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OF HISTORY MAJORS

Abstract. The article is devoted to the topic of "traces of the past” interpretation; its relevance is due to
both the need to improve the training of history majors and the aggravation of the fight against
falsifications of history (primarily domestic). The aim of the research is to analyse the correlation of
humanitarian, social and technological components in the methodology of teaching historical disciplines.
The comparative method was chosen as a key method. The work uses the method of hypotheses, content
analysis of the source base, and experience in studying University teaching practice. Identifying the
prerequisites for ‘incorrect” interpretation of historical events, the author compares legal, forensic and
philosophical approaches.

The theoretical significance of the article lies in the novelty of an interdisciplinary, integrated
technosocial humanitarian outlook on historical research. According to the author, the best way to
overcome bias is adherence to principles; a person must inspire and justify trust: this requirement is true
for both a forensic expert and a scientist. The main thing is to avoid simplifications, geometric sketching
of the past reducing it to parallels and piles of additional constructions, politicised speculations. No less
great is the temptation to fall into exegesis, and from the interpreter of texts to become the owner of
stylisation and meta-history. The task of the researcher is to reveal the specifics of the typical It is
extremely difficult to find the “median nerve” of an era, but this is the only way to “qualify the subjective
side of an act” from a historiosophical perspective. The sensation and awareness of belonging to
humanity obliges the scientist to think in integral, complex, figurative, and not abstract categories.
Intersubjectivity itself (even intrasubjectivity) characterises history as a humanitarian science, and not as
narrowly social one (akin to jurisprudence or sociology, especially in their positivistic interpretations).
The practical significance of the study lies in the fact that the material of the article can be used in the
pedagogical process, and a comparison of fundamental and applied disciplines will help history majors
to sort out professional and worldview issues, and teach them to distinguish between the eternal and the
vain-trendy, the ideological and the tendentious. History, the author believes, is about the eternally alive,
and not about the outdated things.
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Introduction

The work of Andreas Buller “Three Lectures on the Concept of “Trace” [1] was the source of
inspiration during writing the article. Referring to Western historiosophical concepts, Dr. Buller
substantiates the non-trivial vision of the trace problem in history, conceived in abstract and
speculative way. Having many years of forensic expert experience, we take a risk of interpreting the
question literally, and therefore in the same way legally precisely and associatively, developing the
conceptual apparatus of the lectures mentioned — intending to find out what (history or forensics) is
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playing on a foreign field. We will try to go beyond comparing the historian with the constable made
by the wise R. Collingwood [21.

Historical distance is not just inevitable, it is necessary and somewhat useful for
understanding and evaluating the past. On the contrary, in detective practice, cooling off a “hot
trace” complicates the investigation. Continuing the analogy, it is worth mentioning the difference
between a detective story and a police action movie: in the latter, the offender is already known, and
all the charm is not in intelligence, but in pursuit, in action. It is even “simpler” in case of history: here,
as a rule, not only the identities of key characters are established, but the plot's final itself is known.
How great is the temptation to falsify the traces, chasing the sensation and tailoring the puzzle to a
predetermined answer! Comparing historical studies to detective stories, with some similarities in
details (however, purely external), looks in general rather awkward, and therefore we prefer the
inductive method to Holmes’ deduction, which allows us to synthesize, in our opinion, more
capacious generalizations.

Twenty years of teaching experience at the university give moral right and good reason to
assert: interdisciplinary relations in the academic courses of the humanities are not fully and clearly
presented (perhaps, due to the narrow specialization of teachers). In particular, studying philosophy,
legal and natural science subjects by future historians has little to do with their professional
competences. We believe that comparison of fundamental and applied disciplines will help history
majors to judge fairly about professional and (most importantly) worldview issues, learn to
distinguish between the eternal and the vain-trendy, the ideological — from the tendentious.
Accordingly, the logical structure of this article is due to the interpretation of the “traces in history”
problem in a comparative, interdisciplinary manner.

Review of Russian and foreign literature

Declaring the “historical-traceological” approach to be scholarly new, we recognize, however,
that the issue of traces was fragmentarily covered as an aspect of historical knowledge theory.
Foreign researchers are predominantly concerned with reflection issues. J. Risen [3] distinguished
historical self-reflection and intercultural historiography; O. Oexle [4] called history a scientifically
justified memory of the present; W. Wrzosek [5] said that the relation of modern historical science to
the past — especially distant past — is none other than the relation of the culture to another culture.
No less interesting is the search for a coordinate system that outlines the regime of historicism. For
example, R. Koselleck [6] believes that historical interpretations are caused by the cognitive situation
in which the historian lives; F. Hartog [7] develops the subject of the transformation of memory into
history; W. Benjamin [8] writes about the shaky present and constancy of the so-called Angel of
history. Western intellectuals are trying to streamline the past scholastically, administratively, from
above — as if they invented and patented absolute truth. The result is tricky and neat mental
constructions, which essentially are the kinds of Goldberg variations based on a thousand year-old
dispute (between realists and nominalists). Actually, any paradigmatic ordnance, volens-nolens,
fabricates the universal “enlightenment technology”, and the inevitable disappointment in it will give
rise to another attack of negative dialectics. Perhaps for this reason bourgeois philosophy is
saturated with nostalgic pessimism, a kind of anemia of faith: both in the human cognitive abilities
and in the highest purpose of everything that happens, whereas, according to G. Chulkov, “history
requires human courage, but you cannot be courageous if your moral consciousness constantly
reminds to you about the sinfulness of the whole historical process "[9]. Modern European authors
(for example, M. Cattaruzza [10]) very delicately and cautiously introduce the worldview component



into the system of historical knowledge. Perhaps, A. Buller's beautiful aphorism can be recognized
as the most “radical” in this regard: “History is the morality realized in fime" [11].

Many “conceptual twists and turns” (cognitive, anthropological, psychological, memorial, and
many others) turned the Western historiosophical vector 360 degrees, motivating scholars not to
lose their way between the three trees of the past, future and present (passeism, futurism,
presenfism). As a result, there are expected reminiscences: Dr. Buller calls for arming with the
skepticism of Droysen and Collingwood [12, 13], and W. Wrzosek admires the critical potential of the
theories of Chladenius and Vico [14]. |t is time to recall Saltykov-Shchedrin: “Left to its own devices
and turning in a too homogeneous environment, a thought can achieve painful, almost monstrous
results” [15].

Domestic philosophy more organically (by no means in the vulgar, social-evolutionist edition of
Darwinism) comprehended the idea of development, where phenomena are grouped according to
observations, established laws and identified directions. Hence the natural ordering, greater
integrity, “artistry” and fewer -isms in attempts to grasp the immensity (it suffices to compare the
cultural and historical types of N. Danilevsky [16] and the cultural ranks of H. Ruckert [17]).
N.Nadezhdin defined history as “full, bright, vibrant self-awareness of every nation” [18]. In Russia,
historiosophical moments were interpreted mainly from an ideological perspective. M. Pogodin [19]
defended the theory of official nationality, N. Strakhov [20] shared the ideas of Pochvennichestvo
(roughly — return to the native soil); P. Lavrov [21] connected historical development with the activity
of critically thinking individuals. And later, the indicated moral and aesthetfic direction as a whole
was preserved. For example, L. Gumilev [22] developed the doctrine of passionaries (super activists),
and B. Mogilnitsky [23] wrote about the specificity of historical laws and the alternative character of
cognition.

Ethical leitmotif can be traced in the domestic pedagogical literature as well. Already in the
first Russian manual on the methodology of teaching history, Y. Gurevich, its author, persuaded “to
exert influence on the moral and mental development of students by means of material impartation
and the way of presenting it ... For this, there is no need to hide gloomy events in the history of the
nation and put forward only bright events in our life. For this, there is no need to idealize the past of
our people and humiliate the significance of other peoples: such blind patriotism is completely
opposed to a sense of truth and humanity, the development of which the school should have in
mind” [24]. A modern view of the problem of “digitalization of teaching history” is in line with the
same civil-patriofic dominant [25].

Thus, domestic and foreign historiosophical schools, legally speaking, are examples of case-
law and normative approaches to assessing evidence. The first comes from traditions and analogies,
the second from formally established prescriptions; one focuses on the system and principles, the
other on structure and dogma. In a word, Western philosophy is strong with rules, and Russian
philosophy is alive with exceptions.

Methodological basis

Refined phrasally, foreign “historica” (as the discipline philosophy is called there) is pressed
down by the “cultural layer’ of terms (constituent myth, cultural code, axiological neutrality,
sociocultural factor, etc.), the explanation of which is worth establishing an independent quasi-
scientific discipline. Therefore, we are not surprised by the abundance of talk and often fantastic
reasons for discussion, or by the emergence of “police” language, such as historical postscripts,
falsifications, feints, false conclusions, qualifications of the phenomena meaning; that is why



historiography gradually mutates into graphology (which is recognized as pseudoscience by the
way). It seems that all the efforts of the ancestors were devoted solely to concealment of traces and
evasion of responsibility. But what is historical responsibility and (most important) — when and to
whom to answer? This formulation of the problem seems to be fundamental for us, since it will
allow us to distinguish the providentialists from the determinists, and art from artificiality and hack-
work. In our opinion, the Western course towards the "legitimation” of historical comprehension is
largely erroneous. Casuistry distills history, and the absolutization of “objectivity” is nothing more
than a manifestation of pride (which intends to privatize the truth), that is, ultimate subjectivity.

The legal coordinates of the “objective-subjective” easily reveal the “tribal curses’ of historians:
formalism and tendentiousness (correlated, most likely, as a cause and an effect). With regard to the
topic of traces and investigations, formalism is generally a structure forming criterion. Is the
historian's mission limited to the commission of an expert collecting and analyzing evidence? In this
situation, the function (not even the mission) of an expert is to give an unambiguous (non-
probabilistic) answer to the questions posed on the basis of the generated investigative version.
Moreover, the version is nothing more than a polarized (biased, as an option) picture of events, as
long as the process is divided into prosecution and defense parties. This means that the issue of
accuracy and specificity of conclusions becomes central. It is the unreserved character of the
expert assessment that is especially highly valued here, for law is a dark woods of reservations by
definition, where every lawyer is Susanin and there is no one Danko.

It is worth noting that legal rhetoric has been present in the “procedure” vocabulary of
scientific citations for more than half a century (“according to Leontyev's statement, Berdyaev
recognized, Belinsky later repented, Karamzin confessed, Nestor directly names, Herzen testifies,”
etc.). Historical characters are defenseless against (re)searchers-investigators practicing
inferrogations under forture, manipulating information that is not always arguments and facts.
Unlike testimonies, even memoirs are not interactive; they are peculiar answers without questions, a
signed blank sheet of the case statement, which can be added with the hand of an unscrupulous
detective. It turns out that in case of failure to appear (due to death) of the person involved, his own
preserved confession is formally Regina probationum. Thanks to this “objective imputation”,
unpretentious hypotheses also appear - like the one that Afanasy Nikitin converted to Islam
(according to allegedly “Muslim” passages in his “Walking over the Three Seas”) or that the above
mentioned “queen of evidence" is an aphorism of prosecutor A. Vyshinsky.

Therefore, the root of formalism lies in the non-selectivity of the method, since the research
methodology must be approved by the competent authority. Otherwise, the results of the
examination cannot be recognized as evidence. Moreover, a forensic expert is responsible for a
knowingly false conclusion, but is the scientist responsible, and again, “who are the judges?”
Certainly, the court of history that has been hoped for centuries will also hear a historian: as an
expert or a witness. The latter is worse, because it presumes mistrust: why he intends to interpret
events? We believe that they do not establish and restore the truth (who lost it?), they gain it. Here
the revelation is higher than formal logic, diagnosis is more accurate than identification, and doctrine
is more valuable than manuals. Perhaps that is why the phrase "History will judge us” will be relevant
until the Last Judgment; the departed hopes for this as if for trial by ordeal that differed from torture
because it was scheduled also by the will of the defendants. In this, we think, the hope of people for
higher justice is manifested, irrespective of pedantry and pettifoggery.

Let us exacerbate our discussion of legal anfiquity with one more thesis: truth is always
“barbaric”, it is not an impassionate noble “verity”. The historian is not only an investigator, but also a



victim (like all mortals): both from history and sometimes because of history. This means that the
need to find and expose the guilty person in front of society is very much in the spirit of the
memorable leges barbarorum. Is it permissible to speak seriously about complete disinterest of
historians in the results of their own researches? Especially in the era of politicization of everything
and everyone, when they pay a high price for fomenting an unhealthy interest by any means, not
disdaining noir-PR and other indecent public relations. According to J. Huizinga [26], “historical
knowledge is one of the forms in which society becomes aware of itself”. We would like to believe
that it is not the historian who reports, and the reported ones are not homo ludens or homo politicus,
but serious people. In our opinion, an individual's moral readiness to become an instrument of
justice is significant, but how many of us have such dedication? In customary law (lex communis),
moral values that a priori surpass formalism were venerated as the test of deed. Ultimately, what is
the court for: for the sake of punishment or ad maiorem Dei gloriam inque hominum salutem? Only
those who in the "barbaric truth” are imbued with participation in the common cause, ready to fight
for justice and live "for that guy” will be true. This implies a higher authority - collective Person. In the
words of M. Ancharov, “in order to understand himself, a person must become more complex than
himself. And what could be higher than a Human? — Humankind!" [271.

