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In 1499,Cardinal Francisco Jiménez de Cisnerosstarted an intensive campaign of conversion of the Muslims in Granada.A mong his strategies,h ec hose to target the elite to subject them to different measures of pressureand coercion.¹ His aim was to publiclyconvert the elite in the hope thatt he Muslim population of Granada might follow them in their conversion. Martín García, bishop of Zaragoza and later of Barcelona,was in Granada with Cisneros.I nspired by his experiences in Granada, he later started acampaign to convert the Muslims of Aragon. He began to actively confuteI slam baseds olelyo nq ur'anic material. He wasc onscious that in order to preach and convert the elite, ap rofound understanding of the Qur'an and Islam was needed. With that objectivei nm ind, he commissioned at reatise on conversion that was published in 1515 in Valencia, the Confusión oconfutación de la secta mahomética ydel Alcorán, authored by Juan Andrés.² This text uses the Islamic tradition to refute the Qur'an.³ Martín García continued his strategyinhis Sermones, in which he also seems to targetthe Muslim elite (mainlyt he alfaquís).⁴ In 1521, Joan Martí de Figuerola, who was also connected to Martín García, wrote arefutation of the Islamic faith called Lumbre de Fe contrae lA lcorán, with the help of Juan Gabriel de Teruel.

(and other after them alsobasedinrefutingthe Qur'an) wereknown as the Antialcoranes. It seems likely, therefore, that in the surroundings of Martín García different persons wereworkingontranslating the Qur'an. In fact,Juan Andrés,Martín García and Juan Gabriel all claim to have translated the HolyB ook, but no completetranslation has reached us. MartídeFiguerola quoted exegetic material in the verses that he translated.⁵ He seems to have oftenr elied on Ibn 'Aṭiyya's tafsir.⁶ Cardinal Egidio da Viterbo'sL atin translation, edited by Katarzyna K. Starczewska,⁷ is the onlyc ompletet ranslation connected to the Antialcoranes that has come down to us. By collating the works of Figuerola and Egidio da Viterbo, Mercedes García-Arenal and K. Starczewska demonstratedt hatE gidio's translator,I oannis Gabriel Turolensis,and Figuerola'scollaborator,J uan Gabriel de Teruel, the converted alfaquí of Teruel, wereo ne and the same person.⁸ Indeed, the Italian cardinal came to Spaina sp apal legate( nuncio)i nt he spring of 1518 to convince the newlyn ominated EmperorC arlos Vget involved in the fight against the Ottomans.While in Spain,whereh ew as in Zaragoza and Barcelona, he requested, probablyofMartín García, an Arabic Qur'an and somebody to help him to do at ranslation. He was in contact with Figuerola and with Juan Gabriel. The former alfaquí of Teruelmay have sent or givenhis translation later on to Egidio da Viterbo.

It wasd uringE gidio' sv isit to Aragon thatt he manuscript Munich, Bayerische Staatsbibliothek [BSB], MS cod. arab 7, ac ompletec odex of the Qur'an, was copied in the city of Bellús, near Valencia in 1518 (924 of the Hijrī calendar accordingt ot he colophon).⁹ It is thereforeo ne of the last Mudejar copies of the Qur'an.

In recent years this manuscript has been the subject of several studies, beginning with the publication of its marginalia by Xavier Casassas Canalsa nd José Martínez Gázquez.¹⁰ Martínez Gázquez also wrote astudythatcompares the Qur'an of Bellús with two othermanuscripts, Paris BnF arabe384 and Granada, Escuela de Estudios Árabes,A -5 -2.¹¹

In 2015 Xavier Casassas Canalswroteapresentation of the codex and anew paper that appeared at the end of 2021.¹² In it he first showed that this Qur'an is divided into four parts,¹³ the samedivision thatoccurs in the sermons of Martín García, Confusión oconfutación de la sectamahomética, Lumbre de la Fe,and the "Qur'an of Toledo",a nd that originates in ap reexistingA ndalusian tradition.¹⁴

