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Paippalada Mantras in the KauSikasutra*
ARLO GRIFFITHS

For H.W. Bodewitz
On the Occasion of his 65™ Birthday

Introduction

The Kausikasttra (KausS) is the oldest and most important ritual manual be-
longing to the Saunaka school of the Atharvaveda. When giving prescriptions
for which mantras are to be recited in which ritual contexts, the author of
the KausS differentiates in the usual manner between mantras included in the
Samhita text of his own school, and mantras found in other Samhitﬁs.l With

* [ am happy to acknowlegde here the critical comments I have received from Werner Knobl,
Sasha Lubotsky and Elizabeth Tucker on an earlier draft of this paper. What a special
pleasure it is for me to be able to publish it in this volume, dedicated by Jan Houben and
me to our teacher Henk Bodewitz, because it is he who first inspired me to take up work
on the Paippalada Samhita during a class on the Bhiimistikta in 1997, and it is with him
that I first read the Kau§ikasttra, during a special weekly seminar held on my behalf in
1998-1999!

1 Among several interesting points that can be made about quotations in the KausS I may
also mention here the fact — as far as I know not yet noticed in the past — that the
KausS uses the phrase (iti) vijiiaya(n)te, known in this use also from other ritual sttras
(cf. FUSHIMI 1998), to refer to Sruti sources: at 39.31 abhicaradesa mantresu vijidyante
tani marmani, reference is made (cf. CALAND 1900a: 136 n. 21) to $S 5.31; the words
quoted 75.5 maghasu hanyante gavah phalgunisu vyuhyata iti vijiiagyate mangalam ca are
SS 14.1.13cd = PS 18.2.2cd; at 87.1-2 atha pindapitryajiiah |1| amavasyayam sayam
nyahne ’hani vijiayate |2| the indication vijiayate may somehow refer to SS 18.4.65
(dbhiid diitdh prdhito jatdvedah saydm nydhna upavdndyo nibhih | pradah pitibhyah sva-
dhdya té aksann addhi tvam deva prdyata havimsi ||); the reason for its usage at 138.5
ayam agan samvatsara iti catasrbhir vijiidyate (with reference to $S 3.10.8-11) is un-
clear, because the same meaning could have been expressed without vijiiayate (cf. 112.1,
1274, and BLOOMFIELD’s ‘Introduction’, p. xxiii); with 138.13 ekavimSatisamstho ya-
Jjio vijiiayate compare GB 1.1.12 (... ekavimSatisamstham yajiiam ...): this last passage
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a few exceptions,? all mantras from the Saunaka Samhita (SS) are given in
abbreviated form (‘pratikena’). In addition to these, an important number of
mantras are given in full (‘sakalapathena’). At several points in his edition of
the Kau$§S, BLOOMFIELD indicates that mantra-material quoted sakalapathena
cannot be found “in any known Samhita”.? For many more mantras, he refers
to parallels of greater or smaller relevance to their quoted form, without being
able to identify the precise source: such are in effect also cases of mantras not
found in any known Sambhita.

Since 1889, when BLOOMFIELD published his edition, a considerable
number of new mantra texts have come to light, most significantly — espe-
cially in the field of Atharvavedic literature — the Paippalada Sambhita (PS).
GONDA observed (1977: 78 = 1991: 367): “As to the metrical mantras quoted
in full, both the editor and the translator® of the siitra seem to have been
unaware of the fact that some of these are found in the Paippalada recension.
This is not to say that the compiler must have borrowed them from that text;
they may have belonged to a more or less undifferentiated mass of atharvanic
tradition”. In fact, the editor BLOOMFIELD was well aware of the possibility
that some of the mantras quoted in full were taken from the Paippalada Sakha,
as his repeated references” to p. 23 of ROTH’s Der Atharvaveda in Kaschmir
show: it was clear to ROTH as early as 1875, when editions of neither the
Vaitanasiitra nor the KauSikastitra were available, that the PS — for which
he could then use only the corrupt Kashmir ms. — “enthilt eine grossere
Zahl von Spriichen und Stikta, welche im Vaitana z. B. 14. 24 und Kaucika
z. B. 72. 91. 105. 115 vorkommen, aber regelmaéssig als ein fremdes Citat
aufgefiihrt werden”.

But the full extent to which the KausS is indebted to the Paippalada school
could not at the time be known by ROTH, BLOOMFIELD or CALAND, nor was

seems to imply the existence of the GB in some form before the Kau$S (or at least the
presence of the phrase ekavimsatisamstham yajiiam — not known at present from any
other source than GB — in a Sruti text which the siitrakara held to be authoritative), which
would agree with PATYAL’s conclusion (1969: xxxix f.). Contrast WITZEL’s ‘Vorwort’ to
CALAND 1990 (p. XV): where does WITZEL believe CALAND to have settled “die Poste-
rioritit des Gopatha-Br. gegeniiber dem Kausika-Siitra”? As far as I can see, CALAND has
everywhere avoided this issue.

2 Notably some mantras that are to be found in the nineteenth book of SS, cf. BLOOMFIELD’s
‘Introduction’, p. x1, and 1899: 34f.

3 I have noticed such indications e.g. on pages 6 (n. 15), 7 (n. 14), 8 (n. 6), 11 (n. 8), 12
(n.1),17 (n. 1), 55 (nn. 2 4 6), 111 (n. 7), 220 (n. 13), 292 (n. 19). Cf. also p. 196 (n. 2:
“These three lines contain a mantra-citation”).

4 GONDA refers to CALAND 1900a.

5 Cf.e.g.the notes on pp. 193,242,262, 268, 272.
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it realized by GONDA himself. Regarding the composer of the siitra, GONDA
(1977: 84 = 1991: 373) states that there is no doubt whatever that he drew also
“upon a non-Saunakiya atharvanic tradition, perhaps not always directly on
the Paippalada-Samhita”. Indeed, many of the mantras quoted in full can even
nowadays not be traced in the PS,® but a good many can. Since our siitrakara
nowhere states explicitly that he is quoting sakalapatha-mantras from the Paip-
palada tradition,” one can always suppose they belong to other (extant or ex-
tinct) Sakhas.® However, for no schools but the Saunaka and the Paippalada is
there any positive historical evidence in favor of the existence — once upon
a time — of their own independent mantra collections.” Leaving aside non-
Saunaka mantras that occur not only in the PS but also in other known Samhitas
(cf. e.g. under nrs. 2, 22, 39 below), for those that we can only trace in the PS
I prefer, therefore, to start from what we do know, and to restrict as much as
possible the postulation of such ‘lost” Sakhas. ! A survey, intended to be com-

6 These mantras seem to belong to at least three categories: (1) quotations from other known
Samhitas (e.g. RV, VS); (2) ad hoc variations for ritual purposes on known mantras (i.e.
truly ‘kalpaja’ variations, cf. CALAND 1904: 189 = 1990: 150 n. 1 about such a mantra
at VaitS 16.1: “einfach eine durch den contextus notwendig gemachte Variante zu AV.
III. 12. 8”); (3) untraceable quotations that may, for want of an alternative explanation, be
attributed to lost Sakhas.

7 Contrast the explicit ascription of mantras to the Paippalada school that we find in the
AVPari$ after Ib.1.7 (p. 26), after 8.2.5 (p. 76), and at 32.20.

8 Kesava, the author of a Paddhati on the KausS, informs us (ed. LIMAYE et al. p. 1) that
the siitra provides the ritual injunctions to accompany the mantras not only of the Saunaka
school, but also of three unnamed other schools, among the nine Atharvavedic schools
that tradition enumerates (BLOOMFIELD 1899: 11-13). The sutra itself mentions only the
schools of the Saunakins and of the Devadar§ins (KausS 85.7: devadarsinam next to Sau-
nakinam in the following stitra). BAHULKAR (2002) has provided some evidence to support
his idea that the four schools meant by KeSava were the Saunaka, the Caranavaidya, the
Jajala, and the Paippalada. But he does not state why the Devadarsins, mentioned by the
stitra itself, could not be meant; for some rather tenuous historical traces of their Sﬁkha‘l, cf.
MISHRA 1984: 213f.

9 Cf. BLOOMFIELD’s ‘Introduction’, p. xxxvi. BAHULKAR (2002: 6) seems to have his
doubts about BLOOMFIELD’s suggestion that the differences between the traditionally enu-
merated nine Sakhas might not in every case have extended to the Samhitas themselves.
The reason for BAHULKAR’s doubts has not become clear to me.

10 Contrast BHATTACHARYA 1989: 138f. (repeated 1991: 4-6), and the same scholar’s ‘In-
troduction’ (1997), pp. xl—xlIv. I am grateful to Chlodwig Werba for pointing out to me
that Ockham’s razor or rather Jayantabhatta’s question (Nyayamafijari, Mysore Ed. vol. I
p- 587, 1. 12) ekenaiva ca siddhe ’rthe dvittyam kalpayema kim? is applicable to this issue.
Jayantabhatta’s question is all the more appositely quoted here, because it is precisely this
9th century Kashmirian author whose detailed discussions regarding the status of the AV
and whose particular mentioning of the Paippalada Sakha render BHATTACHARYA’S at-
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plete, of all possible cases of quotation from the PS forms the main part of this
paper.

BHATTACHARYA published the first half of the PS in 1997. It is a monumen-
tal edition,'! and BHATTACHARYA had to overcome many obstacles to arrive
even at the still quite unsatisfactory text that he was able to constitute. He com-
plains in his ‘Introduction’ (p. x) of the dearth of materials to supplement the
often corrupt manuscript readings. It is in many cases of divergence hard to
decide which branch of transmission, the one from Kashmir (K), or the one
from Orissa (Or), is authentic. BHATTACHARYA has chosen to present as his
edition a diplomatic version based on the text of the Orissa manuscripts. Only
occasionally does he adopt evidently correct readings from K where the Or
readings are corrupt. In my opinion, the Or readings should be systematically
and consistently compared with those found in K, in order to reconstruct the
state of the text as it existed in the archetype *G (postulated by WITZEL in
1985), before the proto-Kashmir and proto-Orissa transmissions separated. !>
Frequently, however, neither branch has preserved an acceptable reading. The
quotation of many Paippalada mantras in the Kau§S can be a source of assis-
tance to the Paippalada editor in such cases, as the survey below makes clear. '3

But there will also be many occasions where improvements can be made
on the available text of the KausS. BLOOMFIELD’s edition was greeted by his
contemporaries with lavish praise.'* Indeed I think we can state generally that

tempts to disprove Paippalada presence in Kashmir before ‘Yuddhabhatta’ (cf. GRIFFITHS
2002: 42f.) in the 15th century rather doubtful: cf. e.g. Nyayamaiijari, Mysore Ed. vol. I
p.5,1.3;552,8 (!); 589,2-3; 614, 12; 619, 19 through 620, 2; 623, 10.

11 Nevertheless, some critical remarks can be made. Cf. e.g. GRIFFITHS 2002 and 2003b.

12 Cf. also GRIFFITHS 2002: 44.

13 In the case of the following mantras, at the following places, I have noted a (nearly) correct
reading preserved in the Kaus$S, against corruptions in the PS mss.: 1.41.3—4 at 72.14 (nr. 24
below), 1.78.4d at 82.13 (27), 3.38.7a at 68.26 (23), 5.31.1d at 62.21 (19), 16.150.2d and
19.23.6¢ at 97.8 (34), 17.13.3a at 116.7 (38), 19.33.1b at 128.4 (40), 19.51.3a at 42.17
(12),20.52.5a at 108.2 (36),20.57.15b at 65.15 (20). The extracts from PS 16-20 presented
below are all in the form of provisional editions: the editorial method that has been followed
will be further elucidated in my forthcoming edition of PS books 67, as will the various
kinds of signs and parentheses that have been employed (cf. for the time being GRIFFITHS
& LUBOTSKY 2000-01 [2003]: 196 n. 1); the sigla used for PS mss. are in accordance
with the usage established in GRIFFITHS 2003a, where full descriptions of the relevant
mss. have been provided; I must confess to laziness on one front: I have not for all places
counter-checked BARRET’s (and BHATTACHARYA’s) readings for K against the facsimile
edition.

14 Cf.e.g. BARTH’s review, reprinted (Euvres Part 4 [Paris 1914], p. 141: “On espérait beau-
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BLOOMFIELD’s KausS edition is among the few editions of Vedic texts that
might justly be called ‘critical’. This is not to say that CALAND, with his dis-
senting opinion, was undeservedly suspicious (1900b: 97 = 1990: 77) “dass der
Herausgeber dieses Textes nicht iiberall mit der philologischen Akribie gear-
beitet hat, die man bei der Veroffentlichung eines derartigen Textes anzuwen-
den hat”. CALAND has pointed out (1899: 207 = 1990: 46) that idiosyncratic —
but correct — readings of the Kau§S ms. Bii have often been rejected in favor
of more widely supported — but corrupt — alternatives adopted by BLOOM-
FIELD, " and (1899: 205 = 1990: 44) that one of in fact several mss. available
in Europe had been neglected by him. BLOOMFIELD’s edition also contains a
considerable number of (hitherto unnoticed) misprints. 16

KauSikasutra Passages Quoting Paippalada Mantras

1. At KausS 2.1, a mantra (also pratikena at 137.2) reads tvam bhiimim aty esy
ojasa tvam vedyam sidasi carur adhvare | tvam pavitram rsayo bharantas tvam
punthi duritany asmad iti. BLOOMFIELD notes: “the verse occurs xix.33.3, but
the sakalapatha and the scholiast [Darila]’s designation as kalpaja show that
it is regarded as not belonging to the AV[S]”.

coup de M. B[loomfield], on a obtenu plus qu’on n’espérait. Non pas que toutes les parties
du livre soient également intéressantes; mais parce que tout y est traité avec le méme soin
et que, dans ce volume compact ..., il n’y a pas une trace de négligence ou de lassitude”,
or p. 142 n. 1: “I’édition est digne de servir de modele”. Other notable reviews are the ones
by PISCHEL in GGA for 1891 (281ff.) and HILLEBRANDT in DLZ for 1891 (124f.), but
especially important is BUHLER 1891.

15 Cf. the editor’s qualification, p. xi of his ‘Introduction’, of this ms. as “extremely faulty”.
CALAND: “Wie nun vom Herausgeber selber auf Grund dieser Handschrift allein hie
und da der Text gestaltet worden ist, so diirfen auch wir die in Bii, von den anderen Hand-
schriften verschiedentlich, tiberlieferten Lesarten besonders beriicksichtigen, zumal wenn
diese Lesart sich mit den aus anderen Quellen bekannten Thatsachen vereinigen lasst”.

16 For the following survey, I have had access to microfilms of five mss. not used by BLOOM-
FIELD. These are in the first place the four Munich mss., AUFRECHT 1909 items “175 =
Skr. 44 (Haug 49)” [this was the ms. referred to by CALAND 1899: 205 = 1990: 44, used
by him there and in subsequent publications; hence M1], “176 = Skr. 186" [M2], “177 =
Skr. 1877 [M3], and “178 = Skr. 188 [M4]. AUFRECHT s indications regarding lacunae in
the Munich manuscripts appear not to be complete: by chance I have noted e.g. unrecorded
omission of the stretches 53.2 to 58.11 and 62.13 to 65.12 in the mss. M2 (folios 27r2 and
28v17) and M4 (f. 20r2 and between folios 21r and 21v). In addition to these four mss., I
had access for Kaus$S 60-72 to the Leipzig ms. numbered “103” in AUFRECHT 1901 (p. 17)
[hence L]. Emendations by BLOOMFIELD in the text of the KausS have been marked here
with the same raised + sign that is also used in editing Paippalada mantras.
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As ROTH (1875: 18), BLOOMFIELD (1899: 34f.) i.a. had already surmised,
and as is becoming increasingly clear from ongoing work by various scholars
on the PS, the hymns of SS 19 are a compilation of Paippalada materials.
This mantra is PS 11.13.3, for which BHATTACHARYA in pada ¢ follows his
Or. mss., which read bharantatvam (thus also my Ku2), and edits [’ Jbharanta
tvam. K, on the other hand, reads [PSK 12.5.3, f. 143a3] bharantastvam.