Questing is more a profession than investigation and inquest. There is, however, a simplified
and utilitarian version “from the evil one” — persecution (let us say, revisionism — as a means to settle
accounts with the dead and thereby gain cheap authority). Events and traces are always more
prominent in an oblique light: in a historical context, a simple optical mode looks almost an apology
for tendentiousness. It is noteworthy: before the Enlightenment, chroniclers hardly feared this sin.
Probably because, like |. Yasinsky, they considered tendentiousness to be “insincerity and a sister of
mediocrity” [28], because they created their opuses, trying not to offend Eternity with vulgarity. The
forensic reduction of history leads to the standardization of research methods, reducing them to
algorithms. This way, it is easier to invent sensational revelations by speculating in archival
compromising materials. "Elementary, my dear Watson" — this is where the current demand for
conspiracy theories and "historical" detectives a la Dan Brown comes from.

Biased juggling is a form of falsification, an occasion and means to design myths and sculpt
historical stereotypes. Legislation reflects the devaluation of values — therefore, it is natural to
predict the reduction of historical science to trends that are always sketchy, and therefore
caricatured. Moreover, if the course of time is interpreted in the spirit of the legal principle of
inevitability, then historicism is a negative term, almost a forensic one. Indeed, it is easier to witness
death (collapse, decay) as the absence of signs of life, while its presence is a much more subtle and
less objective issue. In the second option, the expert at best tries to qualify the severity of damage
(again, as the lack of health, physiological and functional integrity of the body). It is true that “the
whole success of natural science lies in the fact that the attention focus is moved from causes to
effects” [29].

Let us emphasize, we do not deny the importance of the technical criminological component
of research in private sectors: archeology (where the kinship is, perhaps, the greatest), paleography,
and onomastics. Areas that are more general should be "detectiveized" much more carefully. Every
scientist is somewhere arbitrary and lynching, but it is doubtful that the inevitable “court of history”
will be held in absentia and on the basis of historiography only. The feeling of belonging to Humanity
obliges the historian to think in integral, complex, figurative, and not abstract categories.
Intersubjectivity itself (even intrasubjectivity) characterizes history as a humanitarian science, rather
than a narrowly social one, akin to jurisprudence or sociology (especially in a positivistic



interpretation). Nor should history flirt with technological effectiveness, inconceivable without a
project approach and its inherent one-sided limitation because of “moronic amazement with its
epoch” (Pushkin's phrase). Tendentiousness is not a worldview category; on the contrary, it is
conditioned by the extensibility of life guidelines (not principles) and grows out of the vulgar
aspiration for self-realization. The best remedy for bias is adherence to principles (outside of
ideology, however, it can degenerate into rigorism). A person should inspire and justify trust — this is
true for the requirements of both a forensic expert and a scientist. But what to trust and how to trust
a moral-amorphous subject? And “who is more valuable for mother-history” a self-affirming
politician-faultfinder or a meaningfully silent “trace”? The context of historical discourse is usually
set by reality when it is necessary to evaluate the past in order to realize somebody's place in the
present. Ancestors would be unpleasantly surprised by the scientists’ interest in their petrified feces,
because they left temples to the coming generations! In the past, chronicles described the acts of
kings, heroes and saints; now every social infusorian thinks of itself as a shoe from Louboutin and as
a blogger. We have insta-stories instead of history, unsuitable attempts to litter eternity with
standard content. Because of the media, life has been turned into a continuous muddy stream of
unconscious being. In other words, there are a lot of traces and those who want to leave them, but
they are all alike to the point of confusion, practically indistinguishable, because they are
depersonalized.

In such an “environment of non-obviousness,” the historian needs not so much identification
techniques as the talents of diagnostics and attribution (which is a search for the typical in a loose
aggregate of the standard). This implies the presence of an internal conviction, a kind of “instinct of
truth” in assessing evidence. It turns out that at the stage of fixing traces already, criminological
determinism should respectfully give way to less accurate methods and more subtle matters. Just
as the eye of the artist cannof fix moving objects, the aesthetics of history is in its statics, in eternal
values, and anything transitory is tendentious decor. It has long been considered advantageous to
go in for charlatanism: playing up to the temporary conjuncture, effectively sacrifice temporal
patterns, identifying them with coincidences, passing symptoms for syndromes. Take for instance
the current assortment of pseudo scholarly kitsch: pop histories, folk histories, alternative histories
etc. Yet, from a historical perspective, custom-made cover-vestments [30] and divestments [31] are
equally doomed to oblivion. Or to a curse, as it happened with the hysterical types of the perestroika
era. However, moral purity will inspire even distant descendants.

Research results

We see the dignity of the researcher not so much in detached objectivity as in the virtues of
conscientiousness and humbleness: you should “love yourself in art” less. Conscience is higher than
reflection, it is Svetlov's line: “How will | face the world, how will it look at me?” In this regard,
chroniclers are a vivid example: we dare to assume that the history of Russia was written by internal
emigrants - monks who were alien to politics, success and self-realization. Of course, the events in
their presentation were mixed with legends, signs and rumors. Nevertheless, these rumors were (in
a sense) a cut of public opinion. In a word, the chronicle tradition is more likely true than accurate:
the spirit of the times in it was not cluttered with accounting of facts.

The historian's task is to reveal the specifics of the typical. It is extremely difficult to find the
“median nerve” of the era, but, we believe, this is the only way to comprehend the “subjective side” of
an act in a historiosophical manner. M. Prishvin defined the type as “the social crystallization of the
former individuality” [32]. For example, Raskolnikov's tragedy is extraordinary and contrasts with the



typical surroundings of “Dostoevsky's Petersburg”. But the story of professor-ripper from St.
Petersburg [33], on the contrary, is frighteningly typical of the era of sluggish breakthrough. It is
unequivocal and one-dimensional, it is savagery in the highest degree of concentration, which has
absorbed staged patriotism, and mummery of science, and role-playing games, and fifty shades of
adultery volunteering. lllusory life, death-show, crime management and punishment marketing [341.
It is interesting, how Napoleon Buonaparte is guilty of both murders; what will historians, reenactors
and forensic scientists say?

Everyone wants to deserve hagiologic writing, or at least an obituary, but not personal
particulars only. It is impossible to feel the spirit of an epoch without knowing the attitude of the
people living then tfowards non-being. “Memento mori" sets up the vector of the “blindness” of life,
for there are traces of life, but signs of death (remember the common phrase “l ask you to blame my
life for my death”). As V. Klyuchevsky said, nature gives birth to people, their life buries them, and
history resurrects them, wandering around their graves. Traces are fixed in signs of dying, crisis,
involution as processes (and death is a fatal result). It is necessary to distinguish between orienting
and reliable signs of death; it is the same in the analysis of the declines of empires and civilizations
(the former do not stand the test of greatness, the latter — of satiety). Symptoms of degradation are
not related to place and time. As well as the nature of the “supravital reactions” of the deceased
empire, when they try to restore it in separate manifestations, re-construct it technologically ugly -
the product always resembles a Golem or a Frankenstein monster. So, the dead is the trace-
accepting object, while the living is the trace-forming one. It turns out that history is miraculously
written on the shroud of biological anthropology, like a miracle of the Sindone di Torino!

Finally, let us decide what we consider to be the trace: either it is evidence per se, or only the
source of evidence. Either it is simply a product of historical metabolism, or an attribute of eternity
(and then the researcher himself is a person much more ephemeral and figurative). Marc Bloch's
formula defines a trace as “a sign accessible to our senses, left by a phenomenon that in itself is
inaccessible to us” [35]. Note that the inaccessibility in terms of history, as in forensics, is not so
much physical as procedural, that is, ultimately ritual, ideological. Moreover, the mentioned
phenomenon (as “the reality given to us in sensations” [36]) can have different nature; it is dangerous
to draw direct conclusions by identifying the phenomenon with the fact, and the trace with the
source. It seems to us that the trace in history is a reflection, and always perfect one (even if on a
material medium), imprinted in the mind and cultural memory. In historical studies, it is especially
difficult to distinguish between the trace and the substrate on which it stays. Therefore, it depends
largely on perception if we consider it to be a sign or not.

What leaves a trace on whom — that is the question. According to K. Marx, “as long as people
exist, the history of nature and the history of people mutually determine each other” [37]. The
assessment of the past is close to the truth if it is incontrovertible either by new sources introduced
info scientific circulation, or by fresh archaeological discoveries. Translated into legal language, the
qualification of the deed is correct when newly discovered circumstances are not able to change it
radically. Thus, exploring the left sign, we must “elevate” it from the content and context to general
understanding of the situation, because time heals precisely in the sense of restoring a holistic view
of the past. As always, gaining such a perception brings the risks of being vulgarized before being
reduced to a single denominator (or even to a sign). Unification the view of humanity (and its history)
is possible only from the point of view of stupidity, which is brilliantly proved by Erasmus
Roterodamus. However, this is no reason to put stupidity and death among universal human values.



The succinct aphorism of T. Granovsky “The process of history lies in the decomposition of
the masses with thought” can be interpreted both in progressive and regressive way. In our opinion,
the ability to catch and recognize the spirit of the time in concrete signs requires not only awareness
of the facts. Identification requires more art than investigative-experimental reconstructions do.
Here, a huge role is played by special signs, consonances and dissonances, “strong and weak
shares’, that is, the events that were shocking and those that no longer amaze contemporaries —
figuratively speaking, the “pulse pressure” of history is verified according to them. Of course, this
point of view is more suitable for studying natural social trends, which are only deterioration and
degeneration [38]. The notorious “course of things” is a fatal imprint, a static trace, a stamp of political
and economic reality basis. History of the masses is written according to this outline (the influence
of events on people), and personalities are characterized by denoting the attitude of a person to
fateful events and participation in them. If history is not fixated and develops, it means that a thinking
person has come out from the mass; someone violated, rose above the laws of causality by creating
his own context. Outstanding, creative personalities leave a dynamic trace (influence) in the soul of
the people, and the deeper is the trace, the more history depends on characters. These are
“identifiers” of history that individualize culture. A. Khomyakov felt keenly such moments, therefore
his historiosophy is higher than formal consistency, logic and linearity (on the other hand, it cannot
be called unsystematic, illogical and non-linear: Khomyakov did not think in alternatives, as they still
do in the West). In the grand scheme, the essence of history is unchangeable. Since the time of
ancient Greek tragedies, it has been in the relationship of a hero, a choir and gods: a person, masks,
and -isms, seeking to use it.

Conclusion

Inheritors of the ancestors, we go after them, and paradoxically — into the future, towards
Humankind. But what kind of heir is from the investigator in the testamentary cause? What is the
historian: an expert, jury, judge, mediator or medium? Is history made mediocre by mediation with a
lot of unconscious information?

The actual separates and estranges us from eternity. According to H. Bergson, “as soon as
reality creates something unpredictable or new from itself, it throws its image behind itself into its
uncertain past” [391. Objection: reality has a created nature, but does not create itself. Reality is a fact
vulgarized by everyday life, a daguerreotype of the real, turning into either positive or negative —
according to illumination. Recognizing the providential nature of history, we are more likely to focus
on the enduring — therefore, to exceed the laws, as long as they regulate only the mechanisms of
involution and the trajectory of the fall. Prophecy craze is from the loss of a sense of reality. In fact,
the prophecies are heard where reality is considered to be chaotic. Prophetism is rarely optimistic,
because progress is a dream, not a prophecy. Moreover, divination is not a revelation; prophecies
always come true retroactively (in this form they are sold to the masses). It is important not to be
hardened by the news of the day, so as not to overlook the general behind the particular.

The main thing on the way of research is to avoid simplifications, geometric schematization of
history, reducing it to parallels and piles of additional constructions, politicized speculations and
universal techno-philosophical “slow cookers of meanings’. It is no good to turn the famous
Heidegger's “Dasein” into appealing verbal design, as earlier they debased psychoanalysis to the
Hollywood's version of Freud explaining “supposedly everything”. Mental counterfeits (awkward
generalizations and false actualizations) tempt with their accessibility, so it is more dangerous to
confuse historical works with indictments. No less great is the temptation to fall intfo exegesis, and



from the interpreter of texts to become the owner of stylization, meta-history, and author's
"exclusive” worlds (that is why the "lying sagas" (lygisdgur) a la Potter's adventures or Middle-earth
are so popular).

In our time of total digitalization, when existence is ahead of consciousness and the world is
sliding into virtual fiction (lies and hypocrisy are already called digital intelligence), a sense of reality
is supported exclusively by memory. The instinct of cultural self-preservation is manifested in a
craving for the genuine, and this genuine is always in the past — this is undeniable, as a prejudicial
fact. Actually, history differs from the natural processes because “phenomena in it are not repeated
and happening events remain only as recollections for it" [401.

Antiquity is complicated and a refined image is restored (not reconstructed!) by the cultural
memory. The past is not always the past; it lives in us. As Tyutchev said: '| have met you, and
everything that had happened came to life again in my old heart.. and now sounds, that never
became silent in me, are heard louder." Bygone days are the past that has not passed. And the lost
moments are gaps that need to be filled without destroying harmony (therefore, some of them are
tactfully filled with silence). “The new is the well-forgotten old” — it is by no means a cliché; however,
it is sometimes difficult to distinguish the “spirit of history” from the stuffy retro-amber in the novelty.
Thus, the artificial attempts of ceremonial myth-making, tagging and branding of history by
“‘innermost people” [41] and #wecandoitagain make the present fast-held majestic panegyrics anti-
historical and anti-popular. Certainly, we are far from declaring forensic science (much less history)
to be the “party affiliation”; however, the old principle “cujus regio, ejus religio” cannot be discounted,
comprehending something foo human. A. Gurevich recognized the presumption of “otherness” as a
postulate of historical cognition [42]. In our opinion, the problem is not in “otherness”, but in
recognition of the relationship with the culture. Moreover, the historian always explores culture,
whether dealing with personalities, artifacts or events. Not feeling this spiritual, almost mystical
contemporaneity (as in T. Powers’ novel “The Anubis Gates”) — it is a sin to attempt to decipher the
symbolism of the “traces’. Native reality is always closer, you take on a greater responsibility both to
yourself and to your ancestors. A critical trend in historiography will take precedence until imitation
(nigredo) has outlived itself. Consequently, the folk character of history is a necessary stage (albedo)
of the synthesis of collective memory and national culture info a common memory (rubedo). Note:
the most insightful of foreign scholars [43, 441 are on the path to understanding the importance of
cultural memory (as a tuning fork for historicism) and the role of the collective Person in its
formation. History is the heritage of Humankind, the unity with which we all once have to realize.