Codicological remarks

We can distinguish several paleographic and codicologic characteristics. The qur ' anic text is written on paper in around Maghrebi script characteristic of Mudejar and Andalusian manuscripts. Every folio presents 19 lines of text.A fter a quick studyand acomparison with the help of the book Al-Ta' rī ffīIkhtilāfal-Riwāyah 'an Nāfi',¹⁵ we find that the text seems to follow the readingofWarsh from Nafīʿ.I nt he first folios of the codex, we see awatermark of ah and with closed fingers crowned with afive-petalled flower.The letters "P. M." are inscribed in the center of the hand.With the exceptions of these letters,this watermark is similar to agroup of watermarks pointed out by Briquet.¹⁶ Johann Albrecht Widmanstetter also owned codices with this tyoe of watermark, such as Munich, BSB, MS To Translatei st oI nterpret cod. arab 342, acommentary on IbnA bīZayd al-Qayrawanī's al-Risāla,and Munich BSB cod.arab 234f irst folio, an Arabic translation of the Pentateuch from Latin, with what seem to be Castilian annotations¹⁷.W ea lso see traces of mistakes later corrected, and passages thatw ereo mitted and then insertedi nt he margins.¹⁸ The volume also lacks a sarlowh or frontispiece,¹⁹ af eature thatn ormallyd enotes the beginning of as acred text.The text is introduced onlyb ya decorated rectanglea nd am arginal circle. These two facts mays how that this manuscript did not have ahighvalue in terms of sanctity:the person who commissioneditcared more for the time it would take to copy the Qur'an than for the sacred character of the text itself. Indeed, we can see that some of these mistakes werecorrected afterwards by ahand different from the one in the colophon or in the coret ext,b ut similar to the marginal annotation that appears on folio 49v. On folio 17vt he word kāna has been added by ad ifferent hand from thato f the principal copyist.T he ink, lighter than that of other corrections, seems to be the same color as the interlinear annotations.

Background and use of the MS

The first copyist made constant mistakes,m ixed up words and missed out passages. These mistakes look likem istakes by someone who recites the Qur'an by memory.The copyist did not bother using another folio to correct and adjust the mistakes.R ather this has been done in the margins or between lines, which shows that it has been made in ar ush. As it has been copied in Valencia, wheret he Mudejars still practiced Islam, we can deducet hati tm ay have been commissioned by aC hristian who urgentlyn eeded ac opy of the Qur'an.

The more probable hypothesis is that this manuscript was sent or givenb y Juan Gabriel de Teruelt oE gidio, who was asked to translate the Qur'an into Latin by Cardinal Egidio da Viterbo. He mayh avea sked for other manuscripts, such as ac ompleteA rabicQ ur'an. At the cardinal'sd eath his library was taken over by Girolamo Seripando, who gave this codex to Widmanstetter.Widmanstetter'sl ibrary forms the coreo ft he Bayerische Staatsbibliothek of Munich.²⁰  At present Iamdoing morestudies on these manuscripts and others from the Widmanstetter library.  Casassas Canals and Martínez Gázquez, "Scholia Latina," 8.  François Déroche and Annie Berthier, Manuel de codicologie des manuscrits en écriturearabe (Paris:B ibliothèque nationale de France, 2000), 258.  Casassas Canals, "El Alcorán de Bellús," 171-75.

The objective of this paper is to look closelya tt he interlinear annotations, more preciselythe annotations that are not word-for-wordtranslations. Ihaveextracted the annotations that are precededbyscilicet,which can be translated as "it means." Then Ih avec ompared these annotations with the three tafsirs from which the annotations could have come.

Before exploring the interlinear annotations, we will first consider three works of exegesis. They are oftenq uoted by the EarlyM odern humanists, and later by Orientalists up to the present time. However,their significance in the exegetic literature and their popularity in the IberianP eninsula is scarcelye xplained. Then we will studytheir links with the Iberianpolemicists and translators,Muslim and Christian, Aragonese and Castilian, in Latin and Romance, and their peculiarities. Then we willlook at the interlinear annotations and their different categories. To finish we will comparesome annotations with these tafsirs.