All mss. used by ROTH & WHITNEY and PANDIT in their editions for SS
19.33.3 agree nearly perfectly with our K (mt ~ nt), and read bhdramtastvdam:
LANMAN’s addition “[all mss.] save one” is misleading, because the read-
ing bhdratasvdm in PANDIT’s S™ is obviously a simple error for the majority
reading (with omission of anusvara), and so is the reading bhdramtahstvd of
PANDIT’s D. ‘Sayana’ reads abharanta'” ahrtavantah — thus being in strik-
ing agreement with the testimony of the Or. mss. for PS. It is this reading
of ‘Sayana’ that has been adopted by PANDIT (and VISHVA BANDHU), and
by WHITNEY in his translation: ‘Thou goest across the earth with force; thou
sittest beauteous (cdru) on the sacrifical hearth at the sacrifice; the seers bore
thee [as] purifier; do thou purify us from difficulties’.

Although neither BLOOMFIELD nor BAHULKAR (1990) '8 report any vari-
etas lectionis for the mantra as quoted in the KausS, it should be noted that in
all Kau§S mss. available to me for this part of the text (M1—4), the mantra in
fact reads bharamtas tvam. The Kau§S mss. are thus in agreement with the SS
transmission, down to the use of the anusvara. The relevant pada, in tristubh
meter, is metrically flawless in the SS/Kau$S/K version, but the true abhinihita
sandhi of the Or/‘Sayana’ reading is common enough as well, and this latter
version is obviously the only one that makes sense.

As long as no further evidence comes to light, I can only — hesitatingly
— propose the following scenario: it is attractive to assume that the most orig-
inal form of the mantra has been preserved in the Or. mss., and that ‘Sayana’
somehow too was aware of this patha. The K reading must then either have
been introduced through simple corruption (with chance similarity to the SS
version), or the K tradition must have been influenced at some stage by that of
SS. The KausS can still be taken to refer to PS 11.13.3, but for this we must
assume that its reading of the mantra has been influenced by the reading at
$S 19.33.3 (see the certain case under nr. 3 below). The critical editor of the

17 This is to be read as it stands: abharanta. The non-application of sandhi between a word
quoted from a mantra and its gloss is the rule in PANDIT’s ‘Sayana’ edition. Thus also his
mss.?

18 This publication offers a re-edition of the first Adhyaya of the Kaus$S [= ed. BLOOMFIELD
kandikas 1 through 9], with occasionally changed stitra-numbering.
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Kaus$S must thus consider emending toward the Or reading. Of course, several
other scenarios are possible as well.

2. At KausS 2.31-34, we read vilinapiitam ajyam ... pavitrabhyam utpundti
|31| visnor manasa pitam asi |32| devas tva savitot punatu |33| achidrena
tva pavitrena Satadharena sahasradharena *supvotpunamiti trtiyam |34|. We
find here, split over three stitras by the editors BLOOMFIELD and BAHULKAR
(1990), a slightly different version, with addition of Satadharena based on the
mantra parallel VSM 1.3 / VSK 1.2.3, and kalpaja (?7) addition of utpunami
at the end, of a mantra which is found at PS 20.45.7 [PSK 20.43.5] (itself a
not very successful metricalization of the same VS mantra), where I would
probably edit as follows (with JM V/122 [Pa unavailable], K):

visnor manasa putam asi ()
devas tva savitot punatu | ()
achidrena pavitrena 8)
sahasradharena *sup

tsuva || ®)

savitot] V/122 K, savita JM +supuvﬁ] suplava Or, susuva K

As BLOOMFIELD and BAHULKAR report, all authentic sources for the Kau§S
in fact read supotpunamiti (and so do my M1—4). This is closer (with supa <
+supva) to the parallel VSM 1.3 / VSK 1.2.3 (supva), than to the PS version
(with svarabhakti) which agrees with the version (supuva) of some Taittiriya
Srautasiitras (ApSS 1.13.6, BharSS 1.13.10, HirSS 1.3.40). Although various
alternative solutions are again imaginable, perhaps the evidence is not strong
enough to register this as a PS quote with complete certainty.

3. KausS 2.36-37 read Srtam havir abhigharayati madhva samarfijan ghrtavat
karatheti |36| abhigharyodaiicam udvasayaty ud vasayagneh Srtam akarma
havyam a sida prstham amrtasya dhameti |37|. For the mantra in 36, BLOOM-
FIELD refers to SS 5.12.2b (mddhva samaijdnt svadaya sujihva). All mss. (in-
cluding my M1-4) read samamjan, °gneh and sida.

At PS 5.16.3, BHATTACHARYA edits ud vasayagne Srtam akarma havyam
a roha prstham amrtasya dhama | vanaspataya upa barhi strnita madhva
samantam ghrtavat karatha ||. PS 5.16.3c is not found in the KausS, but other-
wise the two versions obviously present the same mantra, and allow for mutual
correction: in his re-edition, LUBOTSKY (2002: 85) uses the KausS reading to
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support the emendation *°gneh, and he is no doubt right in his suggestion that
the contextually ungrammatical form samaiijan in the Kaus§S mantra has arisen
under the influence of SS 5.12.2b. The order of the padas has been shifted in
the KausS, in accordance with their ritual application, and the lack of applica-
tion for PS 5.16.3c explains its absence in the sutra.

The critical editor of the KausS must use the testimony of PS, and emend
*samantam. In the same way the critical editor of PS is fully justified in using
the testimony of the KausS. I cannot yet account for the remaining variant sida
(KausS) :: roha (PS).

4. At Kau$S 4.1, another certain PS quotation is found. BLOOMFIELD
edits vrsne brhate svarvide agnaye Sulkam harami tvisimate | sa na sthiran
balavatah krnotu jyok ca no jivatave “dadhatv agnaye svahety uttarapiir-
vardha agneyam ajyabhagam juhoti |1|. All the mss. read dadhaty agnaye,
and BAHULKAR adopts this indicative. While the majority of BLOOMFIELD’S
Kau§S mss. are stated to read Suklam, the correct reading Sulkam (cf. PS
2.65.4a,JB 1.169 etc.) reported only for K Bh by BLOOMFIELD is also found
in all my mss., and in the majority of BAHULKAR’s.

This testimony may be used to help establish the correct text of the
source-mantra, PS 19.52.6, which I edit (with JM V/122 Pa Ji4, K):

vrsne brhate svarvide ®)
*agnaye *$ulkam harami tvisimate | (12)
sa na sthiran balavatah krnotu an
jiyok ca no jivatave dadhatu || (11)

Tagnaye] gnaye JM, gneye V/122 Pa, gn{e}aye Ji4, agne K *Sulkam] Suklam Or K
harami] Or, haramas K balavatah] Or, balirucamh K jyok] V/122 Ji4 Pa K, yok
JM

BLOOMFIELD’s evident emendation dadhatv in the KausS version is confirmed
by the PS reading, and BAHULKAR’s editorial decision to follow the mss. must
be judged mistaken. The majority of the Kaus§S mss. help to correct the error
Suklam of the PS sources: that this same easily made error is found also in
some of the Kau$S mss. is perhaps not significant.

5. The next sutra 4.2 quotes another PS mantra. In BLOOMFIELD’s edition,
the sitra reads: daksinapiirvardhe somaya tvam soma divyo nrcaksah sugarm
asmabhyam patho anu khyah | abhi no gotram vidusa iva neso ’cha no vacam
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usatim jigasi somaya svaheti |2|. BLOOMFIELD’s Bii and BAHULKAR’s B1!°
both read sugam a°; sugamasmabhyam is found in BLOOMFIELD’s E, BAHUL-
KAR’s Bhl G, and my M1; my mss. M2-M4 all read sugam a°: there is no
evidence for the anunasika adopted by both editors. Furthermore, the reading
jigasi is found in BLOOMFIELD’s K P Bh, apparently in BAHULKAR’s Bh2,
and is in Bii B1 corrected to jigaya, which last reading is found in all remaining
mss., and is adopted by BAHULKAR.

The mantra is PS 1.51.3, where BHATTACHARYA follows the Or. mss. and
gives precisely the same text as preserved in the KausS (but with his regular
substitution of °cch® for °ch® in ’cha). It is interesting to note that K with
sugam has the same variant as found in four KausS mss.

The critical editor of the PS and the Kau$S ought to print (for clarity’s
sake) *sugarn, because the agreement between the PS and Kaus$S transmissions
suggests that the anunasika was no longer written in this stanza already at a
very early stage. He ought not — in my opinion — to alter the orthography
with single °ch°.?° Obviously, BAHULKAR'’s choice of jigaya is to be rejected.

6. At KausS 5.12 [ed. BAHULKAR 1.5.11], the mantra reads: a devanam
api pantham aganma yac chaknavama tad anupravodhum | agnir vidvan
sa yajat sa id dhota so 'dhvaran sa rtiin kalpayaty agnaye svistakrte svaha.
BLOOMFIELD notes: “the verse occurs AV[S]. xix.59.3, but the sakalapatha
shows that it is regarded as coming from a different source: cf. RV. x.2.3 and
TS. i.1.14.3-4”. The “different source” is probably PS 19.47.6, which I edit
(with JM V/122 Pa Ji4, K):

a devanam api pantham aganma (11)
*yac chaknavama tad anupravodhum | (11)
agnir vidvan sa yajat sa id dhota?! (11)
so adhvaram sa rtiin kalpayati || (11)

api] K, ayi JM V/122 Ji4, {i;ayi Pa *yac chaknavama] yachaknavama Or, yaschak-
navama K yajat] K, yuja Or id] Or, yad K so adhvaram] Or, sayadhvaram K
rtin] V/122 Pa Ji4 K, tin JM kalpayati] Or, parayati K

19 These mss. both hail from Gujarat: cf. BUHLER 1891: 245 and BAHULKAR 1990: 117. The
Baroda catalog (glROMANI 1942: 162, Acc. No. 7596) lists Samvat 1673 (ca. CE 1616) as
date for the latter, while BLOOMFIELD (‘Introduction’, p. xi) called the former a “modern
copy” in 1889. Are they (copies of) the same ms.?

20 Cf. BLOOMFIELD’s ‘Introduction’, p. Ixi.

21 RV 10.2.3c agnir vidvan sd yajat séd u hota.
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Although both editors give so 'dhvaran sa, thus without the -#- insertion found
at SS 19.59.3, and although they report no variants, the mss. available to me
are in fact in agreement with SS: so dhvararit sa M2? M3 M4; so dhvaramt
sa M1.

Since most of the material found in SS 19 is borrowed directly from the PS
(see under nr. 1 above), it seems to me most attractive to assume that the mantra
has indeed been taken from the PS, but that the KausS transmission has been
influenced adhvaram — [’ Jdhvaramt by the text of $S19.593 (whose acc. pl.,
against the sg. of PS, may in turn have been borrowed from the RV/TS version,
also found at MS 4.10.2:147.10, KS 2.15:22.2).

7.KausS 6.9 reads: samsravabhagas tavisa brhantah prastarestha barhisadas
ca devah | imam yajiiam abhi visve grnantah svaha deva amrta madayantam
iti |9]. BLOOMFIELD notes: “The verse occurs, with a good deal of variation,
VS.ii.18; Katy. Cr. iii.6.18; TS. 1.1.13.2-3; Tait. Br. iii.3.9.7; and its pratika
Vait. Su. 4.7”. The mantra is no doubt taken from PS 20.35.2 [PSK 20.34.2],
where the Or. ms. V/122 has preserved it in precisely the same form as given
in the sutra, while JM Pa and K have a few insignificant variants.

8. KausS 6.11 contains the following mantra: vi muiicami brahmana jatave-
dasam agnim hotaram ajaram *rathasprtam | sarva devanam janimani vidvan
yathabhagam vahatu havyam agnih. All Kau$S mss. read rathasmrtam, but
BLOOMFIELD’s conjecture (adopted also by BAHULKAR) is proven correct by
the (K) text of PS 12.19.9, from which the KausS is obviously quoting. It is
interesting that BHATTACHARYA reports his Or. ms. Ma to read °smrtam there
as well. I find this same reading in my Pa., while RM and V/126 seem to have
°sprtam, and JM is not clearly legible here.

9.KausS 20.5 reads: asvina phalam kalpayatam upavatu brhaspatih | yathasad
bahudhanyam ayaksmam bahupiirusam iti || phalam atikarsati |5|. The mantra
is quoted from PS 8.18.6, which has the same text.

10. At Kaus$S 33.8-9, BLOOMFIELD reads: anya vo anyam avatv anyanyasya
upavata sadhricth savrata bhiitvasya avata viryam iti samnayati |8| ma te risan
khanita yasmai ca tva khanamasi | dvipac catuspad asmakam ma risad devy
osadhe || srajo namasi prajapatis tvam akhanad armane Salyasramsanam | tam
tva vayam khanamasy amusmai®? tva Salyasramsanam ity astamite chattrena

22 Read amusyai? See CALAND 1900a: 110 n. 10. There seems to be some confusion in the
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vantardhaya® phalena khanati.

We thus have two anustubh-stanzas (‘anya vo anyam ...’ and ‘mate ...’),
a yajus (‘srajo namasi’), plus another anusthubh-stanza (‘prajapatis tvam ...,
with superfluous #va in the last pada). The yajus plus following stanza may
confidently be called kalpaja (cf. PS 4.5.1cd = SS 4.4.1cd, PS 1.46.4d, SS
7.107.1d). The first two stanzas are quoted from PS 1.65.3—4, although their or-
der has been reversed, in accordance with the order of the KausS ritual. BHAT-
TACHARYA edits: ma te trisam®* khanita yasmai ca tva khanamasi | dvipac
catuspad asmakam ma risad devy osadhe || anya vo anyam avatv anyanyasya
upavata | sadhricth savrata bhiitva asyavata viryam ||.

Besides the obviously preferable 1st sg. risam (‘let me, your digger, not
get hurt’) in PS for risan (thus also all my mss.) in the Kau§S, there are
two sandhi-related differences between the Kaus$S version, as established by
BLOOMFIELD, and BHATTACHARYA’s edition of PS 1.65.4: BLOOMFIELD
edits bhutvasya avata, found thus only in his Bi but also in my M2 M3
M4. The varietas lectionis is: bhiatva asyavata (K P Bh® and my M1);
bhutvasyavata (Ch); bhitva asyavata (Bi E); bhiitva asya avata (D). The
PS mss. all point to bhiitva asyavata: although CALAND translated “fordert
ihr ihre Ménnlichkeit” (1900a: 109) without further comment, it seems quite
possible that the PS mss. and some of the KausS are correct in reading
asya, which can refer to the male whom yasmai also refers to. As to the
non-appearance of sandhi in bhitva asya®: ZEHNDER’s words (1999: 81) on
PS 2.27.4cd (BHATTACHARYA: hatva apa, ZEHNDER hatva- *,va): “Sandhi
muss eintreten” seem over-confident, as cases of non-application of expected
sandhi are known in the PS, e.g. 1.64.2d na eso; 3.18.3c varcasa agne; 4.15.7d
tistha evam. Although I find no other cases than 2.27 4cd of sandhi-less °fva a°
in the PS, while cases of the sandhi °tva a° — °tva°® are numerous (4.14.6cd,
5.13.6cd, 8.19.10ab, 8.20.8ab, 9.5.1cd, 14.5.10cd, 15.23.9bc; 16.81.7cd,
19.5.14cd), it is a striking fact that so many Kau$S mss. share here the text
found also in the PS transmission, which I therefore tentatively retain.