The issues of memory and history proportionality remind disputes about the difference
between transubstantiation and trans-elementation. These are definitions again: if we consider
memory as a physiological function of the brain, then history is immeasurably higher than any
memory. On the contrary, recognizing the latter as a universal repository of knowledge and
experience, history should be considered as one of the pantries from where information can be
extracted depending on the means of detection and fixation. As you can see, the second approach
risks becoming frankly technological and presumptuous self-sufficient, like everything
technological. The obstacle is in the selectivity of memory (especially historical one); its secret has
not yet been revealed, it is this selectivity that allows us to rely on the “court of history”. Probably the
truth will be revealed not even by the court of history, but trial of it, which will happen on Judgment
Day.

According to the paradox of V. Tendryakov, “history is the most dynamic process in nature.
Historical science, alas, is perhaps the most static of all sciences” [45]. Our interpretation: static —



because one way or another it is focused on the acts of supra-historical personalities. In the words
of P. Lavrov, these are “martyrs whose legend would far outgrow their true dignity. They will put into
their mouths the best thoughts, which their followers have invented. They will become an
unattainable ideal for the crowd". In the masses, humanity can be found in trace amounts, and so-
called society is nothing more than a trace of conciliar Humankind on Earth. Poets, sages, saints,
revolutionaries of all fimes and peoples are spiritually related and consistent, they inspire hope for
the existence of Humanity, which is personified progress. In other words, they form a constant,
direct component of the historical current, while impersonal but visible (scientific and technical)
progress forms its variable (alternating) and is found in the masses. It turns out that the latter are
both a trace-forming and a trace-perceiving object, while their purely investigative study limits
history to a social (objective) component, at the expense of humanitarian one.

We are sure: the general outcome (not the goal) is in the historiosophical implementation of all
historical disciplines, just as the legal branches will reach at last the primary source (legal theory).
Aeon lives in cultural memory, but, alas, history is increasingly content with chronos. You should not
reduce the poetry of anthropology to prose and phrase. History, in our opinion, is about the eternally
alive, and not about the outdated.

References

1. Buller A. Three lectures on the concept of "trace’. - M.: Aletheia, 2016 .- 128 p.
Collingwood R. G. The Idea of History. - Oxford University Press, 1994 .- 576 p.

3. Rusen J. Some Theoretical Approaches to Intercultural Comparative Historiography // History and
Theory. - 1996. - Vol. 35. Theme Issue: Chinese Historiography in Comparative Perspective / Ed. by Axel
Schneider and Susanne Weigelin-Schwiedrzik. - P. 5 - 22.

4. Oexle O.G. Culture, the science of culture, the historical science of culture: reflections on a turn towards
the sciences of culture // Odyssey. The man in history. - M : Nauka, 2003 .- P. 393 - 416.

5. Wrzosek W. In Search of Historical Time. An Essay on Time, Culture and History // Narration and
Explanation. Contributions to the Methodology of the Historical Research (seria Poznan Studies in the
Philosophy of Sciences and Humanities 41) / Ed. by J. Topolski. - Atlanta-Amsterdam, 1990.-P. 119 - 131.

6. Koselleck R. Futures Past. On the Semantics of Historical Time. Cambridge (MA). - L: The MIT Press,
1985[Germ. ed. 19791. - P. 92 - 104.

7. Hartog F. Regimes d'historicite. Presentisme et experiences du temps. - Paris: Editions du Seuil, 2003 .-
288 p.

8.  Benjamin W. Theses on the Philosophy of History. -
URL:https://www.sfu.ca/~andrewf/CONCEPT2.html.

9.  Chulkov G.I. Collection of works. V. 1: Articles 1905 - 1911 - St. Petersburg: Shipovnik, 1912 .- 249 p.

10. Cattaruzza M. How Much Does Historical Truth Still Matter? // Historein. - 2011. - No. 11. - P. 49 - 58.

11. Buller A. On the subject and method of the theory of historical knowledge // Logos. - 2001. - No. 5- 6
(31). - URL: http://www.ruthenia.ru/logos/number/2001_5_6/12.htm.

12. Droysen J. G. Historik, herausgegeben von P. Leyh. - Stuttgart, 1977. - 303 S.

13. Collingwood R. G. Essay on Philosophical Method. - Oxford, 1933. - 240 p.

14. Wrzosek W. Culture and historical truth. - M.: “Krug”, 2012. - 336 p.

15. Saltykov-Shchedrin M. Collected Works: in 20 vols. - M.: Hud. lit., 1966. - V. 19. - 552 p.

16. Danilevsky N. Ya. Russia and Europe (1871). - M .. Kniga, 1991.- 577 p.

17. Rickert H. Lehrbuch der Weltgeschichte in organischer Darstellung. - Weigel, 1857. - 600 S.

18. Nadezhdin N. On historical works in Russia // Library for reading. - 1837.- V. 20. - 542 p.

19. Pogodin M. P. Research, remarks and lectures on Russian history: in 7 vols. - M.: University Printing
House, 1846 -1857. - 456 p.

20. Strakhov N. Historians without principles (Notes about Renan and Taine) // Rus. - 1886. - No.8, 9. - 64 p.



21.

22.
23.

24.
25.

26.

27.
28.
29.
30.
31.
32.
33.

34.
35.
36.
37.
38.
39.
40.
41.
42.
43.

44.

45.

Lavrov P. L. Historical letters // Philosophy and Sociology. Selected works in two volumes. V. 2. Academy
of Sciences of the USSR. Institute of Philosophy. - M .: Publishing house of socio-economic literature
"Mysl", 1965. - 706 p.

Gumilev L. N. The end and the beginning again. - M., 2016.- 376 p.

Mogilnitsky B. G. Historical science and historical consciousness at the turn of the century // Historical
science at the turn of the century: All-Russian. scientific conf. materials - Tomsk, 1999.-V. 1.-P.5-17.
Gurevich Ya. G. Experience of history methodology // Pedagogical collection. - 1877.- No. 4-8.- 579 p.
Mitrofanov S. The use of computer technology in the teaching of history at school // History. -2012- No.
18-P.9-11.

Huizinga J. Homo Ludens. Articles on the history of culture / Tr. From Dutch by D.V. Silvestrova - M.,
1997.- 416 p.

Ancharov M. L. Collected works. - M : Lokid, 2001.- 496 p.

Yasinsky I. . Answers to the questionnaire "Revolution and literature" // Freedom and life, 1906. - 52 p.
Klyuchevsky V. O. Aphorisms. Historical portraits and essays. - M .: Eksmo, 2007. - 480 p.

Prokhanov A, Kugushev S. Technology of the Fifth Empire .- M., 2007. - 330 s.

Gdlyan T, Ivanov N. Kremlin case. - M., 1994. - 480 p.

Prishvin M. M. Prose of diary. - V. 1. 1918 - 1921. - M., 2007. - 528 s.

The historian Sokolov who dismembered his sweet-heart decided to write a book about her

murdering. - URL: http://ktv-ray.ru/novost/raschlenivshiy-vozlyublennuyu-istorik-sokolov-reshil-napisat-
knigu-o-ee-ubiystve/57029/

Associate Professor Sokolov intends to share author's emoluments with the juvie. - URL:
hitps://www.gazeta.ru/social/news/2020/01/12/n_13908860.shtml.

Bloch M. Apology of history. - M.: Publishing House "Nauka', 1986. - 234 p.

Lenin V. |. Materialism and empirio-criticism // Complete works. - M., 1968. - V. 18. - P. 149.

Marx K. Theses on Feuerbach // Marx K., Engels F. Works. - M., 1971.-V.3.- P. 16.

Simashenkov P. Aesthetics of History: the example of Russia // Modern European Researches. -
Salzburg, 2019. - No. 3. - P. 47 - 55.

Bergson H. Denken und schépferisches Werden: Aufsétze und Vortrage. - Frankfurt a. M., 1985. - S. 120.
Lavrov P. L. Philosophy and sociology: in 2 vols. - M.: Mysl, 1965. - 403 p.

Surkov V. The Long State of Putin // Nezavisimaya Gazeta. - 2019. - Feb 11 - URL:
http://www.ng.ru/ideas/2019-02-11/5_7503_surkov.html.

Gurevich A. Ya. The double responsibility of the historian // Social sciences and the present. - 2007. - No.
3.-P.74-84.

Barash J. A. Collective Memory and the Historical Past. - Chicago University Press, 2016. - 280 p.

Rimondi G. Sobornost as a cultural and philosophical constant of Russian self-consciousness //
Cognitive science, mathematics in education. Philosophical problems and practical applications / ed. by
V. G. Kuznetsov, V. S. Meskov, N. R. Sabanina. - M : RUSAINS, 2019 .- p. 257-265.

Tendryakov V.F. An attack on mirages. - M.: Soviet writer, 1988. - 400 p.



Cumauwenkos [L1. Uccnenosatenbckuim KOMMNOHEHT B Npod)eCCUOHANILHOW MNOATOTOBKE CTYNEHTOB-
uctopukos // HayuHo-meToamnueckun 3 nekTpoHHbin xypHan «Konuent». - 2020. - Ne 3 (mapr). - C.28-39

Cumauwenkos llasen [mumpuesuy,

KaHAMAAT UCTOPUYECKUX HaYK,

INOUEHT Kadeipbl roCyAapCTBEHHOTO U MyHULIMMAJIbHOMO YrpasfieHUs!
1 NpaBoBoOro obecneyeHns rocynapCTBEHHOM CyXObl

CamMapckuin yHuBepcuTeT rocyiapCTBeHHOro ynpasJieHus <MUP»,

r. Camapa, Poccuinckas Penepauus

pavel.simashenckov@yandex.ru

UCCIIEAOBATEJIbCKUN KOMITOHEHT
B MPO®ECCUOHAJIBHOM NOATOTOBKE CTYAEHTOB-MCTOPUKOB

Annomauua. Cmamesa nocsauwjeHa meme ‘cnedos npouwsnozo’; akmydanbHOCmMe €€ obycnosneHa
Kax HeobXx00UMOCMbIO COBEPULEHCTNBOBAHUSA NOOZOMOBKU CIMYOEHMO8-UCIMOPUKO8, Mak u 060CmMpeHUEM
60pubbl ¢ Panscugpuxkayuamu ucmopuu (8 nepsyo ouepeds - omeuecmseHHol). Lleasio uccaedosarus
ABAAEMCA AHANU3 COOMHOUEHUS 2YMAHUMAPHOZO0, COUUANbHOZO U TNEXHONAO0ZUHECKO20 KOMNOHEHMO8 8
Memooduke NpenooasaHus ucmopudeckux oucyunauH. Kawouesoim Memooom u3dbpaH KomMnapamuseHsil; 8
pabome UuCNOAb3YEMCA MEMOO 2unNome3, KOHMEHM-AHAAU3 UCMOYHUKOBOU 6asbl, a makxe onblm
usyuyeHusa 8y3oeckol nedazozudeckol npakmuku. Beisensaa npeodnoceinku ‘HesepHoz20” u3n0XeHUA
bblnblx  cobbimul, asmop conocmasasem  iopuoudeckul,  IKCNEPMHO-KPUMUHAaaucmudeckud,
ecmecmseHHOHayYHbLU U ghunocodckul Nooxoosi.

Teopemuueckas  3HAYUMOCMb  CMAMbBU  COCIMOUIM 8  HOBU3HE  MEXOUCUUNAUHAPHOZO,
KOMNAEKCHOZO MEXHO-COYUO-2YMAHUMAPHOZ0 8324504 HA ucmopuueckue ussickaHust. [lo mHeruto
asmopa, zaasHoe - uzbezams ynpoujeHud, zeomempudeckol cxemMamu3ayuu NpouLnozo, C8E0EHUSA €20 K
napannensiM u HazpomoxoOeHUAM OONOAHUMEANbHBIX NOCMPoeHUl, NOAUMU3UPOBAHHbLX cnekyasyud.
He wmernee seaux cobnasH enacme 6 3k3eze3y, a U3 TNOAKOBAMENA INEKCINO8 COenamscs
CO6CMBEHHUKOM CIMUAU3AYUU, Mema-ucmopuu. 3adada uccaedosamenst Cocmoum 8 ycmaHo8AeHUU
KoHKkpemuku munuuHozo. OuwyweHue U OCO3HAHUE NPUHAOAEXHOCTU Henogedecmsy o6a3blieaem
Y4€HOZ20 MbICAUMb  KAMEZOPUAMU  UEAOCIMHbLIMU, KOMNAEKCHbIMU, O0OpasHuMU, a 808ce He
omeneuérroimu. Cama uHmepcybvekmusHocms (0axe uHMPa-cybvbekMUBHOCMb) xapakmepusyem
ucmopuio Kak HayKy 2yMaHUmMapHyto, a He Y3Ko-CoyudnbHylo (CpoOHU NpasosedeHulo ual coyuonozul,
0CO6EHHO 8 UX NO3UMUBUCMICKOU TMPaKmoske).

