir Aurel Stein to excavate in Bactria.
The visit to France, between 23 January and 8 February 1928, was
supervised by the former ambassador, Charles-Eudes Bonin. Foucher,
Godard and Hackin also took part in planning the program of visits on
the grounds that *having all three of them been in Afghanistan and asso-
ciated with the King, they were familiar with his tastes’. Foucher planned
a reception for the amir at the Sorbonne, with a projection of photo-
graphic slides by the banker and philanthropist Albert Kahn (1860
1940) and of a scientific film on atoms by the Nobel laureate Jean Perrin
(1870-1942), followed by a visit to a geological laboratory and the tomb
of Cardinal Richelieu. This was to be followed by a tour of cultural sites,
including the Louvre (particularly the Apollon gallery, the Salle Dieulafoy
and the Islamic art collection); the Musée Guimet; the Bibliotheque and
Archives Nationales: and the specialist schools (particularly the Ecole des
Beaux-Arts and the Ecole des Arts et Métiers).97 The final program was
submitted to Amanullah, who accepted its main outline but categorically
refused to visit the Paris Mosque. As it turned out, the amir's tour looked
quite different. On 26 January he saw the palace at Versailles; the next
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day he visited the Panthéon. where he reflected on the tomb of Napoleon:
the Invalides, where he focused on the collections of the military museum
(taking all morning): and the Louvre, where in the company of the
French minister of education and several conservators he was shown the
Egyptian, Assyrian and Greek antiquities. In the Louvre, the amir
showed most interest in the crown jewels of the kings of France and
expressed his desire to take away with him ‘three reproductions of works
he had noticed’. Revealing his personal tastes. these were the Bacchanale of
Clodion (1738-1814). an antique Minerve and the Vénus of Falconnet
(1716-91), all three being sculptures in a high classical style. It was on
this occasion that he affirmed that in ‘the coming time, he had the inten-
tion of constructing a museum that would retrace the history and the art
of Afghanistan and that in doing so he would once more call upon
French ingenuity’. His tour continued on the Sunday, when together
with Bonin the amir visited the Musée Guimet, where he was received by
the elder statesman Georges Clemenceau (1841-1929) and the DAFA
archaeologist Joseph Hackin ‘in the presence of scholars and friends of
the museum’, Reportedly, he looked with interest at the objects on dis-
play which came from the DAFA missions in Afghanistan (though the
hall that was subsequently dedicated to them was not officially inaugu-
rated for another year).98 Amanullah then presented the museum with a
gift of four small wooden statues from Kafiristan.

The following afternoon the amir visited the university quarter, the
Curie laboratories and the Sorbonne, where he saw a ‘projection’ of
colour films about India, Egypt, Italy and France by the geographer Jean
Brunhes (1869-1930). Next, on 31 January, the amir visited the gardens
of Albert Kahn in Boulogne-Billancourt, which *had interested” him, and
then the military college of Saint-Cyr, whose museum he apparently
appreciated greatly. On 1 February he was taken to the Bibliotheque
Nationale but refused to visit the temporary exhibition on the French
Revolution on the grounds that it was ‘of minor interest to him'. One
evening he went to the Gaumont film studios, where he had asked to see
the film Napoléon before then giving up the idea. As regards his itinerary
beyond Paris, he paid a detailed visit’ to a textile museum in Lyon and to
the new oceanographic museum in Monaco.

During his voyage. whenever he spoke of his country Amanullah
praised above all its landscapes. Thus, amidst a large gathering of ‘intel-
lectual personalities’ whom he met at the house of the banker Albert
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Fig, 15: Royal Pursuits: Photograph by Alfred
Foucher of Amir Amanullah’s Hunting Party
at Bamiyan (192%) © Société Asiatique, Paris

Kahn, he declared: “When you Europeans visit my country, you will see
that it is a charming place of interest for its nature: the water and the
mountains and above all the people, who are so dignified. noble and
proud to belong to a nation that has never been conquered.” [t was only
in Turkey, in the company of Mustafa Kemal Atattirk, that Amanullah
appears to have invoked Afghanistan’s past. In Ankara, he insisted on the
racial fraternity of the Afghan and Turkish peoples, who he declared
shared the same origins since the Turks came from Central Asia, which
is to say the regions situated to the north of Afghanistan. Nonetheless,
the two heads of state carefully avoided any mention of Islam.

As we have seen, the amir’s attitudes both at home and during his
travels do not appear to demonstrate any particular interest in matters of
antiquity. In any case, the image he projected through his official visits,
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the press and the publications designed to attract tourists to Afghanistan
was not that of a statesman concerned with promoting the history of his
country. The fact is that during the reign of Amanullah neither archaeol-
ogy nor the historical past more generally served to nourish a political
ideology.?? Despite being concerned with modernization and education,
the amir gave no strong signs in favor of a national heritage or its preser-
vation, nor did he appear to favor the identification of his country with
particular emblematic historical sites. In 1924 Ambassador Fouchet had
complained that the amir ‘is still in the period of simple intentions and
fragmentary efforts’1°° For his part, the archaeologist Foucher preferred
to emphasize Amanullah’s innovative attitude in comparison with his
predecessors, and in a lecture in 1929 he recollected how:

When he was thirty years old, the uncle of the current Amir, Sardar Nasrullah
Khan. risked the first voyage of an Afghan prince to Europe, of course neither
he nor his companions would have dared take their women with them and.
with their religious scruples, they even killed their own lamb in their rooms
at the Grand Hétel in Paris to be sure that their national pillau would be
prepared with meat that was ritually pure. Yet we have seen that the king
[Amanullah] not only dresses like a European, takes part in all the official
banquets and eats our French food..but also, in a step further than any taken
by any eastern monarch, whether from Iran or Egypt. he officially presented
his wife as queen, showed her with her face uncovered and permitted her bare
hand to meet the lips or to hang on the sleeves of an incalculable number of
infidels. It truly was the inauguration of a new era.