2O verview of the Tafsirsm ost likely used in the

Qur'an of Bellús Before looking at the exegetic annotations in the Qur'an of Bellús,wem ay look at the most common tafsirs used in some sixteenth-century works.Then we will consider the peculiarities of these exegetic works.

Polemic and Tafsir Literature

The translators of the Qur'an used to work with exegetical sources to achieve a better understandingoft he Qur'an and to conveyt he exactm eaning of difficult words or sentences in their translations. The polysemyofs ome Arabic words in certain syntagms, and the differences of opinion held by exegetes about these phrases, can help us to understand more about the translators of the Qur'an. Thomas E. Burman showed, for example, how Robert of Ketton and Mark of Toledo usedthe tafsirl iteraturet otranslate the Qur'an.²¹ They soughtt ochoose the right wordn ot onlyt oc onveyt he meaning of an Arabic wordo rs entenceb ut also to conveyt he understanding of the Muslim exegetes.T he tafsirl iterature is helpful not onlyf or an on-Muslim translator who can use it as ap hilological tool, but alsofor an authoritative figure who hopes to convince aMuslim public.

Moreover,i ti sh elpful for aM uslim translator who seeks to shed light on some difficult passages in the Qur'an. We know thatt he alfaquí of Segovia, Yçad e Gebir,had atafsirinfront of him while he was translatingthe Qur'an from Arabic to Romance.²² In the seventies, Juan Verneta lreadys aw the use of Ibn 'Aṭiyya and al-Zamakhsharī in the sermons of Martín García, who might have had accesst o them through Juan Andrés,t he former alfaquí of Xativa.²³ As for Egidio'st ranslation,weknow that the main references werethe exegeses made by al-Zamakhsharī and Ibn 'Aṭiyya.²⁴ We also know that other exegeses were used in this translation but not quotedb yn ame.²⁵ Juan Gabriel de Teruel, the former alfaquí who made the translation for Egidio da Viterbo, mayh aveu sed other references from memory, showing that he had ag ood knowledge of Islamic literature. He mayh avel earnt the Qur'an by heart and been able to explain it to the Mudejar aljama of Teruel. Fore xample, in (Q.2 :1)a na nnotationg ives as an interpretationo ft he verse "AlīfL ā mM ī m " : Deus, Gabriel, Mahom.²⁶ This interpretation is absent from al-Zamakhsharī'sand Ibn 'Aṭiyya'st afsirs.²⁷ Juan Gabriel de Teruelm ay have quoted it from memory. Ibrahim Izquierdo, in the translation of the Qur'an that he made in Salonica,offered the samet ranslation.²⁸ As the two men came from almostt he samet ime and place but then went to very different environments (Ottoman Salonica for Izquierdo, aC hristian Spanish milieu for Juan Gabriel), it is possiblet hatt he Muslims of the Iberian Peninsula had learnt that interpretation in the sixteenth century.Astudyt hat compared Egidio'sc ommissioned translation with the translations made by the Moriscos could isolate the common denominator that was learnt in Spainb yt he two translators. Ibn 'Aṭiyya and al-Zamakhsharī are also ar eference for Joan MartídeFiguerola. In his work Lumbre de la fe, we can see ad rawing of the Prophet Muḥammad describingascene to Ibn 'Aṭiyya and al-Zamakhsharī. ²⁹ As Juan Gabriel de Teruelworked with both Egidio and Figuerola, he maybe the one who introduced them to the twoe xegetes.The use of both al-Zamakhsharī and Ibn 'Aṭiyya can be seen as abringingtogetheroftwo exegeses that contrast with each other in place of origin (one from Persia and the other from al-Andalus), in dogmatic school (the Mutazilite and the Asharite), in methodology (one more linguistic and the other more focused on narrative)a nd in school of tafsir (the Andalusī and the Nisaburī).³⁰ That is to say, each one completes the other.This is not the onlycase of the use of these two works together: for example, al-Qurtubī seems to have used both works whenh ew roteh is ownt afsir.³¹