[pbaxmuueckoe 3HaueHUe UCCAe08aHUA 3AKAOUAEMCA 8 MOM, YN0 MAMEPUAn CMAMbU MOXEm
6blmb UCNOANB308aH 8 NE0azozu4eckoM npoyecce, a CpasHeHue HUHOAMEHMANbHLIX U NPUKAAOHbLLX
JuCYUNAUH NOMOXEM CMYOEHMAM-UCTMOPUKAM COPUEHMUPOBAIMLCA 8 80NPOCAX NPOPECCUOHANbHBLIX U
MUPOB0O33DEHYECKUX,  HAy4um  OmzpaHU4usame  Henpexodsujee  om  CYEmHO-MpeHO08020,
udeonozuueckoe - om MmMeHOeHUUo3Hozo. Mlcmopusa, nonazaem asmop — 0 8€4HO XUBOM, A HE NpPo
omxusuiee.

Katouesste cnosa: ucmopus, gunocogus, KPUMUHANUCTUKA, cnedosedeHue,
KOMNAapamusucmuxa.
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Beenenune

He Bo BHyTpeHHOCTb €€ NPOHNKHYTH HACTOUT HaGM BO3MOXHOCTb,
HO pa3Be YJI0BUTb MaJyio HUAT,

OCTaBJISIs CyLLECTBAM, YEJIOBEKA MPEBLILLIAIOLLINM,

MOHWMMATb BCIO CBA3b €€ AesiHUI.

A. Paduuwes

NcTouHnkoMm BHOXHOBEHMA HaM nocnyxunu “Tpu nekumm o noHaTum “‘cnen” AHapeaca
bynnepa [1]. Ccbinasce Ha 3anaznHble ncToprocodckue KoHuenuum, LoktTop bynnep obocHosbiBaeT
OpUrMHasbHOe BULeHWe NpobnieMbl cnena B UCTOPUM, MBICMMON OTBEYEHHO U YMO3PUTENIbHO.
Pewwnmcs TpakToBaTh BOMpoc OykBaslbHO, @ MOTOMY paBHO W IOPUANYECKU-KOHKPETHO, M
accoumaTUBHO, pa3BuBasi MOHSATUMHBIA annapaT YNOMSIHYTbIX JIEKLUUN - HaMepeBasiCb YSICHUTb, KTO
(NcTopusa nnm KpumnHanuctuka) urpaet Ha uyxom nose. [loctapaemcsi nonTun aanbuie cpaBHeHUs
ncTopuka c koHcTebneMm, caenaHHoro myapbiM PobuHom Konnuureyaom [2].

NcTopuueckas anctaHumsi He NnpocTo HemdbexHa, oHa HeobxoaMMa M B YEM-TO NoJie3Ha AJis
0CO3HaHWs 1 oLeHKM npolusioro. HaobopoT, B ZeTeKTUBHOM NpakTUKe OCThiBaHWE ‘ropsiyero cnena’
ocnoxHsieT pacchnezosaHue. [lpononxas aHanoruu, HenUWHe YMOMsIHYTb O pasHULE MeXLy
LeTEKTUBOM W MNOJIMLENCKUM DOEBUKOM: B MOCJIeIHEM NPECTYMHUK YyXe U3BECTEH, U BCA NpesiecTb
He B yMCTBOBAHUsX, a B MOroHe, B akweHe. C nctopuen ewé “npouie”: Tam, Kak rnpasmiio, He TOJbKO
YCTAHOBJIEHbI JINUHOCTU KJIIOUYEBLIX (PUIYPAHTOB, HO M3BeCTeH cobcTBeHHO duHan cioxeTa. Ckonb
BeJIMK cobnia3H noaTacoBaTh CJiebl, MOrHABLWIMCH 3@ CEHcalMen U NoLorHaB 3a1ayky Noj 3apaHee
n3BecTHoin oTBeT! YnomobsieHne WMCTOPUYECKUX WMCCNELOBAHUN UCTOPUSIM NETEKTUBHBLIM, Mpu
HEeKOTOPOM CXOACTBe B AeTasisax (BNpouyeM, YUCTO BHewwHeM), B LLENIOM BbIrISSAUT AOBOJIbHO-TaKM
asiAnNoBaTo, a NnoceMy MpeArnovYTéM XOJIMCOBOW AeAyKUUW - UHAYKTUBHbLIM METOZL, MO3BOJSIOLLNN
CUHTE3UPOBaTb, Ha Mo B3rnsaa, bonee éMkme 0606ueHUS.

JINuHbIN ABaALA@TUNIETHUA BY30BCKWUM MEAArorMyeckuMin cTax AaéT MopaJjibHOe MpaBo U
BECKME OCHOBaHWSI YTBEpPXZAaTb: MEXAUCLUMJIMHAPHbIE CBSI3W B OCBOEHUM TyMaHUTapUCTUKU
OTpaxeHbl HELOCTATOYHO MOJIHO M BHATHO (BO3MOXHO, B CWJy y30CTU chneuManusauum
npenonaeatesien). B yacTHoCTY, M3yueHne Oyaywmmmn uctopukamm unocodun, PULNYECKUX U
ecTeCTBEHHOHay4HbIX MPEeLMETOB MaJio CBf3aHO C WX NpodeCcCUMOHasIbHbIMU KOMMETEHLUAMN.
[lonaraio, cpaBHeHve yHAAMEHTASIbHBIX W MPUKAAAHLIX AUCUMMAJNH TMOMOXET CTyAEHTaMm
COpVeHTUpOBaTbCA B BoMpocax wuctopuyeckux u (rnasHoe!) MUpPOBO33peHYeCKUX, HayuuT
OTrpaHMYMBaTL HEMpexoasee OT CYeTHO-TPEHAOBOro, MAE0JIOrMYeckoe — OT TEeHAEHLMO3HOrO.
CooTBETCTBEHHO, JIOTMYECKUA CTPON HacTosEeN cTaTbk 0OyCJIOBJIEH paccMOoTpeHreM rnpobnembl
‘cnenos B ucTopnn” B KOMNapaTUBHOM, MEXANCLUMNIIMHAPHOM KJIloYe.

0630p oTeuyecTBeHHOM U 3apybexHON AuTEpaTypbl

O6pa3soBaHue, Nof06HO 0UKaM, U30LWPSAET 3peHue,
HO, HECOpa3MepHOe C rasamu, rybuT ux u ocnensser.
A ®em

llexnapvpyst 3a “MCTOPUKO-TPAcoOJIOrMYECKUM” MOAXOAOM M3BECTHYIO Hay4Hyl0o HOBWU3HY,
NpU3HaeM OJHAKO, 4YTO Tema chnenoB dparMeHTapHO oOcBelanach — Kak acrnekT Teopuu
NCTOPMYECKOro Mo3HaHusa. 3apybexHbix nccrieaoBaTenen 3aHMMalT NPenuMyllleCTBEHHO BOMPOCHI



pecdnekcun. Mopn Piosen [3] Bbimensn uctopuueckylo camopednekcuio U UHTEPKYbTYPHYIO
nctopuorpacdmio, OTTo Ikcne [4] HasbiBan ucTopuio HayyHo 0OOCHOBAHHOM MaMATbLIO
coBpemeHHocTH, Boruex Bxocek [5] roBopun, 4To OTHOLIEHWE COBPEMEHHOW MCTOPUYECKOWN HayKu
K MpOLWJIOMYy — OCOHBEHHO OTAAaNIEHHOMY — SIBJIIETCS HUYEM MHbIM, KaK OTHOLUEHMEM KYJbTYypbl K
Apyro KyJbType. He MeHee MHTepeceH MOMCK CUCTEMbI KOOPAMHAT, OYEPUMBAIOWEN PEXUM
nctopmsma. lak, Pannxapt Kosennek I[6] cuuTaeT, uTO MUCTOpUYECKME WHTeprpeTaLmu
obycJioBsIeHbl MO3HaBaTEJSIbHOW CUTyauuen, B KOTOpon Haxoautcs mucTtopuk; ®PpaHcya Aptor [7]
pa3BuBaeT TeMy npeobpa3oBaHus namsTu B uctopuio; Banbtep beHbsmuH [8] nuwet o 3bibkom
HacTOsAILLEM M MOCTOsIHCTBE T.H. AHrena uctopun. 3anaaHble MbICUTESIN MbITAIOTCS YNOPSAAOUYUTH
npolusioe CxoJlaCTUYECKM, aAMMHUCTPATMBHO, cBepxy — OyATo n306penn w 3anaTeHTOBasU
abconoTHylo ucTuHy. PesynbTaT — MyZpéHble W OMpsiTHble MeHTaJibHble KOHCTPYKUWM, a B
CYLWHOCTW - CBOero poza rosbabepr-sapuauum rno MoOTMBaM cropa TbiCsSuesieTHEM AABHOCTU
(Mexny peanuctamu n HomuHanucTamum). lleno B Tom, uto niobo napasvrmManbHbIA OpAHYHT
BOJIEHC-HOJIeHC (habpukyeT yHUBEpCaJibHYyl0 ‘TEXHOJIOTMI0 TMPOCBETJEHNS", a HeMUHyemoe
pa3oyapoBaHVe B OHOM MOPOAUT OYepPELHOM NPUCTYM HEraTUBHOM AnanekTuku. BoamoxHo, no atomn
npuunHe b6ypxya3sHas unocodus NnponuTaHa HOCTasIbIUPYIOLNM NECCUMU3MOM, AAaKOW aHEMUEN
BEPbl: U B MO3HaBaTeJIbHble BO3MOXHOCTU UYEJSIOBEKA, U B BbICLUMIA CMbICJT BCErO MPOUCXOASILLETO.
Toraa kak, no MHenuio ['eoprua Yynkosa, ‘uctopusi TpebyeT OT yesioBeka MyXecTBa, HO HeJlb3s
ObITb MYyXeCTBEHHbIM, €CNN TBOE HpaBCTBEHHOE CO3HaHWe HenpecTaHHO TBepAUT Tebe o
rPEXOBHOCTU BCero nctopudeckoro npouecca’l9l. CoBpemeHHble eBpornienckue aBTopsbl (Hanpumep,
MapuHa KatTapysa [10]) BecbMa nesiMkaTHO M OCTOPOXHO BMMCLIBAIOT MWPOBO33PEHUYECKMUM
KOMMOHEHT B CUCTEMY MCTopUYeckoro no3HaHus. [loxanyn, Hanbonee “paaukanbHbIM® B JaHHOM
nJjaHe MOXHO Mpu3HaTb KpacuBbi adpopmam AHapeaca bynnepa “uctopusi — aTo peanmsosaHHas
BO BpeMeHun MopaJib” [111.

MHoxecTBo  “KOHUeNTyasibHbiX ~ MoBOPOTOB"  (KOTHUTUBHBLIA,  @HTPOMOJIOTMYECKMN,
MCUXOJIOTUYECKUIA, MEMOPMANIbHLIA U MH. Ap.) pa3BepHyJSlo, B KOHEYHOM CYETe, 3analHbli
NCTOPUOCOMCKUA BEKTOP Ha 360 rpasyCcoB, MOTUBUPYS YYEHBIX OyXAaTb B TPEX COCHaxX MpOLUIOro,
bynywero n Hactosiwero (nacceusm, cyTtypusm, npeseHTuam). Kak creacTBMe — oOXuaaeMble
peMuUHUCLEeHLUMN:  1okTop bynnep npusbiBaeT BoopyxuTbcss ckentuumamom [lponizeHa wu
Konnuxreyna [12,13], a Bxocek BOCXULLEH KPUTUYECKUM MOTEHLMaSIOM Teopun XnazeHunyca n Buko
[14]. Bnopy Bcnomuute CantbikoBa-llleapuHa: “‘npenoctaBneHHas muckounTesisHo camon cebe u
obpalasch B cpese CANIKOM OLHOPOLHOW, MbIC b MOXET JOCTUIHYTb pe3yibTaToB 60 1e3HEHHbIX,
MOYTU Yy AOBULLHBIX[15].

OteuecTBeHHass dunocodusi opraHudHee (M OTHIOAb He B ByJbrapHoOM, couuali-
SBOJIOLUMOHUCTCKOM UW3BOZLE AapBUMHM3Ma) OCMbIC/MBafla WAel pasBUTWs, TLe  sIBJEHUS
rpynnupyloTcst coryniacHo HabnioAeHWsM, YCTaHOBJIEHHbIM 3aKOHOMEPHOCTSIM U BbISIBJIEHHBIM
nHanpasneHnsMm. OTciola — ecTecTBeHHas  yMOPANOYEHHOCTb, 6OMblIAA  LIeNOCTHOCTD,
“XYZLLOXECTBEHHOCTb" U MEHbLUEE KOJIMYECTBO -U3MOB B MOMbITKax 06baATb HeoObATHOE (0CTAaTOYHO
COMOCTaBUTb KyJbTypHO-UcTOopuyeckne tunbl Hukonas [laHnnesckoro [16] n KynbTypHble pszbl
['eHpuxa PiokkepTa [17]). Hukonan HamexavH onpeaensin uctopuio Kak ‘noJiHoe, CBETJI0E, XUBOE
camoco3HaHwue kaxzaoro Hapoaa” [181. B Poccum uctopmocodckme MOMEHTHI MHTEPNpETUPOBAJIUCH
npeuMyLlecTBEHHO B pakypce uzeosiormyeckoM. Mwuxamn [loroavH [19] oTcTamBan Teopuio
oduumanbHom HapoaHoc Ty, Hukonan Ctpaxos [20] pasaensn unen nouseHHuuecTsa; [étp Jlaspos
[21] cBsi3bIBAaN MCTOPUYECKOE Pa3BUTUE C LESTEJSIbHOCTbIO KPUTUYECKU MbICAAWMNX andyHocTen. M
no3xe o0603HaYeHHOEe HPABCTBEHHO-3CTETUYECKOE HarpaBjlieHMe B UeJIoM coxpaHunocb. K



npumepy, Jles ['ymunés [22] paspaboTtan yyeHne o naccuoHapusix, a bopuc MorunbHuukuin [23]
nMcan o cneunduUIHOCTU UCTOPUYECKNX 3aKOHOB U aJibTEPHATUBHOCTU MO3HAHWS.