I would, with the support of the KausS transmission (collating my
ms. Kul 26), edit PS 1.65.4, taking into account also the accents which are

sttra text here, and in the mantra PS 1.65.4 discussed immediately below, about the gender
of the person on whose behalf the ritual is to be performed.
23 Ed. cantar®. See CALAND 1899: 696 = 1990: 70.
24 tersam Or, te ri K.
25 BLOOMFIELD’s apparatus does not allow for a certain reconstruction of the reading of Bh.
26 BHATTACHARYA reports no variant readings from his mss.
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marked in K and the parallels (for the first hemistich) at i.a. RV 10.97.14: 2

anya vo anyam avat,v 8)
anyany4sya dpavata | (8)
sadhricih sdvrata bhiitva (8)
asya,vata vir;yam || (8)
anyany4sya dpavata] Or [no accents], <-->ny4syavipavata K sdvrata] Or [no accents],
suvrata K [note wrong accent] bhiitva asyavata] Or [no accents], bhiitva dsyavati K
[note wrong accents] viryam ||] viryam || Or, <v>iryam Z K

11. KausS 40.14 reads: yam tva gandharvo akhanad vrsanas te khanitaro vrsa
tvam asy osadhe | vrsasi vrsnyavati vrsane tva khanamasity ucchusmapari-
vyadhavayasena khanati |14|. The sutra contains the pratika (yam tva gan-
dharvo akhanad) for SS44.1=PS45.1 , and then gives PS 4.5.2 in full.

The only difference in reading between the above quotation in the KausS
and BHATTACHARYA’s edition is his vrsnyavatt (vrsniyavatt Or; vrsnyavatt
K) against vrsnyavati of the KausS version (all mss.). It seems to me that
both versions (nom. or voc.) are equally acceptable grammatically, and that
the critical editor of the PS may print vrsnyavati without underlining. If this
is done, the critical editor of the Kau$S may choose to go against the uniform
reading of his mss. and edit the same nominative.

12.KausS 42.15-17 is the first of a number of cases where the KausS first gives
a pratika, which is then (occasionally, such as here, with some intervening sutra
material) followed by the sakalapatha of the intended mantra: ?® idavatsarayeti
vratavisarjanam ajyam juhuyat |15| samidho ’bhyadadhyat |16| idavatsaraya

27 Note this — according to my present knowledge — rare case of accented material in K, for
which the model of accentuation cannot have been the RV, RVKh, KS or any other known
mantra text transmitted in Kashmir. As a matter of fact, the accentuation for the second
hemistich is almost entirely wrong in K.

28 Cf.nrs.14,19,22,23,24,32,33,34,35,40,41 below; also BLOOMFIELD’s ‘Introduction’,
p. xxix (incomplete). It seems evident to me that some kind of redactional activity is re-
sponsible for these odd redundancies. Could it be that the text at an earlier stage contained
only the pratikas, which were then expanded in this way by a redactor who saw these Paip-
palada mantras were absent in his own Samhita? What implications would this explanation
have for the (original) affiliation of the Kau$S, whose (present) Saunaka affiliation is cer-
tified also e.g. by the technical use (KausS 7.8) of pirvam to refer to the trisaptiyam = SS
1.1? It must be noted that not only Paippalada mantras are treated in this way, but that we
find — at least once — at KausS 108.1-2 (nr. 36 below) a similarly redundant reference
to mantras that are only partially traceable in PS. I know only one possible reference to
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parivatsardaya samvatsardya prati vedayama enat | yad vratesu duritam ni-
Jjagmimo durhardam tena *Samalenafijmah || yan me vratam vratapate lu-
lobhahoratre sam adhatam ma enat | udyan purastad bhisag astu candramah
siryo rasmibhir abhi grnatv enat || yad vratam atipede *cittya manasa hrda |
aditya rudras tan mayi vasavas ca sam indhatam || vratani vratapataya®
upa karomy agnaye | sa me dyumnam brhad yaso dirgham ayuh krnotu ma
iti vratasamapanir adadhati |17).

This is a quotation from PS 19.51.1-4. The two versions of these mantras
as preserved in the Kau§S and within the PS tradition itself allow for mutual
improvement. I would edit (with JM V/122 Pa Ji4, and K, leaving aside its
impossible accent marks on the first two words):

idavatsaraya parivatsaraya samvatsaraya

prati vedayama etat | (P)
yad vratesu duritam "nijagmima (117)
durhardam tena *$amalen,afijmah ||30 [1] (11)
yan me vratam vratapate Tlulobha- (11)
-ahoratre sam adhatam ma etat | (1)
udyan purastad bhisag astu candramah (12)
stiryo raSmibhir abhi grnat,v *enat || [2] (127)
yad vratam *atipede @)
*citt;ya manasa hrda | (8)
aditya rudras tan mayi 8)
vasavas$ ca sam indhatam || [3] (8)
vratani vratapataya )
upa karom;y agnaye | ®)
sa me dyumnam brhad yaSo )
dirgham ayus krnotu me || [4] (8)
idavatsaraya] Or, yddavatsaraya K parivatsaraya] Or, pdrivatsaraya K [no udatta on
ra, but svarita under ya] samvatsaraya] K, samvatsaraya Or vedayama etat] V/122

Pa Ji4, vedayama etat JM, vedayametat K yad] Or, yada K Tnijagmima] ni-
jagmi Or, najagmiya K [Bar. mistakenly °yam] durhardam tena] durhardan tena JM
Ji4, durhardante V/122 Pa, druhardam tena K *$amalenafijmah] §amalenaymah Or,

Samalenayaksma K vratam] Or, vatam K Flulobhahoratre] nulobhahoratre JM

PS pratikena without accompanying sakalapatha, viz. at 1.41, but this is rather a kalpaja
mantra: PS 20.45.6 (= MS 4.1.5:7.15 etc.); cf. also nr. 2 above.
29 Note also the pratika for this stanza at 6.19 (see BLOOMFIELD’s ‘Introduction’, p. xxviii).
30 On the interpretation of this last hemistich, cf. BLOOMFIELD 1902: 512.
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V/122 Pa, nulobha(+ a)horatre Ji4, ululobhamratre K sam adhatam] Or, samudhatam
K ma etat] ma enat Or, metat K udyan] JM V/122 Pa, udyana Ji4, udyam K
bhisag] Or, bhisaj K candramah siiryo] Or, candramastiryo K grnatv] Or, krnatv

K *enat] etat Or, ainat K [Bar. mistakenly aitat] vratam] Or, vatam K *ati-
pede] adhi(— ti)pede V/122, adhipede JM Pa Ji4 K *cittya] citya Or K rudras]
K, rdras Or tan mayi] Or, tagmai K vasava$ ca sam] Or, vasavassam K in-

dhatam ||] indhatam || Or, indhatam, [om. |] K vratani] Or, vratanam K agnaye]
Or, atne K dyumnam] Or, bhyumnam K brhad ya$o] Or, vrhaddiso K ayus]
Or, ayuh K

Stanza 1. BLOOMFIELD reads enat with the majority of his mss. (and all of
mine), but his Ch and Bii have etat, and this reading is probably the correct
one, as the PS mss. suggest. The ending -mas which BLOOMFIELD’s nijag-
mimo (thus also all my mss.) seems to contain is impossible, and — while a
predecessor of the Or. mss. seems to have lost the relevant aksara here — the
reading is probably restorable as nijagmima on the basis of K. At the end of this
stanza, BLOOMFIELD proposed the no doubt correct emendation to °afjmah.
His mss. showed several different readings, °ayyah, °ayamah, °ayah, and fi-
nally °aymah (thus also my M2-M4; M1 reads °asmah). All these readings
seem to go back to °aymah, and this corrupt reading®!' of the KausS mss. is
in striking agreement with the corrupt readings of the PS mss., which (°aymah
Or; °ayaksma K) also point to an old corruption °aymah, that must have en-
tered the transmission of the PS and thence infiltrated the KauS$S transmission
already at an early stage.

Stanza 2. Another example of unstable tradition, with an error shared between
the Or. mss. and the KausS transmission, are the readings underlying the form
which BLOOMFIELD no doubt correctly restored as lulobha (cf. the phrase ydn
me matd prd lulobha cdraty dnanuvrata at ApMP 2.19.1ab etc.): all the KausS
mss. point to an old error nulobha®, which is found in the Or. mss. as well. It
is noteworthy here that K has preserved a reflection of the correct reading. All
KausS mss. read twice enat here. The first case is certainly wrong, as the (un-
accented) pronoun ena- is never a correlative in Vedic mantra texts.>> Kau$S
and K (note the misreading by BARRET) suggest reading enat in pada d, and
this seems necessary anyhow in order to explain the entry of the reading enat
into the transmission of pada b (unless enat is to be read in the first stanza).

31 On the confusion j ::y, see BLOOMFIELD’s ‘Introduction’, p. xli.
32 Cf. DELBRUCK 1888: 29.
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Note again that the transmission must already have been unstable at an early
stage.

Stanza 3. The transmission of the KausS has here preserved the correct text
with atipede, while this reading seems to have suffered corruption already at
an early stage of the PS transmission, as the reading adhipede shared by both
K and the Or. transmission seems to indicate.>> My mss. M1—4 share the same
reading citya reported by BLOOMFIELD for all of his KausS mss. The form
*cittya is consistently transmitted — as far as [ can see — as citya within the
PS tradition as well (i.a. PS 6.11.9b,9.13.3b,9.15.8d,9.19.7b, [PSK] 16.37.7b)
and the external testimony of the Kau§S here demonstrates that this habit must
be old: see also WHITNEY on SS 5.17.12, and ROTH 1894: 102.

Stanza 4. That the Vedic sandhi ayus kr° is undone in the KausS version (°h
k°) is perhaps not significant: cf. also °s p° :: °h p° in nr. 16 below.

13. At KausS 43.13, two mantras are given that are not attested in this ex-
act form anywhere but in the Paippalada tradition.>* The siitra runs: vastos
pate prati janthy asman svaveso anamivo na edhi | yat *tvemahe prati nas taj
Jusasva catuspado dvipada a vesayeha || anamivo vastos pate visva ripany
avisan | sakha suseva edhi na iti vastospataye ksiraudanasya juhoti |13|. All
KausS mss. (including mine) read yattemahe.

The first mantra is PS 7.6.10, which I edit (with Ku V/126 Ma [Ma], K)
in my forthcoming re-edition of PS 6-7:

vastos pate prati janth;y asman (11)
s,vaveso anamivo na edhi | 1D
Tyat tvemahe prati nas taj jusasva (11)
catuspado dvipada a veSayeha || (127)

svaveso] Or, dvaveSo K anamivo] K, ‘namivo Or edhi] Ku V/126 [Ma] K,
eth-ydhi Ma Tyat tvemahe] yatvemahe Or, yantvemahe K prati nas taj] V/126

33 The remarkable marginal correction in Or. ms. V/122 cannot be given a certain explana-
tion: it may be due to chance, to influence from oral tradition, to influence from a correct
transmission in ritual manuals etc.

34 Despite the statement in the Atharvaniya Paddhati, an ancillary text based on the KausS,
that they are not only kalpaja, but also Sankhayaniya: see BLOOMFIELD’s notes, and
his references to Rgvedic texts such as RV 7.54.1 and 7.55.1, SankhSS 2.16.1, SankhGS
2.14.5,3.4.7 that must have contributed to the mistaken attribution in the Paddhati.
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[Ma], pratinastvaj Ku, pratinasaj Ma, prtanastaj K dvipada a] Or, dvipada K
veSayeha] Ku Ma [Ma], {vi}veSayeha V/126, vesr eha K

The next mantra is PS 20.23.2 [PSK 20.22.2], which I would edit (with JM
V/122, K) precisely as transmitted in the Kau$S mss.

14. Another instance of a mantra’s pratika followed by its sakalapatha (cf. n. 28
above) is found at KausS 46.53-54, which reads in BLOOMFIELD’s edition:
prehi pra hareti kapifijalani svastyayanani bhavanti |53| [1.] prehi pra hara va
tdavan grhebhyah svastaye | kapifijala pradaksinam *Satapattrabhi no vada
|| [2.] bhadram vada daksinato bhadram uttarato vada | bhadram purastan
no vada bhadram pascat kapifijala || [3.] Sunam vada daksinatah Sunam ut-
tarato vada | Sunam purastan no vada Sunam pascat kapifijala || [4.] bhadram
vada putrair bhadram vada grhesu ca | bhadram asmakam vada bhadram no
abhayam vada || [5.] avadams tvam Sakune bhadram a vada tisnim asinah
sumatim cikiddhi nah | yad utpatan vadasi karkarir yatha brhad vadema vi-
dathe suvirah || [6.] yauvanani mahayasi jigyusam iva dundubhih | kapiii-
Jala pradaksinam *Satapattrabhi no vadeti kapiiijalani svastyayanani bha-
vanti |54|.

CALAND (1900a: 156) translates siitra 53: ‘Die (sechs) Strophen: “geh’
fort, bring’ fort” sind die Strophen, deren Hersagung die bésen Omina von
Haselhiihnern zu nichte macht’. We have here a small collection of mantras
used to ward off bad omens perceived in the cries of kapiiijala birds etc., culled
from three sources: PS 20.50.5-8 [1-3, 6], RVKhil 2.2.5 [4], and RV 2.43.3
[5].

I would edit the PS mantras PS 20.50.5-8 [PSK 20.46.7—10] as follows
(with JM V/122 Pa,® K):

pr,ehi pra hara padav ®)
a grhebhyah s vastaye | (8)
kapinjala pradaksinam 8)
Satapatrabhi no vada || [5] (8)

prehi] Or,pahi K grhebhyah] Or, grhebhyas K vada ||] Or, vadah [om. || K

35 Due to a lost photograph, this last ms. is available for this part of the text only from 6¢
°stanno onward.
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All KausS mss. (also my M1—4) read hara vadava, which BLOOMFIELD
unconvincingly (see CALAND 1900a: 156 n. 19)% emended to hara va davan.
The correct PS transmission reveals the fact that the Kau$S mss. contain a
common error p — v. BLOOMFIELD does not report the uniform spelling °#r°
instead of °#tr° that I find here, and below in the stanza that is PS 20.50.8,
in my Kaus$S mss. for his reading Satapattrabhi, and that I suspect actually
to have been found in his mss. as well.>” The PS mss. (cf. also K at PS
5.6.2c, all mss. at PS 19.1.9¢) as well as the KausS mss. have here preserved
the etymologically correct spelling (see HOFFMANN 1976: 548 n. 3) with
°tr°, and the critical editor of the Kau§S ought to undo BLOOMFIELD’s

‘Verschlimmbesserung’.
bhadram vada daksinato ®)
bhadram uttarato vada | (8)
bhadram purastan no vada ®)
bhadram pascat kapiiijala || [6] (8)
Sunam vada daksinatah (8)
Sunam uttarato vada | (8)
Sunam purastan no vada (®)
Sunam pascat kapinjala || [7] (8)
yauvanani tmahayasi (8)
jigyusam iva dundubhih | (8)
kapifijala pradaksinam (8)
Satapatrabhi no vada || [8] (8)

purastan] V/122 Pa, purasta JM, purastar K vada] V/122 Pa K, (bhayvada JM
kapiiijala ||] V/122 Pa K, kapiiijala ||

tska JM®  daksinatah] Or, daksina$ K Kapifijala ||] V/122 Pa K, Kapifijala
pradaksi Hka JM yauvanani] K, yovanani Or *mahayasi] maha isu Or, mahayasi
K dundubhih |] Or, dundubhih [om. |] K vada] V/122 Pa K, bhada JM

The last stanza is to be compared with RVKhil 2.2.5. The latter place, to-
gether with the KausS reading, supports the editor of the PS in discarding the

36

37

38

Cf. also HENRY (1901: 203): “je corrigerais simplement le début en préhi pra hara pra
vada, suggéré par le vada de la suite de I’invocation”.

According to SCHEFTELOWITZ 1906: 71, the sources for RVKhil 2.2.5 all have °#r°, but
this is anyhow the standard spelling of the cluster #r in Sarada script.