The third tafsirt hat appeared to be known in sixteenth-century Spain and seventeenth-century Europe³² is Muḥammad IbnA b īZamanīn'ss ummary of Yaḥyā ibn Salām'st afsir.I tw as known by the Muslim communities of Castile and Aragon. Clear evidence is found in two manuscriptsf rom Madrid, BTNT MS RESC/51 and RESC/52.1, Aljamiado translations of the tafsir of IbnA b īZamanīn( d. 399/1008).³³ It mayh avec irculated in the aljamas and it is possible that someone like Juan Gabriel de Teruel, who was the former alfaquí of Teruel, read or consulted it. Now that we have selected the exegeses of Ibn 'Aṭiyya, al-Zamakhsharī and IbnA b īZamanīna st he three most likelyu sed in the Qur'an of Bellús,wem ay look at their peculiarities.

About these Particular Tafsirs

As we have seen before, the three tafsirs seem to have been very popularinEarly Modern Spain, used by the Moriscos and by the Christian polemicist from Spain  García-Arenal, Starczewska, and Szpiech, "The Perennial Importance," 59.  Walid Saleh, "Medieval Exegesis, the Golden Ageo fT afsīr," in TheO xfordH andbooko f Qur ' anic Studies,e d. Mustafa Shah and Muhammad Abdel Haleem (Oxford: OxfordU niversity Press, 2020), 675.  Saleh, "Medieval Exegesis," 676.  Reinhold F. Glei and RobertoT ottoli. "Marraccia nd the Islamic Sources," in Ludovico Marracci at Work:The Evolution of His Latin Translation of the Qurʾānint he Light of His Newly Discovered Manuscripts.W ith an Edition and aC omparativeL inguistic Analysiso fS ura1 8(Wiesbaden: Harrassowitz Verlag, 2016).  Nuria Martínez de Castilla, "La transmisión de textos entrelos moriscos: dos copias del tafsīr abreviado de IbnA b īZamanīn," Anaquel de Estudios Árabes 26 (2015).

To Translatei st oI nterpret to Rome. At least one of these mayhavebeen used in the Qur'an of Bellús to explain the Qur'an with the interlinear annotations introducedbyscilicet. In chronological order of appearance they are: IbnA b īZamanīn's al-Mukhtṣar,a l-Zamakhsharī's al-Kashshāf 'an Ḥaqā'iq at-Tanzīl,a nd Al-Muḥarrar al-Wajīzf ī Tafsīra l-Kitāba l-'Azīz by 'Abda l-Haqq ibn Ghālib ibn 'Aṭiyya.

While all three are relatively well known,³⁴ we should first consider what seems to make them relevant,p opular and well studied duringE arly Modern times by Christians and Muslims.

Ibn Abī Zamanīn

MuḥammadIbn 'Abdallah ibn 'Isa ibn Abī Zamanīnwas apoet,anascetic and a Malikite jurist in Cordoba during the Califal period.³⁵ He mayh aveb een one of the judgeso ft he capital city,a sh ei sd escribed as "The Sheikh of Cordoba" by al-Dhahabī.³⁶ He studied with some great scholars (such as Wahb ibn Masarra, 346/958) and had some studentso fg enius (such as Abu 'Amr 'Uthmāna l-Danī,who wrotea bundantlyo nt he different qur'anic variae lectiones).