JTUYECKUI JIENTMOTUB NMPOCJIEXNBAETCS U B OTEYECTBEHHOW MeJlarormyeckon nutepaType.
Yxe B NnepBoM poccunckom yyebHuke no MeToavke npenoaasaHus uctopum (1877 r.) asTop ero,
flkoB ['ypesuny, ybexanan “nocpeactsom coobuieHns matepuana n cnocoba nepenaum ero BAnATbL Ha
HPaBCTBEHHOE W YMCTBEHHOe pa3BuTue yvawwmxcs.. [na 3Toro HeT HamobHOCTU cKpbIBaTb U
MpauHble sIBJIEHUS1 B UCTOPUWN HAPOAA U BbIABUraTb OZIHN JULLb CBETJIblE SIBJIEHUS B XM3HU ero. [l ns
3TOro He3ayeM UIeasiM3MpoBaTh MPOLIJIOE CBOEr0 HAapPOAa U yHWXaTb 3HAYeHWe Apyrvx HapoLOB:
Takon CJIenon naTpMoTU3M COBEPLUEHHO MPOTUBEH YyBCTBY MpaBAbl U FYMaHHOCTW, pa3BuTUE
KOTOPbIX WKOJa AoskHA uMeTb B Buay" [24]. CoBpemeHHbI B3risia Ha npobrniemy “uudposursaumm
npenoAaBaHUsi ICTOPUN" — B pyCJie BCE TOM Xe rpaxAaHCTBEHHO-MAaTPUOTUUYECKOWN LOMUHAHTbI [25].

Takum obpasoMm, oTeuecTBeHHasi U 3apybexHass UCTOPUOCO(CKUE LIKOJIbI, BblipaXasiCb
lopuanyeckm, siBasioT cobon obpasubl NpeueseHTHOro U HOPMaTUBUCTCKOrO MOAXOLOB K OLEHKe
Aoka3aTenbcTs. [lepBbit MAET OT TpaaULMIA M aHaNOrMiA, BTOPOM — OT (hOPMaJsibHO YCTaHOBJIEHHbIX
npeanucaHui; OAMH OPUEHTUPOBAH Ha CUCTEMY W MPUHLUMMbI, APYrov — Ha CTPYKTYpPY WU ZLOMMbl.
Crnosom, 3anaaHas dunocodusi CUilbHa NpaBuiiamm, a pyCccKasl X1Ba UCKJIIOUEHUSIMU.

MeTOﬂ.OJlOI'VI‘IeCKaﬂ 6a3a uccneaoBaHus

Halwe nyuwee cywecteyeT 6e3ycTynHo

1 byzeT CywWwecTBOBaTb U YTBEPANTCS,

nepeJsieTeB Yepes roJI0Bbl COBPEMEHHOW AUKTATYPbl MESKOTHI.
M. Mpuwesur

MN3bickaHHas no dpaseonorun, 3apybexHas ‘nctopuka’ (kak TaM MNPUHATO MMEHOBaTb
mnocoduio AUCUUNAMHBI) NpuaaBneHa “KyJsibTypHbIM cioem’ TepmuHoB (yupeamTesibHbin MU,
KYJIbTYPHbIA KOZ, aKCUOJIOTMYecKasi HEWTPasibHOCTb, COLMOKYJbTYPHbLIM (hakTop M T.M.), KOWX
00bAICHEHME AOCTOMHO BbIAESIEHUS] B CAMOCTUMHYIO KBa3uHayuHylo avcumniuHy. [locemy He
YAMBIISIeT HUM 0obwusiMe CJIOBOMPEHUMM W 3a4acTyld HaZyMaHHbIX MOBOJOB IJIi AWCKYCCUM, HU
nosiBsieHne “nosvuenckmnx’ opmMysIMpoBOK, Kak TO: UCTOPUYECKME MPUNUCKK, anbcudurkalmm,
WMHCLEHNPOBKM, JIOXHbIE 3aKJIIoUeHUs], KBaJirKauus CMbiCa sIBJIEHUA, — 0T4Yero nctopuorpadus
maJsio-nomasny MyTupyeT B rpadosiormio (MpusHaHHyio, kcTaTu, JikeHaykon). Co3paetcs
BnevaTneHve, 6yATO BCe yCUNIMS NPELKOB HarnpaBisijiMCb €AMHCTBEHHO Ha COKpbITME CNeloB U
YXOL OT OTBETCTBEHHOCTU. HOo UTO ecTb UcTOpuyeckasi OTBETCTBEHHOCTb U (FrnaBHOe) — Koraa u
nepeln kem oTBeuyaTb? Ham maHHasi nocTaHoBka Bompoca MpeLCTaBJiIeTCs MPUHLMMNMATIBHON,
MOCKOJIbKY MO3BOJIUT OTJIMYUTL MPOBUAEHLMASIMCTOB OT JAE€TEPMUHUCTOB, @ WUCKYCCTBO — OT
MCKYCCTBEHHOCTU M peMecnyxu. Ha Haw B3rnsz, 3anaZHblii Kypc Ha “nerutumaumio” UCTOPUKO-
nocTuxXeHnss BO MHorom ouwwuboueH. Kasyuctuka avctunnupyeT uctopuio, a abconioTusauus
‘06bekTMBHOCTU — He bonee yeM nposiBiieHWe ropaviHu (BO3HaMepuBLUENCS NMPMBaTU3MPOBaTb
MCTUHY), T.e. CAMOro MaxpoBoro cybbekTUBM3Ma.

B topmnamnyeckmx koopamHaTax ‘06beKTUBHOr0-CyO bEKTUBHOIO" JIETKO BHISBJIAIOTCSA “POAOBbLIE
NpoKAsATMS” UCTOPUKOB: (OpManM3M U TEHAEHLMO3HOCTb (COOTHOCMMbIE, CKOpee BCEro, Kak
npuunHa n cneacteue). [lpumeHnTeNIbHO K TeMe CJieZ0B U paccrieaoBaHus, popManunsm — Boobue
KpUTepuin CTpykTypoobpa3syowmin. HeyxTo Muccusi ucTopuka OrpaHMuMTCs OAHWMU  JIULLb
NnoJIHOMOuUMsIMM 3KcnepTa, cobuparouiero u aHanusupyiouwero ynuku? [lpu Takom packnaze
byHKUMA 3KCMNepTa — AaTb OAHO3HAYHbIN (HE BEPOATHOCTHBIN) OTBET Ha BOMPOCHI, MOCTaBJIEHHbIE



ncxons m3 cPoOpMUPOBAHHOW CJIEACTBEHHOM Bepcun. A Bepcusi ecTb He 4YTO MHOe, Kak
nonspu3oBaHHas (BapuMaHT: TeHAEHLUNO3Has!) KapTuHa cCobbITUIA, KOJIb CKOPO NMpOoLLeCcC pa3iesieH Ha
CTOPOHbl OOBMHEHMSI M 3aWUTb. 3HAYMT, LUEHTPaJibHOW CTaHOBUTCS npobsieMa TOYHOCTH,
KOHKPETMKM BbIBOJOB. IMeHHO 6€30roBOPOYHOCTb IKCMEPTHOM OLEHKWU LLEHUTCS 31eCb 0CODBEHHO
BbICOKO, M60 NpaBo Mo onpeieieHnio eCTb TEMHbI JIeC OrOBOPOK, rie Kaxabin opucT — CycaHuH, 1
HeT Hu oaHoro [laHko.

3HaMeHaTenbHO: lOpUANYEcKasl puTopuka yxe O6Oonee mnosyBeka npucyTcTByeT B
‘npoTokKonbHbIX" 0bopoTax HayuHbix uuTaT (‘no 3asenenuio JleoHTbeBa, bepases cosHaBan,
benuHcknin nosxe packamBancsa, no npusHaHuio KapamsuHa, Hectop npsamo ykaswbiaeT, [ epueH
ceuaetenscTByeT” u npoyd.) NUctopuueckne nepcoHaxu b6e3sawmnTHbl nepes (uc)cnemnosatenisamu,
NPakTUKYIWWUMK  L0MNPOChl C MPUCTPacTUEM, MaHUMNYJIMPYysi CBELEHUSIMW, KOTOpble He BcCeria
aprymeHTbl 1 dakTbl. B oTnnume ot nokasanui, Aaxe MeMyapHble UCTOYHWKU HE UHTEPAKTUBHbI;
OHM — cBoeobpa3sHble oTBeTbl 6€3 BOMPOCOB, MOAMUCAHHBLIA YNUCTbLIA JIMCT MPOTOKOJIA, KOTOPLIV
MOXeT 6bITb COBCTBEHHOPYYHO LOMNMCAH HEUMCTOMJIOTHLIM AeTekTuBoM. [lonyyaeTcs, npu HesiBke
(BBMAY cmepTW) camoro curypaHTa ero cobcTBeHHOe, 3amneyaTsiéHHOe B cJeAax, Nnpu3HaHue
topmansHo n ecTb Regina probationum. bnarozaps TakoMy “06bekTMBHOMY BMeHeHUM" W
NosIBNISIOTCS He3aTensmBble rmnoTessbl — Bpoae Ton, bynto AdaHacuin HukMTuH npuHsan ncnam (o
yeM AKobbl CBUAETENLCTBYET “MyCyJibMaHCKME” naccaxu B ero “XoXeHuu 3a Tpu mMops’), nnm uTo
yrnoMmsiHyTasi HamMu “Liapuvua Aoka3saTesbeT” ecTb adhopusM Npokypopa BeiwmHekoro.

Ntak, kopeHb popmanusmMa — B He-u3bMpaTelbHOCTU METOAA, T.K. METOZMKA UCCJIELOBaHMS
LOJIXHa ObiTb yTBepXZAEeHa KOMMEeTEeHTHOM wWHCTaHuuven. B npoTuBHOM cnyuyae pesysibTaThl
3KCNepTM3bl HENb3si MpuU3HaTb ZAoKasaTesibcTBOM. bonee Toro, cyaebHbii 3kcnepT Hecét
OTBETCTBEHHOCTb 3@ 3@aBELOMO JIOXHOE 3aKJII0YEeHNE, HO OTBETCTBEHEH JIN YYEHBIA, N BHOBb — ‘a
cynbu KT0?" besycnioBHO, OT Beka YaeMblil CyZL UCTOPUM 3acJlyllaeT U UICTOPUKa: KakK 3KcnepTa ambo
cennetens. [locnenHee xyxe, ubo npesioMupyeT HenoBepue: Ha KakOM OCHOBaHUWM TOT
BO3HaMepuJicsl oueHmBaTb cobbiTusi? MIcTMHY He ycTaHaBnMBalOT U He BoccTaHaBnMBaloT (KTo ee
poHsin?), eé obpeTaloT. 34ecb OTKpOBEHME Bbile (OPMaSIbHOM JIOTWKKW, AMArHOCTUKA BepHee
naeHTudmrKaLmm, a yuyeHne LeHHee Metoandku. HasepHo, noatomy dpasa “uctopmsa Hac paccyamt”
6yneT akTyansHon 1o camoro CtpawHoro Cyzna; Ha HEero-To 1 ynosaioT ylweAllmne — Kak Ha OpAaJiuu,
OTJIMYABLIMECS OT MbITOK TeM, YTO HasHayaJiucb M Mo npocbbe oTBeTuMKOB. B 3ToM, Aymalo,
NposiBJISETCA HaLexza JIoAeN Ha BbiCWyl0 CTULMI, 6e30THoCUTESIbHYI0 K OykBOeACTBY U
KPIOYUKOTBOPCTBY.