On the meaning of the symbol ||** found here in JM, see GRIFFITHS 2003a: 342.
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obviously corrupt Or. reading (yovanani maha isu) of the first two padas, in
favor of the nearly faultless K transmission (yauvanani mahayasi).

15. Immediately thereafter, in stitra 46.55 (apparently treating a different ritual
situation), we read: yo abhy u babhrunayasi svapantam atsi purusam Sayanam
agatsvalam | ayasmayena brahmanasmamayena varmana pary asman varuno
dadhad ity abhyavakase samvisat[i].

CALAND (1900a: 157) attempted to render the first half of the evidently
corrupt mantra as follows: ‘Gegen dich, der du mit dem Braunen herankommst,
der du den schlafenden Mann verschlingst und den liegenden’.

Additional testimony is available in AVPari§ 1.36.7 (on which, see BA-
HULKAR 1984: 182). The mantra is taken from PS 20.9.4 [PSK 20.8.4], for
which one cannot (on the basis of K, JM V/122, and the testimonia in Kaus$S
and AVPari§) establish a satisfactory text without taking into account also
the reading at PS 20.44.2 [PSK 20.42.2], as is indicated already in VISH-
VA BANDHU’s Vedic Word Concordance, Samhitas Section Vol. I, 9f. Most
important, however, is the parallel for both PS mantras in JUB 4.1.2-3ff.:
yad abhyavacarano ’bhyavaisi svapantam purusam akovidam asmamayena
varmana varuno ‘ntar dadhatu ma ||2|| yad abhyavacarano ’bhyavaisi sva-
pantam purusam akovidam ayasmayena varmana varuno ’ntar dadhatu ma
1311

This parallel helps us to establish (with JM V/122 Pa, K) the following
text for PS 20.44.2:

yo abhyavabhrnayasi ®)
svapantam icha purusam 8)
Sayanam akovidam | @)
sa nah sahasravir;ya- )
-anusthata $ivo bhava || (8)

yo abhyavabhrnayasi] yo abhyababhrnayasi Or, yotyababhrnayasi K svapantam]
JM V/122 K, svapamtam Pa icha] Or, iScha K purusam] pursam Or, rusam K
Sayanam] V/122 Pa K, Sayanam JM

And for PS 20.9 4:
yo abhyavabhrnayasi ®)

svapantam icha purusam 8)
Sayanam ‘takasvalam | @)
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ayasmayena varmana- (8)
-aS§mamayena varmana )
pary asman varuno dadhat || (8)

yo abhyavabhrnayasi] yo abhyababhrnayasi Or, yo byabababhrnayasi K svapantam]
Or, svapantim K icha] icha JM, itsa V/122 Pa, iScha K purusam] K, pursam
Or *akasvalam] akasyalam Or, akaicilam K ayasmayena] Or, ayassayena
K varmana$mamayena] K, varmmana’$mamayena Or varmana pary asman] Or,
marmana | yo sman K

Note that all of BLOOMFIELD’s Kaus$S mss. have abhya®, as does the PS trans-
mission, instead of abhy u, as he edits under influence from all but one of the
AVPari§ mss. (see BLOOMFIELD’s note, and the apparatus given by BOLLING
& VON NEGELEIN 1909-1910: 41): the particle u is anyhow impossible here,
and the emendation abhyavabhrnayasi solves the problem. It stands in the
place of JUB abhyavacarano, which is a nominal expression of the same mean-
ing. I see it as a previously unattested contaminated form of the 9th class stem
bhrind- attested in the hapax RV 2.28.7b bhrindnti ‘they injure’, with the se-
mantically related -aya-formation hrnaydnt- (NARTEN 1982 = 1995: 2631t.),
according to the formula bhrind- x hrnayd- = bhrnaya-.* Cf. also Nighantu
2.12 bhrniydte |4| bhrinati |5 ... krudhyatikarmanah. The -b- at both places
in K, and in the Kau§S/AVPari$ version, in combination with the readings -7-,
-ru/rii-, -r-, suggests that the stanza was already misunderstood to contain the
word babhruna at a very early stage in the transmission.*"

The reading atsi adopted by both BLOOMFIELD and the AVPari§ editors
rests on a very weak footing: in fact the mss. for both texts point to atsa, which
is corrupt for icha as preserved in the PS tradition. The correspondence with
abhyavaisi in the JUB parallel proves that this form from es preserved in the
PS transmission is correct.

The PS mss. seem to be reconstructible to Takasvalam, which is obviously
very close to agasvalam as corruptly transmitted — with some variants — in
the KausS tradition, and in AVPari§. BLOOMFIELD’s choice for agatsvalam
is wrong,*' and his suggestion to emend to agan khalam is no more than a

39 I gratefully acknowledge my thanks to Werner Knobl, with whom I have discussed the
form at some length.

40 As pointed out GRIFFITHS 2003a: 339, b = v and r = /ru/ in Oriya script, so the Or. mss.
can in fact either be interpreted to have preserved the authentic text intact, or to contain
/babhrunal.

41 As is the emendation agatvalam ‘immobile’ proposed by HENRY (1901: 203).
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gratuitous play on the shape of the aksaras. Panini actually teaches the for-
mation kasvara- (3.2.175), unfortunately without semantic indication. In view
of the parallel akovidam in PS 20.44.3 and the JUB passage, I suppose*? that
a-kas-vala- must mean ‘with [eyes] unopened, i.e. unsuspecting, unaware, un-
intelligent’ (cf. vi-kas-vara- ‘with [eyes] opened’ PW VI, p. 987; AiGr. 11/2,
p. 907). That such a person may well be the object of the verb es is clear from
PS 6.8.6, 6.14.6¢+9c, etc. Cf. also svapantam icha at PS 5.27.6c¢.

In sum, the very corrupt transmission of the KausS and AVPari$ can in
this case nicely be corrected with the help from the PS tradition itself, and the
parallel in JUB. The reading brahmana in Kau$S and AVPari§ is shown to be
corrupt in the same way.

16. The siitra Kaus$S 47.16 reads: vajro 'si sapatnaha tvayadya vrtram saksiya |
tvam adya vanaspate vrksanam ud ayusmahi || sa na indra purohito™ visvatah
pahi traksasah | abhi gavo aniisatabhi dyumnam brhaspate || prana pranam
trayasvaso** asave mrda | nirrte nirrtya nah pasebhyo muiica || iti dandam
adatte |16|. The same mantra is found at AVPari§ 37.1.7-8. It is taken from
PS 19.42.4-6, which I would edit (with JM V/122 Pa Ji4, K):

vajro ,si sapatnaha )
tvayadya vrtram saksiya | (8)
t,vam adya vanaspate &)
vrksanam ud ayusmahi || [4] (8)
sa na indra purohito (8)
vi§vatas pahi raksasah | )
abhi gavo *anusata- (8)
-abhi dyumnam brhaspate || [5] )

prana pranam ity eka® || [6]

42 Following a suggestion by Sasha Lubotsky.

43 Thus the ed., corrected by BLOOMFIELD 1906: 416, who univerbated and interpreted
indrapurohito as a bahuvrihi compound. CALAND 1900a: 161 (with n. 15) assumed a
tatpurusa. HENRY (1901: 203), whom I follow here and below, defended the text as edited:
“je traduirais, d’apres le sens étymologique: “O Indra, te placant a notre téte . ..” Le piquant
de I’invocation est précisément ici le semi-calembour, puisque d’habitude c’est Brhaspati,
nommé plus bas, qui est le purdhita”.

44 Ed. trayasvaso, for which no variant readings are reported, must be a misprint, because my
M1-4 all give trayasvaso, as expected.

45 This last mantra is repeated from PS 15.3.4 = §S 19.44 4: prana prandm trayasvaso dsave
mrda | nirrte nirrtya nah pasebhyo mufica ||. On the use of the abbreviation device ... ity
eka, see GRIFFITHS 2003a: 342f.
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asi] si Or K tvayadya vrtram] Pa Ji4, tvayada vrtram JM, tvaya(— a-)dya vrtram
V/122, tvaya vyatramha K saksiya |] Or, saksiyah [om. || K tvam adya vanaspate]
JM V/122 Pa, tvam addha(— DYA)vaspate Ji4, tam adhya vanaspate K ud ayusmahi]
Or, utayusmahi K indra purohito] JM V/122, indrampurohito Ji4, irohito K pahi]
V/122 Pa Ji4, pati JM, mahi K raksasah |] Or, raksatah [om. |] K *aniisatabhi]
anusatabhi Or, amumsatabhr K dyumnam] Or, dyumna K prana] K, pranah Or

It is noteworthy in stanza 5 that all the Kau$S mss., including mine, and several
of the AVPari§ mss. share the error raksatah with K.%® That the Kau$S and
AVPari$§ mss. undo the Vedic sandhi in visvatas pahi is perhaps insignificant:
cf. also °s k° :: °h k° in nr. 12 (stanza 4) above.

17. At KausS 56.17 BLOOMFIELD reads: yathapah pravata yanti yatha masa
aharjaram | eva ma brahmacarino dhatar a yantu sarvada || svahety acaryah
samidham adadhati |17|. The mantra is taken from PS 20.52.9 [PSK 20.48.9],
which I would edit (with JM V/122 Pa, K) in precisely the same form.

18. At Kau§S 58.1 BLOOMFIELD reads: bhadraya karnah kroSatu bhadrayaksi
vi vepatam | para duhsvapnyam suva yad bhadram tan na a suva || aksivepam
duhsvapnyam artim purusaresinim | tad asmad asvina yuvam apriye prati
muiicatam || yat parsvad uraso me angadangad avavepate | asvina puska-
rasraja tasman nah patam amhasa iti karnam krosantam anumantrayate |1|.

The source of the mantras are PS 20.54.6-8 [PSK 20.50.6-8], which I edit
(with JM V/122 [Pa unavailable], K):

bhadraya karnah kroSatu (8)
bhadrayaksi vi vepatam | (8)
para duhsvapn;yam suva ®)
yad bhadram tan na a suva || [6] (8)
aksivepam duhsvapn;yam ®)
artim purusaresinim | (8)
tad asmad asvina yuvam (®)
apriye prati muficatam || [7] (8)
yat par§,vad uraso me 8)
*ngadangad avavepate | (8)
a$vina puskarasraja 8)
tasman nah patam amhasah || [8] (8)

46 Cf. already GONDA 1977: 79 = 1991: 368.
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karnah] karnnah Or, ka[line]h K krosatu] Or, krosanta K bhadrayaksi] Or,
bhadrayaksa K vi vepatam] K, vivepatam JM, vi(— -)patam V/122 duhsvapnyam]
V/122, duhsvapnam JM, dusvapnyarh K tan na a] Or, tanva K aksivepam] Or,
aksave[line]svapnis K artim] arttim Or, antam K purusaresinim |] pursaresanim |
JM, pursanim | V/122, purusarisinim, [om. |] K tad asmad] V/122, tadaSMI(—
sma)d JM, tatastum K yuvam] Or, yum K apriye prati] JM K, apri[folio]ti
V/122 muficatam] muficatam Or, muficatat K uraso] Or, utaso K avavepate]
K, upavepate Or puskarasraja] Or, puskarasrja K nah patam] Or, nahpatum K
amhasah ||] Or, amhasah [om. |] K

In the last stanza, the KauSS version suggests that the Or. transmission has
suffered a corruption ava — upa, while K has preserved the correct reading.
The majority of the Kau$S mss.*’ read duhsvapnyam, and thus give support to
the Or. reading with visarga as against K dusvapnyam (without).

19. At KausS 62.20-21, we encounter another example (cf. n. 28 above)
of a pratika followed by a sakalapatha quotation: tam atyasarat prathameti
yathoktam dohayitvopasiiicati |20| atyasarat prathama dhoksyamana sarvan
yajiian bibhratt vaisvadevi | upa vatsam srjata vasyate gaur vy asrsta
sumana him krnoti || badhana vatsam abhi dhehi bhuiijati nijya godhug
upa sida dugdhi | iram asma odanam pinvamana kilalam ghrtam madam
annabhagam || sa dhavatu yamarajiiah savatsa sudugham patha prathameha
datta | atirnadatta prathamedam agan vatsena gam sam srja visvariapam
iti ||21]. Comparison with the two Kau$S mss. available to me for this part
of the text (L. M1) suggests that BLOOMFIELD’s apparatus may not contain
all significant varietas lectionis. All mss. (including L) read dhoksamana,
except for BLOOMFIELD’s K which has the correct form, and M1 which
omits the relevant aksara (dhomana). There are several variants for srjata
(thus also L), to which M1 adds another: srjate; for vaisvadevi | upa
it reads vaisvadevinyamtya upa; for vy asrsta it reads yabhiyantesrstah,
while L reads vyasrstah with several other mss. Several mss. (including
M1) read sumanabhihimkrnoti, against the remaining mss. (including L)
sumanahimkrnoti. Note BLOOMFIELD 1890: 171 n. 16 on that variant: “this
perhaps stands for sumanda abhihimkrnoti, a reading which goes against the
metre, but seems rather more suitable to the sense. Is sumana himkrnoti the
product of emendation, arising from the better metrical feeling of the scribe?”.
For atirnadatta L reads atirstadastatta, and M1 reads atiirnarstadatta
(cf. BLOOMFIELD’s Bi: “akrrstadatva or °danva”).

47 Including my M1; M2-M4 do not include this portion of the text.
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The mantras are PS 5.31.1-3. BHATTACHARYA edits atyasarat prathama
dhoksamana sarvan yajiian bibhrati vaisvadevt | upa vatsam srjata vasyate
gaur vy asrstah sumand him krnomi || badhana vatsam abhi dhehi bhuii-
Jatim ni dya godhug upa sida dugdhi | idam asma odanam pinvamana kilalam
ghrtam madam annabhagam || sa dhavatu yamarajiiah savatsa sukrtam patha
prathameha datta | aturstadatta prathamedam agan vatsena gam sam srja
visvaripam ||. The PS mss. thus offer the better readings bhufijatim ni dya,
idam, and moreover sukrtam for the unanimous and interesting KausS reading
sudugham.

The Kau$S mss., on the other hand, lend support to the obvious correction
of krnomi in BHATTACHARYA’s ed. (all PS mss.) to krnoti, made by LUBOT-
SKY. The above-quoted readings from L. M1 preserve additional traces of the
cluster sta in “atrsta darta as LUBOTSKY (2002: 138f.) restores for BHAT-
TACHARYA’s aturstadatta and BLOOMFIELD’s atirnadata. The impossible
form dhoksamana (LUBOTSKY 2002: 137) of all Kaus$S mss. but one, and all
PS mss., could be an old error, if the correct reading adopted by BLOOMFIELD
from his K is due to chance.

20. An interesting case is found at Kau$S 65.14-15, where we read:
[1.] agnes tvasyena prasnami brhaspater mukhena | indrasya tva jathare
sadayami varunasyodare | [2.] tad yatha hutam istam prasniyad *devatma
tva prasnamy [3.] atmasy atmann atmanam me ma himsir iti prasitam
anumantrayate |14| [4.] yo ’gnir nrmanda nama brahmanesu pravistah |
tasmin ma esa suhuto ’stv odanah sa ma ma himsit parame vyoman || [5.] so
asmabhyam astu parame vyomann iti dataram vacayati |15|. For the emended
reading (prasniyad) devatma tva, BLOOMFIELD reports the variants P Bh Bii
devatma (without tva); K Ch E Bi devatva. The latter is the reading of the
four KausS mss. available to me for this place (L. M1 M3 M4), and these mss.
also confirm the implication from BLOOMFIELD’s apparatus that the Kau§S
mss. offer a cluster °dde°. Further, BLOOMFIELD reports the variants efar®
and eta (respectively Ch [my M3] and Bii [my M3]) for esa [my L M1]).