During the fourth/tenth century,t he summary genre was growing: IbnA b ī Zamanīns ummarized, in addition to tafsiro fI bn Salām, the Muwaṭṭā of Mālik ibn Anas and the Mudawanna of Saḥnūn. The purpose of the mukhtaṣar genre (abridgment)was to make an older work easier to grasp and be taught by correcting,a djustinga nd deleting redundancies. As IbnA b īZamanīns aid: "Ih ave abridgedi ni ts ome redundancies of the hadiths,a nd Ih avea dded to it what was not in the book of Yaḥyā and explanations that weren ot givenb y Yaḥyā."³⁷ The second purpose was to select some opinions, keeping onlyw hat might be correct accordingt ot he summarizer.F romt his core, IbnA b īZamanīn came up with at otallyn ew book.³⁸ As this tafsir is helpful for learning,w ec an understand whyt he Moriscos chose to translate the work. Shorter and easier,b ut still complete, it permitted them to learn and teachthe interpretation of the Qur'an accordingtoadirect student of Mālik ibn Anas. In the far West,under Christian dominion, they werei n the processo ff orgetting the Arabic language; seven to eight centuries after the death of the famous Mālik ibn Anas,t hey might have felt the taste of the fresh dates of Medina from the transmission of Yaḥyā ibn Salāma nd with the help of IbnA b īZamanīna nd their Morisco translators.

Al-Zamakhsharī

JārA llah (Neighbor of God) Maḥmud ibn 'Umar al-Zamakhsharī was aP ersian scholarf rom the regiono fK hawarizm, in Turkmenistan. He learnt locallyw ith his father before moving abroad, first to Jurjan and then to Baghdad and Mecca. He studied with numerous scholars, mostlyM utazilites and Zaydis.³⁹ He became famousfor his contributions to numerous subjects such as exegesis, traditions, jurisprudence, grammar and lexicography.

Al-Zamakhsharī'se xegesis, al-Kashshāf 'an Ḥaqā'iq at-Tanzīl,i so ne of the most renowned tafsirs of Islamic literature.F or the Mutazilites it represented the "peak of intellectual achievement in Qur'an commentary."⁴⁰ TheSunnis criticized certain aspects of it,but approved the linguistic part of his commentary.⁴¹ Kifayat Ullah'sthesis underlines the peculiarities of his magnum opus. He shows that this tafsir is unmatched, and thata l-Zamakhsharī'smethodologyh as some uniquefeatures: question-and-answer to clarify or refute, use of proofs based on language(grammar,rhetoric), explanations of the Qur'an with the Qur'an (tafsīr al-Qur'ānbi-l-Qur'ān), and an original point of view on al-Muḥkamand al-Mutashābih that echoes Mutazilite doctrine. He also uses other known features in the exegetical field such as Tradition (al-Ḥadith), and variael ectiones (al-Qirā'āt).

Ibn 'Aṭiyya

'Abda l-Haqq ibn Ghālib ibn 'Aṭiyya came from an Andalusi familyo fs cholars. His father,A bu Bakr Ghālib ibn 'Aṭiyya, was known to be a Ḥāfiẓ li-l-Ḥadīth,⁴²  Ullah, Al-Kashshāf,1 4-19.  Ullah, Al-Kashshāf,2 .  Ullah, Al-Kashshāf,4-6.  Al-Dhahabī, Siyar,4002.

To Translate is to Interpret meaning that he was among the greatests cholars of hadith in his place and time. The son learnt most of what he knew about hadith sciencesfrom his father, but he also had other teachers in this discipline,inlaw,and in language. In contrast to his father,heremained all his life in al-Andalus.Hewas appointed Judge of Almeria under the Almoravids and was recognized as ag reat jurist.H el ater became popularf or his tafsir Al-Muḥarrar al-Wajīzf īTafsīra l-Kitāba l-'Azīz.⁴³ Some scholars came to comparehis tafsir with that of al-Zamakhsharī:⁴⁴ for example, Taqī al-DīnAhmādibn Taymiyyaviews it as abetter exegesis in precision and research. But little has been writteninW estern academia on this monument of Islamic exegesis.⁴⁵ It is clear thatIbn 'Aṭiyya was inspired by earlier tafsirs such as those of al-Ṭabarī and IbnAbīṬālib, even if he took issue with some of their opinions. Ibrahim al-Mashanni showed the different toolst hath eu sed.⁴⁶ Among them were linguistic tools such as grammar,and Arabic poetry to make an analogybetween aw orda nd its traditionalm eaning.H ea lso used the opinions of Muḥammad's companions and their followers (al-ṣaḥāba and at-tabi'īn). From am ethodological perspective he quotedless oral tradition than al-Ṭabarī;but he compensated by quoting othertafsirs from books, starting with al-Ṭabarī himself but also consultingt he companions and their students. What strikes us is the diversity of opinions on Arabic languagea nd the variae lectiones thath eq uotes,d espite the fact thath ed id not travel and remained on the borders of Islamic civilization.