Ycyrybum Hawm paccyxieHusi o NMpaBOBOWM apxavke elwé OAHWM TEe3UCOM: MNpaBAa Bcerna
“BapBapckas’, oHa He beccTpacTHo-6naropoznHas “‘cTuHa". VIcTopuk He TONbKO crieLoBaTe b, HO
Takxe noteprieBwn (kak Bce cMepTHble): U OT uCTOpwuM, ObiBAeT — M 3@ MUCTOPUIO. 3HAUMUT,
noTpebHOCTb caMOMy pa3sbickaTb, M300JIMUNTbL U B3bICKATb C BUHOBHOrO Ha rnasax y obwecTsa —
oueHb B Ayxe NMpucHonamsiTHbIx leges barbarorum. lonycTtuMo nn Bcepb€3 roBopuTb O MOJIHOM
He3aMHTEPECOBAHHOCTM MCTOPUKOB B pe3yJsibTaTax ux Xe wu3sbickaHun? OcobeHHO B 3roxy
NoJsINTU3aL MM BCEro 1 BCS, KOTAa B LieHe pa3XuraHue He3.0poBOro MHTepeca JiiobbiMM cpeAcTBamu,
He rHylWwasiCb Hyap-nNMapoM U WHbIMM HenoTpebHbIMM cBs3siMU ¢ obuiecTBeHHOCTbIO. [lo MHeHMIo
WMoxara Xénsuuru [26], “uctopunueckoe 3HaHue npencTaBnsieT cobol oaHy vM3 OPM, B KOTOPbIX
obwecTBo naét cebe camooTuét"”. XoueTcs BEPUTb, UTO U OTUATLIBAET HE CaM UCTOPMUK, ZLa U
noLoT4yéTHble — He homo ludens unn homo politicus, a noan cepbésHblie. Ha Haw B3rnsa, 3HaunMa
MOpaJibHasi FOTOBHOCTb YesloBeKa CTaTb OPYAMEM MPaBoOCyAusi, HO MHOrMe N obnazaloT noLobHon
camooTBepxeHHOCTbo? B obbiuHOM npaBe (lex communis) MepunoM COAEsHHOrO MOYMTaNIUCh



HPaBCTBEHHbIE LLeHHOCTH, anpuopu npesocxoasume dopmanunsm. B KoHLEe KOHLOB, Ans Yero cyn:
paan Haka3aHusi unm ad maiorem Dei gloriam inque hominum salutem? W cnoaobutcs ucTuHbl
JIVWb TOT, KTO M B “BapBapCKoW MpaBAe” MPOHWUKCS COMPUYACTHOCTbIO oOleMy Aerly, roTOBbIM
NMOCTOATb 3@ CMNpPaBeAJIMBOCTb W XWTb “3a Toro napHsa’. JTo noapa3ymeBaeT 6oJiee BbICOKYIO
nHcTaHumio — cobopHyto JlnuHocts. Cnosammn Muxanna AnuapoBa, “u4Tobbl NOHATL cebsi, YenoBek
LOJIXEH CcTaTb cnoxHee cebs. A uTo MoxeT bbIThb Boilwe YenoBeka? — YenoseuecTso!” [27]

CnenosaHne B 6Oosblue Mepe WCMNOBelaHWe, YeM CHEACTBUME W paccleloBaHue.
CyuwecTByeT, 04HaKO, M YNPOLWEHHO-YTUNUTAPHbLIA BapuaHT “OT JiyKaBoro' — npecrenoBaHue
(ckaxeM, peBU3MOHU3M — KakK CPeACTBO MOCYMTATbCS C YMEPLWMMW U TeM CHUCKaTb LeLEBbl
asToputeT). CobbiTvss 1M crnienbl, Bceraa pesibepHee B KOCOMaAaloUleM CBETE: B UCTOPUYECKOM
KOHTEKCTE HEXUTPbIA ONTUYECKUI MPUEM BbIFAANT NPAKTUYECKWN anosiormen TeHAEHUMO3HOCTW.
[lpuMmeyaTenbHO: A0 3noxu [1pocBeleHns XpoHUCTLI M NeTonNUCLbl eBa SN onacasich Cero rpexa.
BepositHo, oTToro, uto nomobHo WepoHuMmy flcuHCKOMy, cumTanM  TEHAEHLMO3HOCTb
“HEUCKPEHHOCTbIO M poAHOW cecTpon 6e3aapHocTu’ [28], Beab oHM co3zaBanv CBOM OMyChl,
cTapasicb He ockopbutb BeuHocTb nownocTbio. KpMnHanuctuyeckas penykums UICTOPUM BELET K
CTaHZapTU3aLMM MeTOAMK WCCINELOBaHUS, HW3BOAS WX JO ajropuTMOB. [ak CrnoLpyyHewn
M3MbILWIATH CEHCALMOHHbIE pa3obnayeHusi, CrekyJIpyst apXMBHLIM KOMMPOMATOM. “3JieMEHTapHo,
BaTcoH!" — BOT OTKyZla HbIHEWHWA CMIPOC Ha KOHCMMPOJIOTUI0 N “UCTopUYecKMe” IeTEKTUBLI a-Jisi
[lsH bpayH.

TeHmeHuMO3Has noLTacoBKka — Pa3HOBUAHOCTb anbcuduKalmy, MOBOL U CPELCTBO
MacTepuTb MUMDbI U NENUTb UCTOpPUYECKME CTepeoTunbl. B 3akoHOTBOpuecTBe oOTpaxaeTcs
IeBasnbBaLUMs LieHHOCTeN — cTaslo OblTb, 3aKOHOMEPHO CHPOrHO3MpOoBaTb CKeJIeTUpOBaHue
NCTOPUYECKON HAyKW IO TEHIEHLMIN, BCeraa cxemMaTuuHbX, a MOTOMy KapukaTypHbix. W ecnu
OLEHMBATb XOA BPEMEHW B lyXe NPaBOBOro NMPUHLIMMNA HEOTBPAaTUMOCTU, TO UICTOPU3M eCTb TEPMUH
HeraTMBHbIN, NOYTK cynebHo-MeaMuuHCKMN. [lencTBUTE NBbHO, NMpolLe 3aCBUAETENIbCTBOBATL Kpax U
pacnaj Kak OTCYTCTBME MPU3HAKOB XWU3HW, @ MpUCYTCTBUE €€ — Bomnpoc Kyzda 6osiee TOHKUA U
MeHee OOBEKTMBHBIN (TYT 3KCMepT B JydlleM cJiyyae MbiTaeTcsl KBaaM@UUUpPOBaTb TAXECTb
NMOBPEXAEHUN, ONATb — KaK OTCYTCTBME 3l0POBbS, T.€. LLeJIOCTHOCTH opraHu3ma). Bouctury, “Becb
ycrnex eCTeCTBO3HAHMSI B TOM, YTO LLEHTP BHUMaHUsi MepeHeCcEéH C MPUYMH Ha crieAcTBus” [291.

[MonyepkHEM: Mbl He OTPULL@EM 3HAYMMOCTU TEXHO-KPUMWMHAJIMCTUYECKOTO KOMIMOHEHTa
MCCNIeLOBAHMN B YaCTHbIX OTpacsiax — apxeosorun (rae poacTsBo, noxasyw, Haubonbliee),
naneorpacdun, oHomacTuke. Kyana ocTopoxHee cnenyeT “neTekTMBM3MpoBaTh' cdepbl bosee
obwme. Kaxablh yYéHbI rae-TO caMoyrnpaBCTBYET U TBOPUT CaMOCyl, OHAKO COMHUTESIbHO, YTO
HEMWHYEMbIN “CyL UICTOPUKN” CTaHeT NPOBOAMTBLCS 3a04HO U JIMLb MO MaTepuasiaM uctopuorpadumn.
OuwyuieHne npuHaznexHoOCTM 4YesioBeyecTBy 0OA3bIBAET WMCTOPUKA MBICSIUTL  KaTeropusiMum
LeJSIOCTHbIMKY,  KOMMJIEKCHbIMY,  obpa3HbiMM, @ BoBce He  oTBJsleyéHHbiMu.  Cama
nHTepcybbekTUBHOCTL (ZAaxe WHTpa-cyObeKTUBHOCTL) XapakTepusyeT WCTOPUI0 Kak Hayky
ryMaHUTapHylo, a He y3Ko-couuasibHylo (CpoAHM MpaBOBeAEHMI0 MAW coumoJiorun, ocobnmeo B
NMO3UTUBUCTCKOM TpakToBke). He npuctano uctopum 3aurpblBaTb M C  TEXHOJIOTMYHOCTLIO,
HeMbiciMMOon 6e3 MpoeKTHOro rnoaxola W TMpuUCyllerd eMy OrpaHWYeHHOCTU BCJIeACTBUE
‘cnaboyMHOro usymneHusi nepel csoumM BekoM’ (nylwkuHckas ¢pasa). TeHLeHUMO3HOCTb ecTb
KaTeropusi He MUpPOBO33peH4Yeckas; HaobopoT, oHa obycJioBieHa PacTSKMUMOCTBIO XU3HEHHbIX
opveHTMpoB (He NpWMHUMMNOB) M MNpou3pacTaeT M3 MOWJIOr0 CTPEMJIEHUS K CaMopeannsauuu.
Jlyywee cpencTBo OT TEHAEHLMO3HOCTH — MPUHLMNNANBHOCTL (BHE naeonorMm cnocobHas, oAHako,
BbIPOAMTLCA B puropmam). JIMUHOCTL AOJMKHa BbI3bIBATb W OMNpaBAblBaTb AOBEPUE — B ITOM



pOACTBEHHbI TpeboBaHuMs 1 K cynebHOMyY aKcnepTy, U K y4éHoMy. Ho UTo 0BEPUTL U KaK LOBEpPsITb
HpaBCTBEHHO-aMoOpHOMY cybbekTy? n ‘kTO 6onee MaTepu-McTopun ueHeH":
CaMOyTBEPXAAIOLWMNCS NMOJIUTUKAH-KPUTUKAH — UJIM MHOFO3HAUYMTEJIbHO MOJ1YaiMBbIn ‘cnen”?

KoHTekcT uctopuueckoro aAmckypca ObbIKHOBEHHO 3a4aéTcsi AEACTBUTESIbHOCTbIO, KOrAa
HYXXHO OLLeHUTb npoLusioe, Aabbl 0CO3HATbL CBOE MeCTO B HacTosiweM. [lpeikoB HENPUATHO yAUBMIA
6bl MHTEPEC YUYEHBIX K MX OKAMEHEBLIMM (heKanuaM, Belb rPsAAYLIUM NOKOIEHUSAM XpaMbl ocTaBnsu!
PaHblue XpoHWKKM ONMCLIBANIM LEesIHUSI KOPOJIeN, TepoeB U CBATbIX, HbIHE Xe Kax/as couuvasibHas
nHgy3sopusa MHUT cebsa Tydenbkon oT JlabyteHa n cama cebe 6norep. BmecTto nctopum — mHcra-
CTOpM3, HEroAHbIE MOKYLIEHUs1 Ha 3axJlamjieHne BEYHOCTU TUMOBbIM KOHTeHTOM. bnaronaps CMU
XU3Hb NpeBpalleHa B CMJIOWHON MYTHbBIN NMOTOK HEOCO3HAHHOTO bbITUSA. VIHBIMKM cnoBamu, cenos v
OXOTHMKOB Hac e ANTb — MAacca, HO BCE CXOZHbl 10 CTENMEHN CMeLIEeHUs], MpakTUYeCKN HepPa3INUNMbI,
nb6o obe3nnyeHsi.

B Takom “obcTaHOBKE HeEOUEBMAHOCTM' WCTOPWKY MNOTPeOHbI HE CTOJSIbKO MPUEMDI
NAEHTUPMKALMKN, CKOJbKO TaslaHTbl ANAarHoCTUKM U aTpubyumm (KoTopas eCTb MOUCK TUMMYHOIO B
PbIXJION COBOKYMHOCTW TWMOBOro). JTo MpennonaraeT MPUCYTCTBME BHYTPeHHero ybexaeHus,
cB0eobpasHOro “MHCTUHKTA WMCTUHBLI' MPWU OLUEHKe A0Ka3aTesbCTB. BbixoauT, yxe Ha cTaauu
hvkcaumm cnenoB KPUMUHANUCTUYECKUN LETEPMUHU3M LOJDKEH MOYTUTESIbHO YCTYNUTb MECTO
MeTOZLaM MeHee TOYHbIM U MaTepusiM bonee ToHKUM. [TonobHO ToMy, Kak rnasy XyZLoXHWKa He AaHo
3aneyvaTJsieTb ABMXKYLINXCS MPeAMETOB, 3CTETUKA UCTOPUN — B €€ CTaTUKe, BEYHbIX LLIEHHOCTSIX, @ BCE
npexosiee — TEHAEHUMO3HbIW Aekop. V3maBHa cuMTanochb BLIFOAHBIM LIAPJATAHCTBOBAT:
yroxzaasi BpEMEHHOM KOHBIOHKTYpe, 3pheKTHO NPUHOCUTL B XepTBY BpeMeHHble 3aKOHOMEPHOCTH,
OTOXZAECTBJISAS1 UX C COBMaAeHUsIMUY, BblaBasi CUMMTOMbI 38 CUHAPOMbIL. B3saTb x0T 6bl HbIHEWHWIA
aCCOPTUMEHT Haykoobpa3HOro Kuva: nom-xMcTopu, GOJIK-XMCTOpK, ajibTepHaTuB-xuctopu etc. U
BCE Xe B UICTOPUYECKOW MepCrnekTBe 3aKa3Hble MokpoBo-obnayeHus [30] n nokpoBo-cpbiBaHus (311
paBHO obpeueHbl Ha 3abBeHue. Nnn Ha npoknsaTue, Kak Cllyunnach C KJIMKyLWaMn nepecTpoeyHom
anoxu. A HpaBCTBeHHast yncToTa OyeT BAOXHOBAATb U AAJIEKMX NMOTOMKOB.

Pesynbrathl uccnenoBanms

He BMecTuTb 3Ty Yepeay, BepeHuLy cmepTei
B 0ZIHO CBOE, U ToXe bpeHHoe, bbiTHe.

HeT, He NOMHUTBL - HO uysiTb cepaLeM, aywoio!
A banawos

LllocToMHCTBO McchnezoBaTenss HE CTOJIbKO B OTCTPaHEHHON OOBEKTUBHOCTM, CKOJIbKO B
nobponeTesisix COBECTSIMBOCTU U CMUPEHUS: MOMEHbLIE “NobuTb cebs B uckycctee’. CoecTsb Boilwe
pedSieKCUK, 3TO CBETJIOBCKOE “KaK si BCTaHy NMepel MUPOM, Kak OH B3rsisiHeT Ha MeHs?" B naHHOM
nnaHe sipkuii npumep - setormcupl. OcMenuMmcs NpeaAnosioxunTb, YTo nctopusi Pycu HanucaHa
BHYTPEHHUMM 3MUTPaHTaMUN - MHOKaMWU, YyXAbIMU MOJIMTUKE, ycriexy U camopeanmsauun. KoHeuHo,
cobbITUSI B UX U3JI0OXEHUM CMELIMBAJIUCH C JIEF€HAAMW, 3HAMEHWUSIM U CJlyXxaMu. | eM He MeHee, CIyXu
37K 6b1m (B M3BECTHOM CMbIC1e) cpe3om obuiecTBeHHOro MHeHus. CiloBOM, neTonucHas Tpaanums
CKOpee BepHa, HeXenn ToYHa: lyx BpEMeHU B Hel He 3acopsisicsi byxrantepuen pakToB.