We have here 5 mantra elements. While the VSK mantras 2.3.5+7 that
BLOOMFIELD points to for [1.] offer only partial parallels, the mantras [1.]
and [4.] precisely correspond with PS 20.57.14-15 [PSK 20.53.10-11], to
which some kalpaja materials ([2-3.], [S.]) have been added. I would edit
these mantras as follows (with JM V/122 [Pa is not fully legible], K):

agnes tvasyena prasnami brhaspater mukhena | P
indrasya tva jathare sadayami varunasyodare || [14] P
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yo ’gnir nrmana nama brahmanesu pravistah | P)
tasminn Tetat suhutam astu prasitam 12)
tan ma ma himsit parame v;yoman || [15] (11)

agnes ... mukhena |] Or, om. K indrasya] V/122 K, indra JM sadayami] Or,
sadhaya K varunasyodare] varnasyodare Or, varunasyodadhe K ’gnir nrmana
"gninnrmana JM, agniRNNAmana V/122, gninnrmna K tetat] eta JM, esa V/122 K
suhutam astu prasitam] Or, sotostu sausas K tan ma ma] Or, sanoma K himsit]
K, himsih Or

The kalpaja phrase [3.] atmasy atmann atmanam me ma himsth is quoted in the
same full form at VaitS 1.3.11. For the words [2.] fad yatha . .. prasnamy of the
stitra, we may compare PS 9.21.1 sa ya evam vidvan prasniyad etam eva de-
vatam manasa dhyayed ekarses tva caksusa pasyamy ekarses tva hastabhyam
a rabha ekarses tvasyena prasnamy ekarses tva jathare sadayamiti | sa yatha
hutam istam prasniyad evainam prasnati ||. 1t would seem that BLOOMFIELD’s
emended reading devatma tva can on this basis be improved to the shorter
emendation eva tva.

It is curious to see that the KausS offers for [4-5.] what appears to be an ad
hoc composition® (with insertion of ma) based on PS 20.57.15 and 16.72.9,
the latter being a stanza which — to my knowledge — does not occur any-
where else in texts of the Saunaka Sakha either. I quote it here in a provisional
ed. based on Or. mss. Ku and Jil: yadi maruto yadi vaisvadevah | yas te ag-
nir nrmanda nama hrdyas tasminn esa suhuto astv odanah so ’smakam astu
parame vyoman ||. The variant readings, quoted above, with eta(t) reflect con-
fusion based on the difference between PS 20.57.15 and 16.72.9. They help to
confirm the authenticity of the reading *efat for PS 20.57.15b, that grammar
also requires, but which in some of the PS mss. has suffered from perseveration
of 16.72.9 esa.

21. KausS 67.27 through 68.2 read: Saravena catuhSaravam devasya tva
savituh prasava rsibhyas tvarseyebhyas tvaikarsaye tva justam nirvapami
|27||67|| vasavas tva gayatrena chandasa nir vapantu | drjam aksitam
akstyamanam upa jivyasam iti dataram vacayati |1| rudras tva traistubhena
chandasa | adityas tva jagatena chandasa | visve tva deva anustubhena
chandasa nir vapantu | iirjam aksitam akstyamanam upa jivyasam iti dataram
vacayati |2|. Although we cannot positively state that this is a mantra quoted

48 Cf. PATYAL 1969: xI.
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from PS, variations in this type of mantra are easily attributable to the siitrakara
himself,*’ and the partial similarities with 16.70.1-5 are too strong to be
left unmentioned. I would edit these mantras as follows (with JM Ku3 Jil, K):

dyaur *javena P
prthivi varimna P
antariksam mahitva P
apo bhumna | (P)

devasya tva savituh prasave (*)$vinor bahubhyam
pusno hastabhyam prasiito brahmanebhyo nir vapami || [1] P)

rsibhyas tvarseyebhyas tva | (P)
justatamam vahnitamam papritamam sasnitamam P
tirjo bhagam aksitam aksitaye nir vapami || [2] P)
vasavas tva gayatrena chandasa nir vapantu || [3] (9]
rudras tva traistubhena chandasa nir vapantu || [4] (P)
adityas tva jagatena chandasa nir vapantu || [5] (P)
dyaur *javena] dyauryena Or, dyaurjavena K varimna antariksam] Jil K, va-
rimnantariksam Ku3, varimna’ntariksam JM mahitva apo] K, mahitvapo Or
bhiimna] Or, bhisna K savituh] Or, savituh K (*)$vinor] Svinor Or K

prasuto] Ku3 Jil K, pusito JM tvarseyebhyas tva |] Or, tva rsayebhyas tva
rsiyebhyas tva [om. |] K papritamam] Ku3 Jil K, p{r}apritamam JM sasnita-
mam] Or, svastitamam K aksitam aksitaye] Or, aksatam aksataye K chandasa]
Or, Schandasa K rudras] rdras Or, rudras K chandasa nir vapantu ||] Or,
Schandasa Z 3 ZZ K [note abbreviation] chandasa] Or, Schandasa K adityas
...vapantu ||] Ku3 gives this line sec. m. in margine

22. At KausS 68.9-10, we find another example (cf. n. 28 above) of pratikas
of mantras followed by their full version: a pyayasva sam te payamsiti
dvabhyam pratisificet |9| a pyayasva sam etu te visvatah soma vrsnyam |
bhava vajasya samgathe || sam te payamsi sam u yantu vajah sam vrsnyany
abhimatisahah | apyayamano amrtaya soma divi Sravamsy uttamani dhisveti
|10|. These mantras are found, besides as RV 1.91.16+18 (and the numerous
other mantra-texts referred to by BLOOMFIELD, notably in juxtaposition at
VSM 12.112-113), also as PS 20.55.4+6 [PSK 20.51.4+6], which I would
edit precisely in the way the KausS quotes them. The PS mss. (JM V/122,

49 Cf.n. 6 above.
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K ) contain no variants that require mention here. There is no certain way of
saying whether these are indeed taken from PS, or from another mantra text.

23. At KausS 68.25-26, we find two pratikas followed by the same mantras
in sakalapatha (cf. n. 28 above): tantram sitktam pacchah snatena yau te
paksau yad atisthah |25| yau te paksav ajarau patatrinau yabhyam raksamsy
apahamsy “Todana | tabhyam pathyasma sukrtasya lokam yatra rsayah
prathamajah puranah || yad atistho divas prsthe vyomann adhy odana |
anvayan satyadharmano brahmana radhasa saha |26|.

The two mantras are PS 3.38.6 (cf. TS 4.7.13.1, VSM 18.52) and 3.38.7
(no parallels), edited as follows by BHATTACHARYA: yau te paksav ajarau
patatrinau yabhyam raksamsy apahamsy odana | tabhyam patyasma sukrtasya
lokam yatra rsayah prathamajah puranah || yatas tistho divas prsthe vyomann
adhy odana | anvayan satyadharmano brahmana radhasa saha ||.

The PS version confirms BLOOMFIELD’s emendation of the uniform
KausS reading odanah to odana. All his mss. (as also the two mss. available
to me: L. M1) had pathyasma(t), which cannot easily be understood: the
PS version, with patyasma, has preserved a precative form corresponding
to the pres. opt. patema of the VSM and and TS parallels. Although two of
BHATTACHARYA’s mss. (Va Ja) in fact share the non-application of sandhi
in yatra rsayah, the meter speaks against such hiatus found also in the Kaus$S
version. For the opening words of stanza 7, however, the KausS mss. appear
to have preserved the authentic text (yad atistho; thus also in my two mss.)
which BHATTACHARYA'’s edition (yatas tistho) — following the Or. mss. —
obfuscates: the impf. form agrees with anvayan in pada ¢, and the d of yad
finds confirmation also in the K reading yaditistho.

24. At KausS 72.13-14 we first find a number of pratikas for mantras taken
from SS, followed by four pratikas that cannot be traced there, and which
are subsequently (cf. n. 28 above) given in sakalapatha as well: param mrtyo
vyakaromy a rohatantardhih pratyaficam arkam ye agnayo namo devavadhe-
bhyo ’gne ’bhyavartinn agne jatavedah saha rayya punar urjeti |13| agne
"bhyavartinn abhi na a vavrtsva | ayusa varcasa sanya medhaya prajaya dha-
nena || agne jatavedah Satam te sahasram ta upavrtah | adha pustasyeSanah
punar no rayim a krdhi || saha rayya ni vartasvagne pinvasva dharaya | vis-
vapsnya visvatas pari || punar rja vavrtsva punar agna isayusa | punar nah

50 There is an insertion of some extraneous material including the RV stanza 5.13.4 — not so
far traceable in Or — in K after @ pyayamana (as it reads), and K omits amrtaya . . . dhisva.
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pahy amhasah ||14|.

The four mantras first quoted in pratika, and then in full, together constitute
the hymn PS 1.41, which BHATTACHARYA edits: agnebhyavartinn abhi na a
vavrtsva | ayusa varcasa sanya medhaya prajaya dhanena || agne jatavedah
Satam te santv avrtah sahasram ta upavrtah | adha pustasyesanah punar no
rayim a krdhi || saha rayya ni vartasvagne pinvasva dharaya | *visvapsnya
vi§vatas pari || punar Grja vavrtsva punar agne visayusa | punar nah pahy
amhasah ||.

The omission of an avagraha here for ’bhyavartinn may be a simple print-
ing error. Pada a of stanza 2 of the KausS version as edited shows an odd gap
when compared with the PS: the words santv avrtah are omitted, and BLOOM-
FIELD reports no variants. This is certainly a mere printing error, because my
mss. L M1°! do have the missing words. BLOOMFIELD reports no variants for
visvapsnya, and my L. M1 also read thus: this must also have been the reading
of the PS archetype *G, and BHATTACHARYA has rightly adopted it.>> The
archetype must already have had the corrupt text agne visayusa, to which —
rather than to BHATTACHARYA’s agne visayusa — all PS mss. point (K with
accent notation visayusa), but the Kau$S quotation preserves the mantra (with
correct agna isayusa) as it must have read before that error entered the PS
transmission.

25. In Kaus$S 73.1-19, amidst (partly) metrical material not recognized as
mantric by KeSava, we find in 73.14-15: yathasakti yathabalam hutado ’nye
ahutado ’nye | vaisvadevam havir ubhaye sam caranti |14| te samyaiica
iha madayantam isam arjam yajamana yam ichata | visve deva idam havir
adityasah saparyata | asmin yajiie ma vyathisy amrtaya havis krtam |15|.
BLOOMFIELD’s sutra-division is wrong. We have first (hutado ... yajamana
yam ichata) a mantra quoted from PS 5.15.2, showing a variant from the trans-
mitted PS text yajamanaya matsva: these readings, and the important parallel
PS 5.28.3 have been briefly discussed by LUBOTSKY (2002: 78f.). Then a
stanza quoted from PS 19.35.1, which I would edit in precise accordance with
the KausS quotation. There are no variants in the PS mss. checked by me (JM
Pa, K) that require mention here.

26. At KausS 78.10, we first find pratikas for SS 6.78.1,14.2.1,14.2.45, and
then the sakalapatha of two short Paippalada hymns: tena bhiitena tubhyam

51 M2-M4 are not available for this part of the text.
52 Or visvapsnaya, K vi-vapsvya. Cf. FORSSMAN 1968: 35.



76 ARLO GRIFFITHS

agre Sumbhani agnir janavin mahyam jayam imam adat somo vasuvin
mahyam jayam imam adat pisa jativin mahyam jayam imam adad indrah
sahiyan mahyam jayam adad agnaye janavide svaha somaya vasuvide svaha
piisne jativide svahendraya sahiyase svaheti |10|.%3

The two Paippalada hymns are PS 1.34 and 1.35, which belong together.
BHATTACHARYA edits them as they are quoted in the KausS, except that for
KausS jativin, jativide, he follows Or jidativin, jiativide (jiatuvina, jiiatuvide
K). These are clearly the correct readings: cf. SankhGS 1.9.9 piisa jaatiman.
BLOOMFIELD reports no variants, but all my available KausS mss. (M1 M3

M4) read twice jiiati°, so this is merely a misprint in the KausS edition.>*

27. At KausS 82.13 we read: yasya traya gatam anuprayanti deva manusyah
pasavas ca> sarve | “tam no devam mano adhi bravitu sunitir no nayatu
dvisate ma radhameti $antyudakenacamyabhyuksya |13|. BLOOMFIELD re-
ports that tam no is emended for tanno (thus also my M1 M2 M4°>°) and that
sunitir no is an emendation for K Bii E Ch sunitino (thus also M1 M2 M4); P
Bh sunituno; Bi sunanutino; Ku sunono.

The mantra is PS 1.78.4, which BHATTACHARYA edits: yasya traya gatam
anuprayanti deva manusyah pasavas ca sarve | tan no devam mano adhi
bravitu®’ sunitinno nayatu dvisate ma radhama ||. BHATTACHARYA bases his
reading fan no not only on the Or. mss., rejecting K tam no, but also refers
explicitly to the manuscript readings of the KausS mss. Since adhi-bravi must
be construed with a dative (n0), and devam manah must go together (as at RV
1.164.18d), tan («— tad) indeed is the preferable reading. BHATTACHARYA
considers the emendation sunitim no, but it seems to me that suniti is the only
possible form of a ntr. adj. qualifying devam manas-,>® and that this majority
reading of the KausS mss. can be adopted.>’

53 The text of the sttra is quoted here without agachatah at the end, in accordance with
BLOOMFIELD 1902: 514.

54 Another case of a misprint j for jii is reported by BLOOMFIELD 1902: 514.

55 CALAND (1894: 369 = 1990: 5) has pointed out that the text, whose printing is unclear here
in BLOOMFIELD’s edition, and apparently reads pasavasva, should of course read pasavas
ca.

56 M3 does not cover this part of the text.

57 Thus corrected by BHATTACHARYA himself (n.d.-1) for the printing error bavitu.

58 Cf. the famous phrase dksiti §rdvas (3x RV), and VSM 5.5 ¢jé ’nabhisasti. 1 now see
that this same interpretation had already been mentioned as a pirvapaksa, without refer-
ences to other examples of such ntr. °#i- adjectives, by ZEHNDER in his unpublished 1993
Lizentiatsarbeit on PS 1.

59 There is no ms.-support for the alternative sunift (archaic instr. sg.: cf. RV 6.45.1ab anayat
... suniti) mentioned to me as a lectio pulcherrima by Werner Knobl.
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28. At KausS 82.21, the situation is complex. BLOOMFIELD edits yadyat
kravyad grhyed yadi kravyada nante ’paredyuh | divo nabhah Sukram payo
duhana isam irjam pinvamanah || apam yonim apadhvam svadha yas cakrse
Jjivams tas te santu madhuscuta ity agnau sthalipakam niprnati |21|.

As BLOOMFIELD notes, the first words of this sutra seem hopelessly
corrupt. Then follows some mantra material that seems to have been taken,
in very corrupt and lacunar form, from PS 19.52.1-3. I edit these stanzas as
follows (with JM Pa Ji4, K):

divo nabhah Sukram payo duhana- an
-rtasya nabhir amrtam vi caste || [1] (11)
ghrtam duhanam vi§vatah prapitam an
Grjam duhanam anapasphurantim | 11)
upasatam sukrtah svadhabhih || [2] (10)
ghrtam *isam pinvamanam ®)
imam yonim upadh,vam | (8)
svadha yas cakrse *jivan 8)
tas te santu madhuscutah || [3] (8)

divo] Or, diva K nabhah] Or, nabha$§ K Sukram] Or, Sukra K duhanartasya]
duhanarttasya JM Pa, duhanattasya Jid, -uhantasya K [[] ||' JM Pa,%0 |' Ji4)|
K vi§vatah prapitam iirjam duhanam] Or, vi§vatahprapinamiirjanduhanaj K ana-
pasphurantim |] anapasphurantim | JM Pa, anasphuranti || Ji4, anapasphuranti | K
sukrtah] JM, sukrta Pa Ji4, sukrtas K svadhabhih || ghrtam] Or, svadhabhirghrtam
K *isam] ucha Or, iScham K imam] Or, ima K upadhvam |] upadhvam | Or,
upadhvam [om. ] K svadha yas] K, svadhayas JM Ji4, svadhaya$ Pa cakrse] Or,
cakrsa K *jTvan] jivam Or K ||1 Or, om. K [note °h s°]

The rare verb form upadhvam is found also e.g. PS 942, JUB 4.11.2. A
variant of 19.52.2a is found at PS 4.31.7c: ghrtam duhana visvatah prapita.
19.52.3cd are known also as SS 18.2.20cd svadhd yds cakrsé jivan tés te santu
madhusciitah ||. Although BLOOMFIELD edits jivams on the authority of just
one ms., the majority of the SS and KausS, and all PS mss. read jivam (thus
also my M1 M2 M45!). The often idiosyncratic KausS ms. Bii%? has the ex-
pected reading jivan, adopted also by PANDIT (while ROTH & WHITNEY give

60 On the meaning of the symbol ||', see GRIFFITHS 2003a: 342,
61 M3 is not available for this part of the text.
62 Cf.n. 15 above.
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Jjivams). Cf. the similar sandhi at PS 1.51.1a,4.14.3b,5.10.8d, 13.5.7b etc., and
see WHITNEY’s commentary on SS 18.2.20.