Having personally rubbed shoulders with the amir and lived for several
years in Afghanistan, Foucher was able to see Amanullah’s actions in
perspective. Foucher would be grateful to the amir to the end of his life
for having permitted French archaeologists to work in his country and
for his wider attempts at reform. Bonin joined Foucher in judging the
amir more positively: In his tendencies towards the modernization of his
country,” wrote Bonin, ‘he was not burdened by any preconceived ideas
or religious scruples... He gave the impression of a Merovingian who
wanted to become an American, 70!

Conclusions

Judging by the evidence in the French archives, there was no emergence
of a genuine Afghan patrimonial policy during the reign of Amanullah,
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whether in Afghanistan itself or beyond its frontiers. These mixed results
had multiple causes. The restrictions on the archaeological convention
and the French lack of means severely limited the extent of archaeologi-
cal activity. And at the level of the individual archaeologists, the assump-
tion that they would have to leave behind whatever they found in
Afghanistan broke their spirits. More generally, the lack of significant
discoveries during the first years of excavation explains the weak impact
of the DAFA project both within the country itself and in the interna-
tional press. Here we should remember that the 1920s were dominated
by the prestigious discovery of the tomb of Tutankhamun, which even
Amanullah chose to visit.'2 In Afghanistan, the power of religion,
poverty and illiteracy weighed heavily on the positive evaluation of a
pre-Islamic past. For his part, the amir seems to have finally delegated
the entire question of Afghan heritage to the French, both in financial
and practical terms. Perhaps it was no coincidence that the cultural
aspects of his European tour appear to have been concentrated on
France. More generally, Amanullah’s inner circle at the heart of the
Afghan government manifested a certain reticence towards archaeologi-
cal investigations. On the part of the Afghans responsible for such mat-
ters, the recurrent discussions regarding the division of finds do testify to
adesire to retain a good part of the materials that were discovered, even
if they were pre-Islamic. But this was not the same as a real official will
to create a national heritage that was accessible to everyone.

At a meeting in Oslo in 1928 with the president of the Nobel Peace
Prize committee, Alfred Foucher was delighted to declare that the
Buddhas of Bamiyan had resisted the guns of the Muslim iconoclasts,
Remembering the words of the twelfth-century Indian chronicler
Kalhana about the fall of the Kabul Shahi kingdom. Foucher poured
praise on Afghanistan’s pre-Islamic remains: “We never dreamed that
Afghanistan, which passes today for one of the strongholds of Islam, had
once been conquered then made part of Indian Buddhism. If all of this
past has vanished and there remains nothing more for us, alas, than ruins,
then at least those ruins are still there to attest to the historical reality of
those past events.’

By the end of the 1920s, the world’s gaze did finally turn towards
Afghanistan after the fabulous discoveries at Hadda. In the words from
1929 of René Grousset, art historian and conservator at the Musée
Guimet, the exhibition in Paris of the treasures of Hadda was an ‘unex-
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pected revelation of a new form of art, profoundly moving, almost
incredible’.!%3 This was also the moment of the first appearance of the
initial volume of the Mémoires de la DAFA, which focused on Bamiyan 104
Then, during the 19305 in Kabul, voices around the young king Zahir
Shah (r.1933-73) called for the establishment of a common history of his
people, a set of developments that is discussed in Senzil Nawid's chapter
in this book !5 And so, despite their only partly successful beginnings,
the initiatives of Amanullah, the work of DAFA and the establishment
of the Franco-Afghan high school sowed the seeds for the blossoming
from the 1940s of a generation of Afghan national historians. Yet what
we have seen in this chapter through the study of the founding period of
the modern Afghan nation-state in the 1920s invites us to question any
permanence in its manner of dealing with its past and heritage. For in
this period, we have seen the difference between Western expectations
and interests and those of the Afghan elites; the lack of formal historical
education and even general learning among the local population: the
absence of any real heritage policy; and the dominance of financial inter-
ests over matters of heritage. Almost a century after those first attempts
to recover those ruins as historical patrimony, the Afghan people as a
whole are yet to take ownership of their heritage.

160

FROM PATRIOT TO PORT-CITY POET

MAHMUD TARZI IN ISTANBUL

Thomas Wide

My city, Istanbul, is a manifestation of the lights of truth
With mosque and drinking house both parcel and part
The White Sea and the Black, Europe and Asia

All have one being..

Mahmud Tarzi (1933)

Introduction

In August 1933, a marble column with text in Dari, English and Turkish
was unveiled in south-west Kabul. The monument recorded the ‘out-
standing efforts’ of a Turkish medical doctor named Kamil Rifki Bey, who
had founded Afghanistan’s first tuberculosis sanatorium on the site. The
final line of text on this memarial to Turco-Afghan relations noted that it
would stand ‘as long as the world exists’, Although we will have to wait
awhile to see if that prediction proves true, the monument still stands
today, in the middle of a busy road where Toyota TownAce minivans wait
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