3allaya UICTOPUKA COCTOUT B YCTAHOBJIEHUM KOHKPETUKU TUNUYHOIO. Ype3BbluanHO CJI0XHO
HalllynaTb “CpelVHHbIN HepB” 3MOXW, HO, MOJlaraeM, TOJIbKO TaK YACHSIOT ‘CyObeKTUBHYIO CTOPOHY”
aesHus B uctopuocodckom kiiove. Muxamn [lpuwemH onpepensn Tun kak “obuwecTBeHHYyIO
KpUcTanamsauuio ObiBlen Hekor aa nHaveuayassHocTn” [321. K npumepy, Tpareaus PackonbHukoBa



3KCTpaopAuHapHasi 1 KOHTPacTUpyeT C TUMOBLIM aHTypaxeM “nocToeBckoro [letepbypra”. A BoT
nctopus “PacnunblimkoBa’, nUTepckoro aoueHta-notpolwmtens [33], HanpoTue, nyraioue TUNMYHA
A8 3pbl BasnoTekyuero npopbisa. OHa 0iHO3HaYHa M OAHOMEPHA, 3TO AUKOCTb B BbICLIEN CTEMNeHU
KOHLLeHTpauun, sobpasluasi B cebsi U MOCTAaHOBOYHBIM MAaTPUOTU3M, U PSKEHYIO HayKy, U poJieBble
Urpbl, U MATbAECAT OTTEHKOB aAloJibTep-BOJIOHTEPCTBa. WMnnio3opHas XM3Hb, LWOY-CMepTb,
MEHeZXXMEeHT MpecTynjeHnss U MapkKeTuHr Haka3aHusa [34]. JliobonbiTHO, HAacKOJIbKO BWMHOBEH
HanoneoHn boHanapT B 06oux ybuMCTBax, UTO Ha 3TO CKaXyT WUCTOPUKU, PEKOHCTPYKTOPbI M
KPUMUHANCThI?

Kaxzbin xoueT ocTaBUTb nocJie cebsi xutme nnm xoTsi Obl HEKPOJIOT, HO HUKaK He aHkeTy. Jlyx
3MOXM HEBO3MOXHO TMOYYBCTBOBATb, HE 3HAs OTHOLWEHMUS XMBLWIWX TOrAa JoAen K HebblTuio.
“Memento mori” HacTpavBaeT BEKTOP “HE3PAWHOCTU” XU3HWU, MO0 OT XU3HM - CJIedbl, @ Yy CMEPTU -
npu3Haku (NpMNoMHMM pacxoxylo pa3sy ‘B MOeln CMepPTH MpoLly BUHUTbL Moto xu3Hb'). Kak rosopun
Bacunuin KnioueBckuin, npvpoaa poxaaeT JIOLEN, XU3Hb UX XOPOHWUT, @ UCTOPUSI BOCKpELLaET,
6nyxaas no vx mornnam. Cnezpl 3anevyaTsieHbl U B MPUMETax yMUPaHUsi, KpU3nca, UHBOJTIOLMK Kak
npoueccoB (@ cMepTb - caTanbHbii peldysbTat). Heobxoanmo pasnivuaTb OpueEHTUpylOLME U
LOCTOBEPHbIE MPU3HAKM CMEePTU, TO Xe - B aHaJiM3e yrnazika UMnepum v umsmnmsaumn (nepsbie He
BbILEPXKMBAIOT UCMbITAHUS BENWUMEM, BTOpble - chiTocThio). CumnTomMaTvka aerpazauum
6e3oTHOCUTENbHA K MecTy u BpeMmeHW. Kak, BNpoyeMm, u xapakTep ‘cynpaBuTalibHbiX peakuunin”
nouMBLIEN WMMNEpUM: Korza e€ TWATCs BOCCTAHOBUTb B OTZAEJIbHbIX MPOSIBAEHUsX, pe-
KOHCTPYMpPOBaTb TEXHO-YPOAJIMBO, MPOLYKT HernpeMeHHO HanomuHaeT [onema unM MoHcTpa
®paHkeHwTenHa. VTak, MEpTBOe ecTb cleLOBOCMPUHMMAIOWNIA OOBEKT, TOrAa Kak XUBOe -
cnenoobpasyowmin. [lonyyaetcs, uctopmsa HepyKOTBOPHO MMcaHa Ha caBaHe OuoJsiorMyeckomn
aHTponosorum, nofrobHo vyny TypuHckon nnawaHuub!

HakoHel, onpeaenuMmcs, yeM cuMTaTbh CREL: UKW OH - A0KA3aTESIbCTBO PEer S, NN TOJIbKO
NCTOYHMK AoKa3aTesibeTB. JInbo oH nNpocTo NpoayKT ucTopudeckoro Metabonmama, nmbo aTpubyT
BeyHocTu (M Torma cam uccrnepoeaTesnb - nepcoHa kyAa 6onee acemepHas v urypasibHas).
®opmyna Mapka bnoka onpeaensieT cnen kak “AOCTYMNHbLIN HAWKWM YyBCTBAM 3HaK, OCTaBJIEHHbIN
theHOMEHOM, KOTOpbIN caM no cebe nnsa Hac HegocTyneH” [35]. 3aMeTUM: HeOCTYMNHOCTb B MJaHe
NUCTOPUU, KaK U B KPUMMHAJIMCTUKE, HE CTOJIbKO (PU3nYecKas, CKOJIbKO MpoueccyaibHasl, T.e., B
KOHeuHo cueTe, obpsznoBas, uaeosormyeckas. K Tomy xe, ynomsHytoin dpeHomeH (“peasibHOCTb,
naHHas HaMm B ouyueHnax’[36]) MoxeT wuMeTb pa3sHylo MNpupoay; TYT oOfacHO AenaTtb
HernocpeACTBEHHbIE 3aKJIIOUYEHWs], OTOXAECTBIIAS (DEHOMEH C (haKTOM, a CJiell - C UICTOYHMKOM. Ham
npeAcTaBfisieTCs, CJIel B UCTOPUM ecTb 0TobpaxeHue, NpuyéM Bcerna uneasbHoe (NycTb faxe Ha
MaTepuasibHOM HOcUuTese), 3aneyaTsIiEHHOE B CO3HaHWM WU KyJbTypHOW namaTu. B nctopuueckux
nccnenoBaHnsx ocobeHHO TPYAHO pa3rpaHnunTb cJies u cybcTpaT, Ha KOTOPOM TOT BblAensieTcs.
Crano 6bITb, cunTaTh Er0 3HAKOM UJIN HET, BO MHOTOM 3@BUCUT OT BOCTIPUSITUS.

Y1o Ha KoM ocTaBJsisieT cJiea - BoT Bonpoc. [lo Mapkcy, “0 Tex nop, noka cywecTByOT Nioau,
NCTOPUS MPUPOLLI U UCTOPMS JloAen B3auMHo obycosnmeatoT apyr apyra’ [37]. OueHka npouwsioro
6J51M3Ka K NpaBAe, eCJI HEONPOBEPXMMA HU HOBBIMU UCTOYHWKAMW, BBOAUMBIMU B Hay4HbI 060pOT,
HM CBEXWMW apXeoJlorMyeckMmm OTKpbITUSIMU. B nepesose Ha lopuanyeckuii s3bik, KBanmdukawms
COZLESIHHOrO BepHa, Korjaa BHOBb OTKpbIBIUMECS 0OCTOATENbCTBA HE CMOCOOHbLI KapAWHAJIbHO eé
n3MeHnTb. Takmum 06pa3oMm, nlyyast OCTaBJIEHHbIN 3HAK, Mbl JOJKHbI “BO3BLICUTL” €ro OT KOHTEHTa U
KOHTeKcTa Lo oOflero MOHUMaHus CUTyauuwn, BeAb U BPeMsi UCLeNsieT UMEHHO B CMbICle
BOCCTAHOBJIEHUS] LENOCTHOrO npexcTaBneHuss o ObinoMm. Kak Bcernma, obpeteHue nomobHoro
BOCMPUATUSA 3aMNpOCTO BYJIbrapn3oBaThb 0 NPUBELEHUS K OJHOMY 3HaMeHaTeJlio (@ To 1 3HaMeHMIo).



YHudmumpoBaTh B3risa Ha YeJIOBEYECTBO MU Er0 UCTOPMUIO MOXHO JIMLLb C TOYKM 3PEHUS TJYMNOCTH,
uTo 6necTsaue AokasaHo Jpa3Mom PoTTepramckum. Ho cre He NoBoA cTaBUTL rilynocTb U CMEPTL B
psiz o6l eye noBeYeCKUX LLEHHOCTEN.

Emkuin acdopusm Tumodes [paHOBCKOro ‘B PasfoXeHMM MacC MbICIMIO 3aKJIouaeTCs
npouecc UCTopuM’ MOXHO MHTEPNPeTUpPOBaThb U B NMPOrPeCCUMBHOM U B perpeccuBHOM niaHe. Ha
Hal B3rJjs4, cnocobHOCTb YJIOBUTb, ONO3HATb AyX BPEMEHU B KOHKPETHbIX NpuMeTax TpebyeT He
TOJIbKO MH(OPMUPOBAHHOCTM O hakTax. B onosHaHum 6osiblue MCKycCTBa, YeM B CJie ACTBEHHO-
3KCMEPUMEHTasIbHbIX PEKOHCTPYKUMAX. 34eCb OrpoOMHYyl0 pOJib UrpailoT ocobble MNpUMETHI,
KOHCOHAHCbl WU LMCCOHAHCHI, ‘CUJIbHble U cnabble fonn’, T.e. coObITUSA NOTPsICWIME U Te, YTO yXe
nepecTaioT YAUBJISITb COBPEMEHHNKOB - 0Opa3HO roBOpsi, MO HUM BbLIBEPSIOT ‘MyJIbCOBOE AaBJieHue”
nctopum. besycnoBHo, ykasaHHas Touka 3peHWs npurozHee ANs U3YyYEHUS] €CTECTBEHHbIX
coumaJibHbIX TEHAEHLMIN, KOUMU SIBAISIOTCSA TOJIbKO U3MesibuyaHue v BoipoxaeHue (381 [pecnosyThin
‘xon Belen' - pokoBoe KJIEMMO, CTaTUYECKWUM criel, WwTemrnesb 6a3uca nosMTIKOHOMUYECKON
aencteutensHocTu. Mctopuio mMacc nuwyT no 3ton kaHBe (BnvsiHMe cobbiTviA Ha Jionen),
nepcoHaJsiMM Xe xapakTepusyloT, 0603Hauyasi OTHOLWEHNE JIMYHOCTU K CyZAbOOHOCHBIM COObITUAM U
yyacTve B Hux. Ecnn nuctopus He 3aumkneHa u pasBuMBaeTcsl - 3HauuT, B Macce obo3Haumnachb
MbICJISILLAs JINYHOCTh; KTO-TO HapyLIMJl, NPeB30LWE N 3aKOHbl MPUYMHHOCTW, COTBOPUB COOCTBEHHbIN
KOHTeKCT. Bblzatlowmecs, TBOpYeCcKMe JIMMHOCTU OCTaBASIOT B Aylle HapoZa Ciej AMHaMUYEeCKUN
(BnmaHme), n yem rnybxe, Tem bonee xapakTepHa UcTopus. DTO “wiaeHTUdUKATOPL’ UcCTOpUM,
nHanBuLyanusupyowme KynbTypy. [lonobHble MoMeHTbl ToHkO uyBcTBOBan Anekcein XOMSIKOB,
OTTOro ero uctopuocodus Boile PopMasibHON CUCTEMHOCTH, JIOTUYHOCTM U JIMHeNHOCTH (¢ Apyrow
CTOPOHbI, €€ Hesb3A Ha3BaTb O6eCCMCTEMHOW, anormyHOM U HeJIMHENHON: XOMSIKOB HE MbIC NI
anbTepHaTMBaMK, Kak IO cux nop npuHATo Ha 3anaze). [lo 6osbwoMy cuéTy, cyTb uctopum
HensmeHHa. Co BpeMeH ApeBHerpeyeckux TpareAui, OHa B OTHOLEHUSIX reposi, xopa u 60ros:
JIMYHOCTW, JINYMH U -U3MOB, CTPEMSILLIUXCS €€ OMNPUXOLOBaATb.

3aknioueHue

..ApeBHelo 106poTolo BO30OpasmTucs...
(Tponapu no HenopouHesix, znac 5-a)

Hacneays npeakam, Mbl crneiyeM 3a HWMW, M MapaZoKcasibHO - B Oyayuiee, HaBCTpeuy
yenoBeuecTBy. Ho kakoW HacnenHVK U3 Bedylero cneacTeme no Aeny Hacneponatens? Ko Bcé-
TaKM UCTOPUK: 3KCMEPT, MPUCSXKHbIA, Cylbs, MeanaTop uav Meauym? He nenaet nv mctopuio
nocpeacteeHHom (mediocre) onocpeaoBaHHOCTbL 06MIMEM HeCO3HaBaeMon nHgopmaLmm?