The emendation to *isam is supported by known cases of isam pinv (PS
20.5.5, RV 6.63.8b, 7.24+25.6¢ etc.). However, the sequence ghrtam isam
seems not to occur elsewhere. Perhaps the readings of the mss. can be ex-
plained as representing an underlying it sam, itself already corrupt (because
sam-pinv does not exist) under the influence of many cases of the sequence
ghrtam id (PS 3.4.5a,6.10.9¢, 16.76.7a). The most obvious emendation utsam
(cf. PS 18.79.6, 5.40.8 = SS 18.4.36, ApSS 2.21.7) cannot be construed with
fem. pinvamanam here, and is therefore impossible.

Difficulties are caused by the divergence of the KausS text from that pre-
served in the PS transmission. The Kau§S reading apam yonim apadhvam for
imam yonim upadhvam seems to be a simple corruption. But where is our PS
19.52.1b through 3a?% How has the punctuation of the Kaus$ arisen, and is
its isam @irjam pinvamanah somehow a garbled version of the transmitted PS
text?

29. At Kaus$S 89.1, we find four gayatr1 stanzas followed by an anusthubh,
all quoted in full: mano nv a hvamahe narasamsena® stomena | pitrnam
ca manmabhih || @ na etu manah punah kratve daksaya jivase | jyok ca
siiryam drSe || punar nah pitaro mano dadatu daivyo® janah | jivam vratam
sacemahi || vayam soma vrate tava manas taniisu bibhratah prajavantah
sacemahi || ye sajatah sumanaso jiva jivesu mamakah | tesam Srir mayi
kalpatam asmin gosthe Satam sama iti |1|. BLOOMFIELD reports®® that three
of his mss. (K Bii P) read °mahi for °mahe in the first pada, and I find this
same °mahi in my mss. M1 M2 M4. Four of BLOOMFIELD’s mss. (K P Bi
Bii) read siryaya for siryam, and again I find this variant confirmed in my
mss.

The anusthubh stanza is VSM 19.46 etc. The four gayatris are known as
RV 10.57.3-6 etc., but are also found at PS 19.24.10-13, which I would edit
as follows (with JM Pa Ji4, K), with four variants upon the RV parallel:

63 A visual or recitational skip from ghrtam to ghrtam cannot fully explain the gap.

64 Thus corrected by BLOOMFIELD 1902: 514. The edition has a misprint: nara®.

65 The ed. reads daivyah which, before janah, is an impossibility: as CALAND already ob-
served (1900b: 98 = 1990: 78), it must be a printing error, and my mss. M1 M2 (M3 not
available, M4 unclear) indeed read daivyo, as expected.

66 Cf. CALAND 1904: 188 = 1990: 149 n. 3.
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mano n,v ah,vamahi 8)
naraSamsena stomena | (8)
pitfn,am ca manmabhih || [10] (8)
a na etu manah punah )
kratve daksaya jivase | (8)
jyok ca stir;yaya drse || [11] (8)
punar nah pitaro mano 8)
dadatu daiv;yo janah | (8)
jivam vratam sacemahi || [12] (8)
vayam soma vrate tava 8)
manas Ttantisu bibhratah | (8)
prajavantah sacemahi || [13] (8)
ahvamahi] Or, ahuvamahe K naraSamsena] JM Ji4 K, narasamsena Pa |10r, om.

K  pittnam ca] IM K, pittnafica Ji4Pa  ||[]Or,om. K [note°ha°]  manah punah]
Or, manahpunah K jyok ca] K, jyokta JM Ji4, yokta Pa stryaya] Or, suryam K
punar nah] Or, punannah K janah |] Or, jana [om. |] K vratam] Or, vratarh K
vayam] Or, vayarh K manas] JM Ji4, ma-(+ ta 1)s Pa, nas K +tanﬁs_u] tanusu Or,
tanosi K |1Or, om. K [note °h p°] prajavantah] Or, prajavantas K

All parallel texts read @ huvamahe (pres. ind.), as does K. However, since
the idiosyncratic (a-aor. ind. — or inj.?) reading of the Or. mss. is confirmed
by six Kaus$S mss., and since it is confirmed also by the pratikas for these
mantras found at VaitS 20.9 (mano nv ahvamahiti) and AVPari§ 43.6.4 (mano
nv ahvamahity evam paficabhir mana upahvayeta),%” and since cases of influ-
ence of parallel texts (RV, KS) on the readings of K for PS are well-known, % I
propose that the reading °mahi rejected by BLOOMFIELD for the KausS ought
to have been adopted by him, as I adopt it for the PS.°

By the same argumentation, I adopt the idiosyncratic Or. reading sir;yaya
drse in 11c, even though it makes for a much less pleasing cadence than the
reading (jyok ... siryyam drse) of all the many parallels for this pada, which
occurs also PS[K] 17.31.7 and 19.7.11 (each time with K pointing to siryam,
and siryaya in the Or. mss.).

67 For VaitS, cf. VISHVA BANDHU’s ed., and CALAND 1904: 188 = 1990: 149 n. 2 (alluding
to GARBE 1878: 67). Both CALAND and VISHVA BANDHU separate a hvamahi (inj.!), as
do BOLLING & VON NEGELEIN for AVPari§.

68 Cf.i.a.PS 2.76.6 [ZEHNDER 1999: 172], 6.1.3a, 6.20.3¢c, 7.3.10c.

69 Similar variations between Vedic mantra-texts have been collected by BLOOMFIELD &
EDGERTON 1930: §121 (cf. also §§229, 230).
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30. At Kaus$S 89.12, we find the following four mantras: ramadhvam ma
bibhitanasmin gosthe karisinah | arjam duhanah Sucayah Sucivrata grha
Jjivanta upa vah sadema || irjam me deva adadur iirjam manusya uta | iirjam
pitrbhya aharsam irjasvanto grha mama || payo me deva adaduh payo
manusya uta | payah pitrbhya aharsam payasvanto grha mama || viryam me
deva adaduh viryam manusya uta | viryam pitrbhya aharsam viravanto grha
mameti |12|.

The first three are PS 18.82.3-5, while the last might — at first sight — be
taken as a kalpaja vikrti 70 of the preceding ones. I would edit PS 18.82.3-5 as
follows (with JM V/121 Ji4 Pa,""):

ramadhvam ma *bibhitana- (8)
*-asmin gosthe karisinah | (8)
urjam dadhanah sukrtah Sucivrata 12)
grha jivanta upa vah sadema || [3] (11)
trjam me deva adadhur 8)
urjam manus;ya uta ®)
Grjam *pitrbhya aharsam (8)
Grjasvanto grha mama || [4] (8)
payo me deva adadhuh €]
payo manus;ya uta )
payah pitrbhya aharsam ¢}
payasvanto grha mama || [5] (8)

stanzas 4—5 omitted in V/121 and Ji4 e Tbibhitanasmin] bibhitana asmin, JM, bibhitana
asmin, V/121 Ji4 Pac karisinah] JM V/121 Ji4, karisinth Pac urjam dadhanah]
V/121 Ji4 Pac, tGrjandadhana JM adadhur trjam] adadhurrjam JM, adadhuh rrjam
Pac Fpitrbhya aharsam] pitrbhyo harsam JM, pitrbhyo aharsam Pac trjasvanto]
trjasvanto JM, urjasvanto Pac pitrbhya] Pac, pitrbh{o}a JM

The KausS variants duhanah for dadhanah, and adadur/h for adadhur/h all
seem secondary: both the syntagms arjam doh and érjam dha are quite com-
mon, but only in the PS version does the finite verb form (adadhus) take up the
participle (dadhanah). It is harder to make a choice between sucayah (KausS)
and sukrtah (PS): despite such testimony as RV 8.44 21 agnih Siicivratatamah
Sticir viprah Siicih kavih | Siict rocata ahutah ||, the collocation (without gram-

70 Cf.n.6 above.
71 Kis not available for this part of PS 18. Cf. ZEHNDER 1999: 258.
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matical agreement) of the words sukfte §iicivrata’® at RV 1.182.1d, and espe-
cially 6.70.2b ghrtdm duhate sukfte Sicivrate, would seem to speak in favor of
PS sukrtah. But the last quoted pada, with its form of doh, would also speak in
favor of KausS duhanah. Taking into account the fact that the PS offers paral-
lels only for the first three of the four mantras quoted by the Kaus$S, we ought
perhaps to consider whether (some of) the noted differences between the PS
and the Kau§S might not — on second thought — rather be authentic ‘Vedic
variants’. This would mean that the KausS is quoting no Paippalada mantras
here but mantras from a third, lost Sakha.

31. In the next sutra, KausS 89.13, we find another set of mantras: anta-
rupatitya samidho ’'bhyadadhati | ayam no agnir adhyakso ’'yam no
vasuvittamah | asyopasadye ma risamayam raksatu nah prajam || asmin
sahasram *pusyasmaidhamanah sve grhe | imam sam indhisimahy ayusman-
tah suvarcasah || tvam agna idita a tvagna indhimahiti |13|. BLOOMFIELD’S
pusyasmaidhamanah is an emendation: all his Kau§S mss. (as also my M2
M4) read without visarga, while only my M1 reads with visarga.”?

The last two pratikas refer to SS 18.3.42 and 18.4.88, but the two stanzas
quoted sakalapathena are PS 20.61.4-5 [PSK 20.56.7-8], which I would edit
(with JM V/122 [Pa unavailable], K):

ayam no agnir adhyakso 8)
ayam no vasuvittamabh | (8)
asyopasadye ma risama- 9)
-ayam raksatu nah prajam || [4] (8)
asmin sahasram pusyasma- )
-edhamana s,ve grhe | (8)
imam sam Tindhisimah;y (8)
ayusmantah suvarcasah || [5] (8)

ayam] V/122, ayan JM K agnir adhyakso] Or, agnirddhyakso K ayam]
V/122, yam JM, ayan K |1 Or, om. K [note °h a°] asyopasadye] V/122,

72 Cf. PIRART 1995: 39 and 367.

73 Cf. CALAND 1899: 212 = 1990: 51: “Weniger konsequent ist die Uberlieferung wenn es
sich um die Verbindung eines anlautenden Sibilanten mit Nasal oder Halbvokal handelt.
So wird z. B. 89, 15 der Visarga vor sy in fiinf Handschriften weggelassen, 68, 6 wird er
von allen Handschriften ausser Bii E weggelassen; in beiden Fillen nimmt Bloomfield ihn
in den Text auf; 67, 11 dagegen, wo alle Handschriften havisyabhaksa syur bieten, hitte
er um konsequent zu sein auch -bhaksah schreiben sollen”.
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asyopasadyo JM, asyopasabhya K ma risamayam] K, marsamayam Or raksatu]
Or, rahatu K prajam ||] prajam || Or, prajam, [om. |] K sahasram] Or, sa-
hasra K pusyasmaidhamana] Or, pusyasvadhayamana K sam tindhisimahy
ayusmantah] sam(ijiddisimajyayusmantah JM, samindisimajyayusmantah V/122,

samiddhisimahyayusmantas K suvarcasah] suvarccasah Or, suvardasa K

BLOOMFIELD’s small emendation can perhaps be undone: at least for the time
being, I assume that °s sv° — °sv° was an accepted sandhi in the PS: apa svah
at 19.1.11b (cf. also 5.39.7 priya syama, and AiGr. I, p. 342f.). However, it
is not applied with any consistency, and one might alternatively suspect the
omission of visarga to be a mere artifact of medieval scribal practice.

32. At KausS 90.25-91.1 we find yet another case (cf. n. 28 above) of a
mantra’s pratika followed, after some siitra injunctions, by its sakalapatha:
madhu vata rtayata ity etabhir evabhimantranam |25| tatha pratimantranam
26| madhu vata rtayate madhu ksaranti sindhavah | madhvir gavo bhavantu
nah || madhu naktam utosaso madhumat parthivam rajah | madhvir nah santv
osadhih || madhuman no vanaspatir madhumari astu siryah | madhu dyaur
astu nah pita ||1|. The same pratika is found once again’* at KausS 118.1.75
BLOOMFIELD reports no significant variants, nor do my mss. offer any.

The three mantras are PS 19.45.5-7, which I would edit (with JM V/122
Pa Ji4, K):

madhu vata rtayate (8)
madhu ksaranti sindhavah | (8)
madhvir gavo bhavantu nah || [5] (8)
madhu naktam utosaso 8)
madhumat parthivam rajah | (8)
madhvir nah sant,v osadhih || [6] (8)
madhuman no vanaspatir 8)
madhumarh astu str;yah | (8)
madhu dyaur astu nah pita || [7] (8)

74 With a printing error vata for vata in BLOOMFIELD’s edition.

75 There, these same mantras are referred to with the phrase etena siiktena. The usage of
such indications in the 13th Adhyaya of the Kaus$S seems to be unreliable: at 126.9 etena
sitktena, with preceding pratika, refers to something which does not form a separate hymn
in $S (5.17.4) nor in PS (9.15.4). On the “laxity of style” in this Adhyaya, cf. BLOOM-
FIELD’s ‘Introduction’, p. xxiii.



PAIPPALADA MANTRAS IN THE KAUSIKASUTRA 83

vata] JM Pa Ji4 K, vata V/122 [[1V/122 Pa, | JM Ji4, om. K [note °h m°] naktam
utosaso] K, nakta utosaso JM V/122 Pa, nakta utosaso Ji4 |1Pa V/122, || JM Ji4, om.
K [note °h m°] madhvir nah] Or, madhvinnas K [[1 V/122 Pa Ji4, | M, om. K
[note °h m°] madhuman no] JM V/122 Pa K, madhumano Ji4 madhumar] K,
madhuman, JM, madhumam V/122 Pa Ji4 |1 Or, om. K [note °h m°] nah] Or,
nah K

Instead of naktam of K, the KausS, and the many parallel texts (e.g. RV
1.90.7a,KS 39.3:121.9), the Or. mss. point to nakta: this can, in the absence of
any credibly supportive cases of a stem nakta-, hardly be explained as another
acc. pl. form (naktah) next to the RV hapax 2.2.2 ndktis. A dual form nakta
(AiGr. III, p. 233) would not be pragrhya. I therefore reject the Or reading
as an error. We may — as Werner Knobl suggests to me — perhaps invoke
the sequence °fa r° in the same metrical position in the preceding stanza to
account for the problematic reading. That this quotation most likely indeed
derives from the Paippalada tradition is suggested by the unique arrangement
(cf. BLOOMFIELD’s n. 15) of the padas, shared only by Kaus$S and PS.

33. Another such case (cf. n. 28 above) is then found at KausS 92.30-31: ahrte
‘nne juhoti yat kama kamayamana ity etaya |30| yat kama kamayamana idam
krnmasi te havih | tan nah sarvam sam rdhyatam athaitasya haviso vihi svaheti
|31|. The mantra is known as SS 19.52.5, but the sakalapatha shows that it must
be taken from elsewhere, viz. from PS 1.30.5, which BHATTACHARYA edits
precisely in the way the KausS and SS transmit it.

34. One more such case (cf. n. 28 above) occurs at Kaus$S 97.7-8, where
BLOOMFIELD reads: apeta etu nirrtir ity anena sitktena juhuyat |7| apeta etu
nirrtir nehasya “api kim cana | apasyah satvanah pasan mrtyin ekasatam
nude || ye te pasa ekaSatam mrtyo martyaya hantave | tams te yajiiasya
mdyaya sarvam apa yajamasi || nir ito yantu nairrtya mrtyava ekasatam
parah sedhamaisam yat tamah pranam jyotis ca dadhmahe || ye te Satam
varuna ye sahasram yajiiiyah pasa vitata mahantah | tebhyo asman varunah
soma indro visve muficantu marutah svarkah || brahma bhrajad udagad
antariksam divam ca brahmavadhiistamrtena mrtyum | brahmopadrasta
sukrtasya saksad brahmasmad apa hantu Samalam tamas ca ||8|. api is an
emendation for apa in all mss. For nairrtya (thus also my M2 M4), K E P
Bi read nairrtyam, and Bii nairrta, while my M1 has nairtyam. All mss. read
sedhamesam. °dhuista’ , as I now read in M1 (dhiisva M2; dhusva M4), was an
emendation for °dhiistva® (K Ch); °dhustva® (Ku); °dhosva® (Bii); °dhaustva®
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(Bi); °dhustava® (E); °sta° (P). BLOOMFIELD reports a variant tapas only for
his Ch, but I find it also in my M2 M4 (M1 has tamas as edited).”®

The stanzas we find combined here are the trca PS 19.23.4-6, followed

by two more Paippalada stanzas, 18.82.7 and 16.150.2. The sitra’s wording
(anena siiktena) would seem to imply that all the stanzas quoted sakalapathena
together form one hymn. If this were so, we would have here a reference to a
lost Sakha. I assume, however, that the five stanzas were simply grouped under
the heading sitkta in a loose sense (a kind of ‘arthasiikta’). The phrase etena
sitktena (with a different pronoun) is used in a similar way to refer to an ad hoc
collection of stanzas at Kaus$S 108.1-2 (see nr. 36 below).

76

I would edit the trca PS 19.23.4-6 as follows (with JM V/122 Pa Ji4, K):

apeta etu nirrtir (8)
nehasya *api kim cana | (8)
apasyah satvanah pasan (8)
mrtytin ekasatam nude || [4] )
ye te pasa ekasatam (8)
mrtyo martyaya hantave | (8)
tams te yajiiasya mayaya (8)
sarvarh apa yajamasi || [5] (8)
nir ito yantu nairrta (8)
mrtyava ekasatam parah | )
*sedham,aisam yat tamah 8)
pranam jyotis§ ca dadhmahe || [6] (8)
stanza 4 omitted in V/122 e apeta etu] Or, apetoti K nirrtir] Or, nirrtinirrtin K

nehasya *api] nehasyapi Or K kim] JM, kifi Pa Ji4 K apasyah] Or, apasyam K
satvanah] Or, satvanah K pasan mrtyiin] Pa, pasanmrtyun JM, pasanmrtyan Ji4,
pasarmrtyon K martyaya] Or, martaya K hantave] V/122 Pa Ji4 K, hamtave JM
tams te] Or, tamsya K sarvarh apa] sarvana apa JM, sarvan, apa V/122 Pa, sarvabham
apa Ji4, sarvam apa K ito yantu] Or, atoyanta K mrtyava ekaSatam] JM V/122
Pa, mrtyO eka(+ va)Satam Ji4, mrtyavekaSatam K parah |] Or, papah [om. |] K [note
°h s°] *sedhamaisam] sedhanmesam Or, sedhammesam K tamah] Or, tamah
K pranam jyoti§] JM V/122 Ji4, pranam yoti$ Pa, pranaficoti§ K dadhmahe] Or,
dadmahe K

Another case of confusion of the words tamas- and tapas-, in the kalpaja mantra at Kau§S
49.6, was pointed out by BLOOMFIELD (1902: 514).
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The reading nairrta of BLOOMFIELD’s ms. Bii is confirmed here by the
PS sources. The Or. reading sedhanmesam, with intruding nasal found also
in K (sedhammesam), is revealed as corrupt by the almost correct reading
of the Kau$S mss. sedhamesam, that BLOOMFIELD correctly emended to
sedhamaisam. The Kau§S mss. (°@ apa) combined with the PS mss. (°api)
yield correctly °a *api.

The text of PS 18.82.7 is available to me in the three mss. JM V/121 and Ji4,”’
which show no significant varietas lectionis. Its reading has been preserved
faultlessly in the KausS.

The text of PS 16.150.2, finally, is available to me in the mss. JM Jil Ji4,”8
K. I edit it as follows:

brahma bhrajad ud agad antariksam divam ca’’ 11+3
brahmavadhiista,mrtena® mrtyum | (11)
brahmopadrasta sukrtasya saksad an
brahmasmad apa®! hantu §amalam *tamas ca || ()

brahma] Or, vrahma K bhrajad] JM Jil K, bhrayad Ji4 divam] K, divaifi
Or brahmavadhustamrtena] Or, vrahmavadhiista amrtena K brahmopadrasta]
Or, vrahmopadrasta K brahmasmad] Or, brahmasmid K *tamas$] tapas Or K

All PS mss. have tapas at the end of 16.150.2. This reading turns out also to
be found in three KausS mss., but famas — as most Kaus$S mss. read — is
obviously the authentic reading, which the editor of the PS may adopt in this
text.

35. Yet another example (cf. n. 28 above) of a mantra’s pratika followed by its
sakalapatha is found at Kau$S 107.1-2: atha yatraitat srjantyor va krtantyor
va nand tantii samsrjato mandayai tantum prathamam ity etena sitktena juhuyat

77 Kis not available for this part of PS 18. Cf. ZEHNDER 1999: 258.

78 Ku3 is not available for this mantra. Cf. GRIFFITHS 2003a: 356.

79 Contrast BLOOMFIELD’s n. 9, p. 253, where the words divam ca are taken with pada b, and
it is observed that they disturb the meter. The metrical analysis adopted here, with divam
ca interpreted as meaning extension of antariksam, was suggested to me by Werner Knobl.
As he writes: “The stylistic advantage of this new division between a and b is that all four
padas now start with brahma”.

80 On the form adhiista, cf. NARTEN 1964: 154.

81 Cf. BLOOMFIELD’s n. 12, p. 253: “by cancelling the syllable smad and reading brahmapa
good tristubh metre may be constructed”.
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|1| manayai tantum prathamam pasyed anya atanvata | tan narth pra bravimi
vah sadhvir vah santirvarih || sadhur vas tantur bhavatu sadhur etu* ratho
*vrtah | atho horvarir yiyam pratar vodheva®? dhavata || khargala iva pat-
varir apam ugram ivayanam | patantu patvarir ivorvarih sadhuna patha ||
apacyau te "totudyete todenasvatarav iva | pra stomam urvarinam Sasayanam
astavisam || nari paficamayikham siitravat “krnute vasu | aristo asya vasta
prendra vasa utodira ||2|. In BLOOMFIELD’s text, etu ratho is adopted in place
of oturatho of his mss. K P Bii and my M1; vrtah is an emendation for vrta
(Ch E Ku, my M1), vrtah (K Bii P Bi, my M2 M4); rotudyete for tonudyote
(except for E faunudyotai, all mss. including mine); paficamayiikham is found
only in Bii, all other mss. paficamayiisam or paficamamyisam; krnute is an
emendation for °fam of all mss.

The hymn quoted here is PS 2.87. Since a complete evaluation of the cor-
rections which the readings of the KausS mss. allow the editor of the PS to
make has already been provided by ZEHNDER (1999: 1891f.), I can dispense
with it here, and note only — vice versa — the corrections which we are now
in the position to make in the KausS text. The KausS and PS traditions share
the error manayai, which can be restored for the PS (and hence, for KausS)
to mandyyai on the basis of Pataijali’s citation manayyai tantuh, presumably
from PS, under the varttika ad Panini 2.3.62 (ed. KIELHORN vol. I p. 466,
1. 15). The PS tradition has correctly preserved pasced, corrupted in the Kau$S
mss. ZEHNDER’s reconstruction ofur atho is confirmed by several Kaus$S mss.,
and ought to be adopted there as well. The Or. mss. agree with a number of
KausS mss. in the correct reading vrta: BLOOMFIELD’s emendation can be
undone. BLOOMFIELD’s emendation fofudyete, following PW, is confirmed by
the Or. mss., as is his choice for the reading paficamayitkham. His emenda-
tion of krnutam to krnute must be undone. The PS reading utau tira must be
adopted for corrupt utodira.

36. At KausS 108.1-2, the phrase etena sitktena is used to refer to an ad hoc
grouping (‘arthasiikta’) of stanzas, in the same way that anena sitktena was
seen used under nr. 34 above: the ‘sitkta’ consists of mantras similar to VSM
5.3 (etc.) and to RV 1.12.6 (etc.), of RV 8.43.14, and of two mantras from
PS, which read in BLOOMFIELD’s edition: pahi no agna ekaya pahi na uta

82 Cf. BLOOMFIELD’s n. 13.

83 BLOOMFIELD’s text reads vodhave. Cf. ZEHNDER (1999: 191): “Da BLOOMFIELD weder
die Abweichung zu WEBERs Edition [1858] noch Ms.-Varianten erwéhnt, diirfte es sich
bei vodhave um einen Druckfehler handeln”. This observation is confirmed by my KausS
mss. which all read vodheva.
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dvitiyaya | pahi girbhis tisrbhir irjam pate pahi catasrbhir vaso || samict
mahant patam ayusmatya rco ma satsi | tanipat samno vasuvidam lokam
anusamcarani ||. The reading satsi is found in BLOOMFIELD’s P Bi ChP™
and in my M1 M4, but the following variant readings are known: it (E); sy-
atsi 7 (Bii); sitsi (Ch® and my M2); chitsi (Ku). Only K P Bi (and my M1)
read tanaipat samno, while Bii reads taniipahtsamno and all remaining mss.
taniipah samno. All mss. (inluding my M1 M2 M4) read anusamcarani, ex-
cept Bii which is reported to read anucarani.

The mantras are PS 20.52.4-5 [PSK 20.48.4-5]. The first of these two is
transmitted in the same way in the Or. mss., with only insignificant variants in
K. PS 20.52.5 [PSK 20.48.5] I would perhaps edit as follows (with JM V/122,
K):

samicl Tmahani patam )
ayusmatya rco ma chitsi | (8)
*tantipat samno ®* ()
*vasuvidam lokam anu carani || (11)

*mahani] nahani Or, maghayani K patam] JM K, mapatam V/122 chitsi] chichi
Or, Schitsi K *tanlipat samno] tantipahsamno Or, tanfipasmagnau K *vasuvidam]

vasuvrtam Or, vasujitam K carani] Or, carami K

The Or. mss. read nahant, but the correct reading has surely been preserved
in the Kaus$S mahant, whose m is confirmed by the reading of K. In the last
pada,® all of BLOOMFIELD’s mss. read anusamcarani, except for the idiosyn-
cratic ms. Bii,% which agrees precisely with the preserved Or. reading (K
carami is thus an error).

We may compare JB 1.167 ayusmatya rco ma cchaitsi, ma samno
bhagadheyad viyosam iti. NARTEN (1964: 116) already pointed out that the
expected form is chitsi, as indeed preserved in PS. Although BLOOMFIELD’s
ms. Ku has this precise reading, he adopted the predominant but corrupt read-
ing satsi. The JB passage (samno bhagadheyad), together with the parallels

84 As Werner Knobl suggests to me, the pada is to be regularized by supplying ma chitsi
from the preceding pada. The omission of these words also in the KausS quotation sug-
gests that this is not a conscious abbreviation on the part of the written PS transmission
(cf. GRIFFITHS 2003: 343 for such modes of abbreviation), but belongs to an older phase
of composition/redaction. Contrast the case of abbreviation with ity eka under nr. 16 above.

85 Cf.PS 20.46.5 [PSK 20.44.1 with lacuna] yasasvi janutam anu carani svaha.

86 Cf.n. 15 above.



88 ARLO GRIFFITHS

TS 3.2.7.1 (tanipét sGmnah), A§vSS 5.2.14 etc., shows that we must have an
ablative at the beginning of pada c: although one may play with the possibility
of retaining the Or. reading taniipas on the analogy of RV jas-pdti- (itself
a problematic case: AiGr. III, p. 129), or might even take the short a of K
seriously (cf. Avestan f3i-§6 = OIA *pasu-sah: AiGr. 111, p. 127), this seems
much too far-fetched to me. I would rather simply read faniipat, preserved in a
few of the KausS mss., as did BLOOMFIELD. The striking agreement between
the other Kau$S mss. and the Paippalada tradition (both showing the same
erroneous reading with #) must be duly noted.

Finally, there are the irreconcilable readings vasuvrtam (Or) and vasujitam
(K), against the unanimous KausS reading vasuvidam. Since the compound
vasuvrt(a)- does not appear to exist, and since vasuvid- is quite common (in
PS e.g. at 1.34.2a, 4.31.6¢, 20.60.7b etc.), while vasujit- occurs only at PS
9.27.10a (cf. $S 5.20.10.a), 18.54.1c—4c (cf. SS 13.1.37a) and may easily have
been perseverated from there to this place 20.54.5,87 T adopt here the KausS
reading, as I did in the preceding pada.

37. At KausS 115.2 we find a quotation of an entire hymn: payo devesu paya
osadhtsu paya asasu payo ’ntarikse | tan me dhata ca savita ca dhattam visve
tad deva abhi sam grnantu || payo yad apsu paya usriyasu paya Tutsesita
parvatesu | tan me dhata ca savita ca dhattam visve tad deva abhi sam
grnantu || yan mrgesu paya avistam asti yad ejati patati yat patatri;u88 |
tan me dhata ca savita ca dhattam visve tad deva abhi sam grnantu || yani
payamsi divy arpitani yany antarikse bahudha bahiini | tesam tsanam vasint
no adya pra datta dyavaprthivi ahrniyamana ity etena siiktena juhuyat |2|.
The hymn is PS 1.91. In BHATTACHARYA'’s edition, the refrain in stanzas
1-3 has a hypometric version of pada c: tan me dhata savita ca dhattam.%® All
KausS mss. (including my M1 M2 M4) have each time twice ca, which can ei-
ther be regarded as a secondary regularization of the meter, or as a preservation
of the original (metrically impeccable) text. The PS offers the better readings
i$ane in 4c, where all KausS (including my M1 M2 M4) read i§anam, except E
i$ano, and dattam in 4d, where the Kau$S mss. have matta (P M1), data (Ku),
and all other mss. (incl. my M2 M4) datta. The omission of the anusvara in this
last case and the misreading of -e as -am in the former case must be relatively
old errors, but they have been made independently in the Kau§S transmission.