AkTyanbHoe oTzensieT u oTransieT Hac oT BeuyHocTu. [lo AHpu beprcony, “kak Tonbko
LeNCTBUTENbHOCTb COTBOPUT U3 cebsi HeYTO HenpezackasyeMoe WM HoBoe, oHa bpocaeT cBoé
n3obpaxeHue nosaanm cebsi B cBoE HeonpezaenéHHoe npouwnoe’l39]. Bo3pa3um: 1encTBUTENIBHOCTD
MMeeT TBapHylo npupody, cama Xxe He TBopuT. [lencTBUTENbHOCTL €CTb OnouieHHas
00blIEHHOCTbIO peasibHOCTb, AareppoTurn peaJsibHoro, obopauvBaloWMNCs TO MO3UTUMBOM, TO
HeraTMBOM - coobpasHo yriy 3penust. [lpusHaBass nNpoBuAeHLMaNbHBIA XapakTep UCTOPUW, Mbl
ckopee byleM OpUEHTMPOBATLCS Ha HemnpexoAsiliee - CJieAoBaTeJIbHO, NMPEBOCXOAUTL 3@KOHbI,
KOJIb CKOpPO Te PEeryavpyioT JiMllb MeXaHW3Mbl WHBOJIIOUMM W TpaekTopuio nazeHus. Moaa Ha
NMpopoYecTBa - OT yTpaThl YyBCTBA peasibHoCcTW. B nencTBuTenbHocT npopoyecTsa Ha CJyxy TaMm,
rae eé cumtaloT xaoTuyHow. [lpodeTnsm peako onTUMUCTUUEH, BELb NPOrpecc 3TO MeyTa, a He
npopouectso. [la u npopuuaHue - He OTKPOBeHWe, MPOpoYecTBa Bceraa cObIBAIOTCSA 3aAHUM



uncnom (B TakoM Buzie u cboiBaloTcss Maccam). BaxHo He oxecToumTbes 3510601 AHsA, Aabbl 3a
YaCTHbIM He NporJisazeTb obuee.

Ha nytu uccneaosanusa rnasHoe - usberatb ynpoweHUN, reOMETPUYECKOM CXemaTn3aumm
NUCTOpUKW, CBeZeHUss €€ K napasifiesiiM U HarpOMOXAEHUSIM AOMOJIHUTESIbHBIX MOCTPOEHUN,
MOJINTU3MPOBAHHBIX CNEKYJIALUWIA N YHUBEPCAJIbHBIX TEXHO-NII0COMCKUX “MySIbTUBAPOK CMbICJIOB".
Heroxe npeBpalwatb 3HaMEHUTHIN XaWAErTEPOBCKUIA “Aa3aiH” B OPOCKMIA CIOBECHbBIN AU3alH, Kak
paHee McCUXOoaHaM3 OMOWJMAN A0 TOJIMBYACKOA (PPEenasTUHLI, ObbsICHsIOWeENn “Tuna BCE'.
Mbic nuTenbHble KOHTpadakThl (Hecypa3Hble 0606ueHUst 1 anblwmMBble akTyanusaumum) UCKylwaT
LOCTYMNMHOCTbIO, TEM OMacHee NyTaTb UCTOPUYECKUE TPYZbl C OOBUHUTESIbHBIMU 3aKioyeHusiMu. He
MeHee BesIMK cobnia3H BNacTb B 9K3eresy, a U3 TOJIKOBATeJIsl TEKCTOB cAenaTbCcsi COOCTBEHHMKOM
CTUJIM3aUMM, METa-UCTOPUM, aBTOPCKUX “IKCKIIO3UBHLIX" MUPOB (HecnpocTa CTOJib MOMyNsiPHbI
“mxueble carn’ a-nsa lNottepuana nnn Cpeausemse). B roanHy ToTtansHon umdposmsauum, Koraa
6bITVe onepexaeT CO3HaHWe U MUP CKaTbIBAaeTCsl K BUPTyasibHOM pukuum (oxb 1 nuuemepue yxe
WUMEHYIOT UMGPOBLIM MHTEJIJIEKTOM), YYyBCTBO peasibHOCTU MOALEPXKMUBAETCS WCKJIIIOUYUTESNIbHO
namsTblo. HCTUHKT KynbTypHOrO CaMOCOXpaHeHUsl MposiBASIETCS B TAre K MOAJIMHHOMY, @ OHO,
HacTosilee, BCerza B NpoLLJIOM - CUe HEOCTIOPUMO, Kak NpelonLmalibHbIN akT.

NUcTopuss TeM UMeHHO OTJiMYaeTcsi OT MPOLLECCOB MPUPOAbl, YTO ‘B HEN SIBJIEHUS He
MOBTOPSIIOTCS,, M MPOUCXOZsllee OCTaeTcsl AN Heé Jnuvwb BocrnoMuHaHueM'[40]. KynbTypHom
NnamMsiTblo YCJIOXHSIeTCSl apxanmka u pecTtaBpupyeTcs (He pekoHcTpyupyeTcsl!) obnaropoxeHHbIn
obpas. [lpownoe - He Bceraa npoleauwee, oHo XuBET B Hac. Kak y TioTuesa: ‘s BCTpeTun Bac, 1 BCé
6bl710€ B OTXUBLIEM CEPIALLE OXKMJIIO0... U BOT CJIbILIHEE CTasv 3BYKW, He yMoJkaBLue Bo MHe". beisioe -
3TO MpoLwWJsioe, KOTOpoe He npowJsio. A yTpayeHHble MOMEHTH CyTb npobensl, Tpebyiouwme
BoCMoJiHeHusi 6e3 pa3pyweHuss rapMoHMM (MO3TOMy HeKOTOpble M3 HUX TaKTUYHO 3aroJIHSITCS
mMoJiyaHueM). “HoBoe ecTb xopowo 3abbiToe cTapoe” - OTHIAb He 6aHaIbHOCTb; NPaBAa, B HOBU3HE
CJIOXHO MOPOW OTANYUTL “Ayx UCTOpuUM” OT AyWHOro peTtpo-ambpe. Tak, UCKYCCTBEHHbIE MOTYru
Ka3éHHOro MM oTBOpYECTBA, TArMPOBaHUs U BpeHANPOBaHNA UCTOPUM ‘TNYOMHHBIM HapoaoMm” (411 n
“#MOXeMMNOBTOPUTL" ZeNaloT HblHEWHWE CKPEMNHO-AepXKaBHble MaHErMPUKN aHTUUCTOPUYHBIMUA U
aHTUHapoZHbiMU. PasymeeTcs, Mbl fafiekn OT Aeknapauuu ‘NapTUMHOCTU KPUMUHaJIMCTUKK (Tem
naye - UCTopumM), OIHAKO M CTapbi NpUHLMN “cujus regio, ejus religio” Hesb3a cbpacbiBaTb CO
CYETOB, MOCTUrasl HeYTo CAMWKOM yesoBeuveckoe. ApoH [ypeBuuy npusHaBasn npesymnumio
“MHAKOBOCTU" MOCTYJIATOM UcTopudeckoro nosHanus [42]. o Hawemy ybexaeHuio, npobnema He B
“MHAaKOBOCTU", HO B OCO3HAHMM POACTBA WMCKOMOM KyJNbType. A UCTOpWK Bcerzna ucclieayet
KyJIbTYypy, 3aHWMasicb M nepcoHanuamu, aptedaktamm unu cobbitusmu. He owyuiaa aston
LYXOBHOW, MOYTN MUCTUYECKOW co-BpeMeHHOCTH (kak B pomaHe Tuma [layapca “Bpata AHybuca’) -
rpex MokywaTtbCsl Ha paclundpoBKy cMMBOMKK “‘cnenos’. PoaHas 6binb Bceraa 6mxe, oTKpbIBaTh
eé - bosiee OTBETCTBEHHO U Nepel cobou, U Nepel npesKamu.

KpuTtuueckoe HanpaBJsieHve B nctopuorpacgum bynet nepBeHCTBOBaTb, MOKYAa HE U3XKMUBET
cebs noapaxatesibHocTs (nigredo). CneagosaTenbHO, HAPOAHOCTL UCTOPUM - HeobXOoAUMast CTaAUs!
(albedo) cMHTE3a KONNEKTUBHOM NAaMSATU U HaLMOHAJIbHOW Ky bTypbl B NamsiTb cobopHyto (rubedo).
OTmeTum: Hambonee npoHuLaTeNbHblE M3 3apybexHbix YyuéHbix [43,44] Ha NyTM K OCO3HaHWIO
BaXHOCTU KyJnbTypHOW MamaTu (kak kamepToHa uctopuama) u ponu cobopHor JlnuHocTn B eé
thopmupoBaHun. Mctopusi ecTb LOCTOsIHME 4YeNIOBEYECTBA, E€AMHCTBO C KOTOPbIM HaMm BCEM
OLHaXAbl NPeACTOUT OCO3HATb.

Bonpocbl copasmepHoCcTM naMsTM M UCTOPUM  HAMOMMHAOT chnopbl 06  oTnMuMM
npecyuwecTsneHuss ot npetBoperust. CHoBa ZAeduHMLMU: ecniM paccMaTpuBaTb MNamMsTb Kak



usmonornyeckyo cyHKLMIO MO3ra, UCTOpUs HensMepumo Bbie Jobon namstu. HaoboporT,
npu3HaBasi MOCJNELHIOI0 BCESIEHCKUM XPaHWJIMILEM 3HAHUS W OMbITa, UCTOPUIO ClieAyeT cuMTaTb
OZHOW U3 KJIaAOBbIX, OTKYZla MOXHO M3BJieKaTb MHGOPMaLMIO MOA CTaTb CPeACTBaM 0bHapyXeHus 1
tukcauun. Kak BuAWM, BTOPOM MOAXOA PUCKYeT CTaTb OTKPOBEHHO TEXHOJIOTMYHBIM U
CaMOHaZEeAAHHO-CAMOIOCTAaTOUYHbIM, Kak BCE TexHoJslormyHoe. KameHb npeTKHOBEHMsSI - B
cenekTuBHOCTM namaTn (ocobeHHO McTopuyeckowm); CekpeT €€ A0 CUMX MOp He PpacKpbiT, 3Ta
CeJIeKTUBHOCTb U MO3BOJISIET YNOBaTb Ha ‘Cyl uctopumn”. BeposiTHo, CTUHA OTKpoeTCS Aaxe CyLoM
He UcTopuu, a Hax Hen, uTo n NpousonaéT B CyaHoin [leHs.

CornacHo napazokcy Bnaaumupa TeHmpsikoBa, ‘vcTtopusi - HauboJsiee AMHAMUYECKUN
npouecc B Npupole. Victopuueckas xe Hayka, yBbl, €Ba S HE camasi cTaTUJYHasi U3 Bcex Hayk'[45].
Hawe wucTonkoBaHue: cTaTuuyHas - Mb6O Tak WAM MHAYe OPUEHTMPOBAHA Ha AEsiHWSA Hal-
nctopuueckux nnuHocten. Crnosamu [NeTpa JlaBposa, 370 “MyueHUKHN, flereHaa KOTOPbIX Nepepocia
6bl Laneko MuX MUCTMHHOe AoCTouHcTBO. B ux ycTa BnoxaT nyuwyio Mbicnb, LO KOTOPOW
nopaboTtanuce ux nocnenosatenu. OHM cTaHyT HeZoOCsraeMbiM UAeasioM npe Tonnoi’. B Maccax
4eJIOBEYHOCTb MPUCYTCTBYET B CJIELOBbIX KOJIMYecTBax, a T.H. obwecTBo - He bonee yeM cren
cobopHoro yenoseyecTsa Ha 3emsie. [103Tbl, Myapelbl, CBATbIE, PEBOJIOLMOHEPLI BCEX BPEMEH U
HapOZlOB IlyXOBHO POACTBEHHbl W MPEEMCTBEHHbI, OHW BCENSIOT HaleXAy Ha CylecTBOBaHWE
yesioBeyecTBa, KOTOpPOE W €CTb OJIMUETBOPEHHbIM nporpecc. WMHbiMM croBamu, obpasyioT
MOCTOSIHHYIO COCTaBJISIOLLYI0O MCTOPUYECKOrO TOKa, B TO BpeMsi Kak nporpecc 6e3sinyHbii, HO
BUAMMbIA (HayuHO-TexHWYecKuin) popMUpyeT €ero nepemMeHHylo BesiMuuHy U obHapyxuBaeTcsi B
Tonwe Macc. [lonyyaeTtcs, nocnesHne oAHOBpPEMEHHO SBASIOTCA W cJiefoobpasyolwmm u
cnezoBoCrnpuHMMalowuM obbekToM, a cyrybo crieLloBeAYecKOe WX W3yyeHue orpaHuumBaeT
NCTOPUIO CoLMasibHbiM (06 BEKTUBHBIM) KOMMOHEHTOM, B yl,epb ryMaHUTapHOMy.

Mbl  yBepeHbl:: 0bwmuin ucxon (He uenb) - B UCTOPUOCOMCKOM MNPETBOPEHUUN BCEX
NCTOPUYECKUX AUCLIUMINH, NOLOOHO TOMY Kak IpUANYECKME OTPaCN A0PacTyT Koraa-Hubyab Ao
nepBoncTouyHuka (Teopum rocyaapctea u npaea). B KysbTypHOM namMsaTn XMBET 30H, UCTOPUSA XKe,
YBbI, BCE yallle OBOJIbCTBYETCS XPOHOCOM. He cTOMT cMewmBaTh AeTanM3aumio ¢ MENOYHOCTHIO 1
HM3BOAMUTb MO33UI0 @HTPOMOJIOrMK A0 Npo3bl U dpasbl. NcTopus, no Hawemy MHEHUIO - O BEYHO
XXMBOM, @ HE MpOo OTXMUBLLEE.
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