87 I find no combinations of either word with loka-.
88 Thus corrected by BLOOMFIELD 1902: 514. The edition contains a misprint: patatatrisu.
89 This reading is found also in my Kul.
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BHATTACHARYA reads *ukthesiita in 2b. He reports the readings
uktesupaya ut (K) and ukthesuta (Or), and adds a long note mentioning
i.a. the possibility that °kthe® in his Or. mss. can also be read as, or can
be a graphical error for che. This suggestion is confirmed by my ms. Kul
that in fact reads uchesuta. Since ts — ch is a very common etrror in the
Or. transmission, we can safely emend utsesu. The Kaus$S mss. are reported
by BLOOMFIELD to read utthesita (Bi), utthesuta (P Ch®™), utthyesuta
(K), uchesuca (E ChP™), utthesiica (Ku). I can now add: uthesita (M1),
utchesiita (M2), uchesiita (M4). Despite this bewildering variety of readings,
it appears to me that the KausS mss. can also safely be assumed to support
BLOOMFIELD’s emendation utsesiita.”®

WITZEL 1985: 267 discussed this case, and summarized: “Bei der Inter-
pretation von dergleichen Belegen kann man annehmen, eine bereits korrupte
Hs (z.B. die Vorlage von D) habe Kaus.S beeinflut — falls die Redaktoren
(im Mittelalter) von KausS diese Stellen verglichen haben. Andererseits kann
man annehmen, dal} es sich um Mantras handelt, die urspriinglich aus PS stam-
men (aus *G also), sich dann aber in genau derselben Weise entwickelt haben
wie die Vorlage von K, D .. .92 It seems to me, however, that nothing speaks
against the assumption of an independent origin for the error tse — che in both
KausS and Or. transmissions. Whether the error in K, through the similarity
of the aksaras kte and tthe, must be taken to stand in any relationship with the
predominant reading of the KausS mss.,%* or is simply an independent mis-
spelling for underlying zse (or che) cannot be ascertained.

38. At KausS 116.7, BLOOMFIELD edits: ut tisthata nir dravata na va ihastv
ity aficanam | indro vah sarvasam sakam garbhan andani bhetsyati |, adding
a note that pada b is probably “to be restored as follows: na va ihastu
nyaficanam’” . The reading andani was found only in his Bii, all other mss. (as
also my M1 M2 M4) reading amgani except K amjani.

The mantra is PS 17.13.3. Its first two padas are, however, also found at

90 WITZEL 1985: 267 already pointed to the comparable (reverse) error bhetsyati —
bhe(r)chati found in some mss. at KausS 116.7: see 38 below. Cf. also BLOOMFIELD’s
‘Introduction’, p. Ixi, where other cases of ts :: ch in the Kau$S mss. are listed.

91 The hyparchetype preceding the Kashmir transmission of PS postulated by WITZEL.

92 *QG is the archetype for all PS mss. postulated by WITZEL: the assumption that in his second
scenario the mantras must have been taken from *G seems ill-considered. Why could they
not “stem from PS”, having been quoted from that text before the existence of any mss.?
One could also speculate about various other scenarios.

93 Cf. the example of such a relationship in nr. 38.
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PS 20.29.3ab [PSK 20.28.3ab], which I edit (with JM V/122 Pa, K):

ut tisthata nir dravata 8)
na va ihasti nyaficanam | (8)

nir] K, ni Or na va ihasti] V/122 Pa, na va ihasti JM, na va hyastvi K

Its middle padas bc are found also in PS 9.6.3 indramitra indrahata na va
ihasti nyaficanam | indro vah sarvasam sakam Sakras trnedhu vrtraha ||,
where K reads hyasti. I edit the quoted stanza PS 17.13.3 as follows (with JM
Jid V/122, K):

ut tisthata *nir dravata (8)
na va ihasti nyaficanam | (8)
indro vah sarvasam sakam (8)
garbhan andani bhetsyati || (8)

V/122 only very vaguely legible for padas ab e *nir] ni Or K va ihasti nyaficanam] vai
hasti nyaficanam Or, va hyastvinviDaficanam, K [Bar. °pafica’] bhetsyati] JM V/122,
bhetsati Ji4, bhaschasi K

The K reading at 20.29.3a, as well as the KauS§S mss., supports the adopted
emendation *nir for — at this place — uniformly transmitted ni. The com-
pound ni-drav does not exist in PS: at 15.23.8c, where BHATTACHARYA reads
pardacy anu ni drava we must emend to nir, in the light ot the corrupt but re-
vealing reading anundrava in K (°rC® :: °nC° in Sarada). Anyhow nir-drav is
obviously best here: cf. also e.g. 2.55.5a, 16.75.3d-8d.

The text of pada b, as BLOOMFIELD saw, is hopelessly corrupt in
the Kau$S mss., which show the readings ihastvityairicanam (as adopted
by BLOOMFIELD, thus also my mss.), ddhastityamcanam (Bi) and
ihastvityamdhanam (Ku). Besides the simple error nya — tya, all Kau§S
mss. share the surprising insertion of a v, to give the same sequence °astvic **
that is found also (two out of three times) in K. This interesting case of
correspondence between the Kashmir and Kau§S transmissions was already
pointed out by WITZEL in 1985 (p. 266f.). It seems to imply some kind of
contact between the KausS sources and predecessors of our K.

94 That Bi reads °asti® may rather be an omission of the v, than a retention of the correct
reading.
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39. At KausS 127.5-7 BLOOMFIELD reads: vayav a rundhi no mrgan
asmabhyam *mrgayadbhyah | sa no nedistham a krdhi vato hi rasanakrta iti
vayavyasya |5| asanam iti disyasya |6| prati tyam carum adhvaram gopithaya
pra hiiyase | marudbhir agna a gahiti marutasya |7|. All his (and my) mss.
read rumdhi, and mrgayudbhyah respectively.

There are two sakalapatha mantras, interspersed with one pratika for SsS
1.31.1. The last mantra (prati tyam ...) is known as PS 6.17.1, but could also
have been taken from the RV (1.19.1). The first quoted stanza is PS 20.51.4
[PSK 20.47.4], which I would edit identically: while K reads mrgayadbhyah,
as expected, it is a striking fact that the Or. mss. agree with the KausS trans-
mission in reading mrgayudbhyah. Admittedly, the verb is normally middle
(mrgayate), but the more far-fetched alternative of emending mrgayubhyah is
not favored by the meter. May we assume some kind of contact between the
Or. and the Kau§S transmissions?

The imper. form rundhi (rmhi V/122 Pa, ramhi JM, rundha K) seems to
be limited to the AV, as it occurs elsewhere only at $519.293 (4x).%5 Cf. also
d rundham imper. 3rd sg. at SS 3.20.10c = PS 3.34.11c.

40. The text of BLOOMFIELD’s edition for Kau$S 128.3—4 offers another ex-
ample (cf. n. 28 above) of a mantra’s pratika followed by its sakalapatha: somo
raja savita ca rajety etena siktena juhuyat |3| somo raja savita ca raja bhuvo
raja bhuvanam ca raja | Sarvo raja sarma ca raja ta u nah $arma yachantu
devah || adityair no brhaspatir bhagah somena nah saha | visve deva urv
antariksam ta u nah Sarma yachantu devah || utavidvan niskrdayathosraghni
yathayatham | ma no visve deva maruto hetim ichata ||4|.

This trca is PS 19.33.1-3. I would edit the first two stanzas precisely
in the way the Kau$S transmits them. This means that I reject the uniform
Or. and K reading bhago in 19.33.1b. Since padas a and c are clearly playing
on etymology or at least alliteration, bhuvo (cf. VSM 13.54) is much to be
preferred: the reading of the PS sources may be explained as perseveration
from the sequence bhago raja at PS 1.50.3b, 18.6.7d. Regarding his readings
for the first half of the last stanza, BLOOMFIELD admits: “I am unable to
restore this very corrupt line: the text above represents merely the best sup-
ported readings of the MSS. taken collectively”. For ichata in d, some of his
mss. have archata. My edition of this stanza (with JM Pa Ji4, K) is as follows:

95 The corresponding text of PS 12.22.3 reads bhandhi: since the mantras of SS 19 normally
derive from PS, we may suspect a corruption here.
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utaviddham nis khidata- 8)
-atho §rathnith,ayatam | (8)
ma no viSve deva ()
maruto hetim asthata || (8)
utaviddham] utovidva JM, uta(— $e 1)vidva Pa, utavidvan Ji4, utariddham K nis
khidatatho] Or, nispidatamatho K [note °sp®, not °hp° 96] Srathnithayatam]

$rathnithayatam Pa, Srathnithathayatam JM, Srathnathayatam Ji4, sratniyathayatham K
maruto] K, marto Or asthata] Pa Ji4, asthita JM, asyatam, K

Perhaps by chance, the Or. mss. share with the Kau§S transmission the cor-
rupt reading utavidvan, while K has nearly preserved the correct text there.
The same error ddh — dv occurs in the Or. mss. also at PS 4.14.5ab, where
BHATTACHARYA’s prahitavasrsta® | vidvan Srngam puruse jahatha is to be
read *prahitavasrstaviddha srngam puruse jahatha | (with differently placed
punctuation, following K).

The corrupt readings of the KausS had concealed the fact that this stanza
contains two interesting previously unattested 2nd pl. imper. forms: one from
the rare verb nis-khed ‘to regurgitate’ (PS 9.17.6, TS 6.1.9.1, KS 8.5:89.11,
cf. MS 1.6.4:93.10) or ‘to excise’ (PS 20.39.7 yam [isum] asyati ... tam asya
nis khidamasi), and the other from the secondary thematic aor. stem astha-
from as ‘to shoot, to throw’ (cf. HOFFMANN 1967: 59f., 1976: 566 n. 19 on
PS 2.58.4; cf. also PS 5.8.3). K agrees with the Kau$§S mss. in inserting the
syllable ya into its reading for the verb-form srathni[ya]tha: apparently pada b
was understood to end in yathayatham or yathayatham. May we again assume
some contact between a predecessor of K and the KausS transmission?

41. Yet another case of a pratika followed, after another pratika, by a quotation
in full (cf. n. 28 above) is found at KauS§S 133.2-3: mamobha mitravaruna
mahyam apo madhumad erayantam ity etabhyam siktabhyam juhuyat |2|
mamobha mitravarund mamobhendrabrhaspatt | mama tvasta ca pisa ca
mamaiva savita vase || mama visnus ca somas ca mamaiva maruto bhavan |
sarasvams$ ca bhagas ca visve deva vase mama || mamobha dyavaprthivi
antariksam svar mama | mamemah sarva osadhir apah sarva vase mama ||
mama gavo mamasva mamajas cavayas ca mamaiva purusd bhavan |
mamedam sarvam atmanvad ejat pranad vase mameti |3|.

While the second pratika (mahyam apo madhumad erayantam) refers to

96 kh is similar to p in Sarada.
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SS 6.61, the first hymn referred to pratikena, then sakalapathena is PS 1.40.
BHATTACHARYA edits this hymn in the same form, with the following excep-
tions: in 3a he reads mamobhe dyava® with the feminine dual form expected
on the basis of RV 1.35.9b and 9.81.5a. Since all my three mss. also have
this reading, and since BLOOMFIELD reports no variant readings,®’ mamobha
must be a printing error. All Kau$S mss. (including mine) consistently point
to the problematic form bhavan, while the Or. mss. offer the aor. subj. bhu-
van.”® K reads bhuvam, then bhavam, which latter reading probably stands in
no relationship to bhavan in the Kau§S mss. However, the next case I would
be inclined, perhaps, to judge differently: BLOOMFIELD reports for just one
ms. (Ku) the reading puruso, but I find this same reading also in my three mss.
(M1 M2 M4). The same reading is found in all Or. mss. for the PS, while K
has the correct reading purusa: it seems likely that there is some connection
between the Or. reading, and that of (some of) the KausS mss.??

Conclusions

The brahmins who have transmitted to us SS and Kaus$S have, for all we know,
always resided in western India. The manuscripts on which the editions of both
these texts are based in any case all hail directly or indirectly from Gujarat and
Maharashtra, the area where brahmins of the Saunaka school have been living
for many centuries. The only other Atharvavedic school that has survived to
the present, with a Sambhita and ancillary texts of its own, is that of the Paip-
paladins. They had their homes, in recent centuries, in Kashmir and Orissa, and
the manuscripts of their Samhita are written in the Sarada and Oriya scripts re-
spectively. Besides the evidence for Paippalada presence in Orissa, there is
also evidence — mostly epigraphical — for their presence in medieval Ben-
gal.'% Earlier still, there are mid-first millennium CE inscriptions that attest

97 The third stanza is curiously omitted in WEBER’s editio princeps (1858: 403), as noted by
BLOOMFIELD.

98 My ms. Kul in fact reads twice bhavan, but this must to be an independent error, because
my V/123 Ek1 Ek2 all have twice bhuvan: the latter two mss. both hail from central Orissa,
as does Kul.

99 The only obvious source of (reverse) perseveration is PS 5.12.1d+2b puruso bhavan/bhava:
the assumption of a connection between the Or. and Kau$S errors rests on the fact that no
similar source is available within the KausS, and that the reading puruso has thus possibly
been introduced under the influence of some (pre-Orissa) branch of the PS transmission.

100 Cf. WITZEL 1985: 264-267.
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to Paippalada presence in western India.'®! WITZEL (1985) has worked out a
hypothesis for the transmissional history of the PS; although some of the spe-
cific evidence adduced by him 20 years ago has not stood the test of time, I still
believe his hypothesis is largely acceptable: the Archetype manuscript (*G) of
the PS seems to have been written in Gujarat, in precisely the region where
Saunaka brahmins have resided all through the historical period.

Study of the Kaus$S quotations from the PS is rewarding both for the consti-
tution of the text of the mantras themselves and for the constitution of the text
of the siitra. However, the likelihood that the PS and KausS traditions both hail
from early medieval Gujarat gives the mantra-quotations in the stitra an addi-
tional historical interest. It has become clear that the relationships between the
two branches of Paippalada tradition, and the testimonia in the KausS, and even
with the text of SS as ‘Sayana’ knew it, are extraordinarily complex. There are
cases where the Kau$§S mss. agree with Or against K, or with K against Or
— besides those cases (listed in n. 13 above) where they have preserved cor-
rect readings against errors in both K and Or, or those where they have gone
wrong, and the PS mss. preserve the authentic text, or again those where they
share with both K and Or a corrupt reading.

I can only explain these phenomena by invoking the mentioned geo-
graphical contiguity, long ago, between Kaus$S and PS transmissions. Beside
WITZEL’s emphasis (1985) on the written tradition, and on archetypes,
subarchetypes (and descendant mss.) that may have exerted a contaminatory
influence on the written transmission of the KausS at various stages of its
development, I am convinced that one must also assume continuing influences
of oral PS transmission in or near the circles of Saunaka brahmins transmitting
the KausS to account for these complex relationships.

I conclude this paper with a list showing per book the places in the PS where
the mantras surveyed above originate, and under which nr. they have been dis-
cussed:

1. 1.30.5 (33), 134 + 1.35 (26), 1.40 (41), 1.41 (24), 1.51.3 (5),
1.65.3-4 (10), 1.78.4 (27), 1.91 (37)

2. 2.87 (35)

3. 3.38.6-7 (23)

4. 451-2(11)

5. 5.152(25),5.163 (3),5.31.1-3 (19)

101 Cf. BISSCHOP & GRIFFITHS 2003: 320f.
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6. 6.17.1 (397

7. 7.6.10 (13)

8. 8.18.6 (9)

9-10. no quotations

11. 11.13.3 (1)

12. 12.19.9 (8)

13-15. no quotations

16. 16.70.1-5 (217), 16.150.2 (34)
17. 17.13.3 (38)

18. 18.82.3-5 (307), 18.82.7 (34)
19. 19.23.4-6 (34), 19.24.10-13 (29), 19.33.1-3 (40), 19.35.1 (25),

19.42.4-6 (16), 19.45.5-7 (32), 19.47.6 (6), 19.51.1-4 (12),
19.52.1-3 (28), 19.52.6 (4)

20. 2094 (15), 20.23.2 (13), 20.35.2 (7), 20.45.7 (27), 20.50.5-8
(14, 20.51.4 (39), 20.52.4-5 (36), 20.52.9 (17), 20.54.6-8 (18),
20.55.4+6 (227),20.57.14-15 (20), 20.61.4-5 (31)

Even when taking into account the differences in size of the 20 books, the
predominance of books 1 and 19-20 is striking. This cannot at the moment be
satisfactorily explained, but seems to be related to the chronological layering
of the Samhita, where at least the latter parts of books 19-20 are certainly later
additions, with elaborate collections of Grhya mantras. 102
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