3T he InterlinearA nnotations of the Qur'an of Bellús, an Exampleo fT eamwork

To getcloser to the original text of the Qur'an, Christian readers,acting as intermediaries, needed to comment on and translate at least some parts of the Arabic text and even to comment on some translations. One evocative example is the manuscript Troyes, Médiathèque Grand Troyes, 1235,which is ac opy of Ketton's translation of the Qur'an full of marginalia. In the Qur'an of Bellús the annotations are scattered throughout the manuscript,a nd maya nswer some Christian queriesthat sought to understand certain verses of the Qur'an. Thiscopy and its annotations mayh aveh ad two goals, as Xavier Casassas Canalsa ccurately showed.⁴⁷ The Qur'an of Bellús and its annotations mayh aveb een used as an aid in composing ap olemic text or as ermon to the Muslims. It could also have been used in disputes between Muslim and Christian preachers.But rather than as upplementaryt ool for another work, the Qur'an of Bellús and its annotations mayh aveb eenu sed as an ultimatea uthority among the Muslims themselves. In adebate, it would have been difficult to argueagainst the Qur'an and against the most highlyr egarded scholars.

Ih avei dentified two groups of interlinear annotations in the Qur'an of Bellús.The first group is composedo fr aw annotations that Ih avec alled annotations without "scilicet." The second group is composedo fa nnotations introduced by an abbreviated "scilicet" written ".S." in the text.

Without "scilicet"

These annotations compose the majority in this manuscript.They can be divided into two categories: word-for-wordt ranslations and interpretative annotations.

Word-for-wordt ranslations:

These annotations are very common. They comprise as imple translation of an Arabic wordo ft he Qur'an with aC astilian-Aragonese, LatinorC atalan word with the literalm eaning. Fore xample, the word al-ṣayf in Q. 90:12i st ranslated verano (summer),⁴⁸ the word al-shahwāt Q. 3:14 (desire) is translated apetitos,⁴⁹ the syntagm ya'murūnb i-l-qisṭ (orderw ith/for justice) is translated en lo just⁵⁰ in Q. 3:21,a nd as lightlyd ifferent syntagm, qā'iman bi-l-qisṭ in Q. 3:18, is translated de los justom atenidor.⁵¹

The translators clearlyc hose to renders ome words that they didn'tu nderstand directlyo rw eren ot familiar with. They were more givent ot ranslating the verses thata ppealed to them as Christians or polemicists. What is actually difficult to interpret is the choice of the different languages. It is possible that these are the languages of different scholars or different Muslim collaborators.

 Casassas Canals, "The Bellús Qur'an," 460.  Munich, BSB, MS cod.a rab 7, fol. 199v.  Munich, BSB, MS cod.a rab 7, fol. 17r.  Munich, BSB, MS cod.a rab 7. fol. 17r.  Munich, BSB, MS cod.a rab 7, fol. 17v.
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Apaleographic and comparative analysis should tell us more about the choice of these languages.

Interpretative annotations:

Even without scilicet,s ome annotations remain interpretative,aconcept I define as atranslation of an Arabic wordfrom the Qur'an in its figurative meaning.F or example: the word al-sharī'a (literallyt he path) is translated in its figurative meaning regla ol ley (rule or law).⁵² This type of annotation implies more than alinguistic knowledge of Arabic, also aculturalknowledge.I timpliesthat the annotator had an understanding of the connotations that this wordh as in the Islamic world.

Some other annotations are exegetical.For example, the figure of Dhū-l-Qarnayn in Q. 18:83isannotated as Alexander.⁵³ Here again, knowledge of Arabic is not sufficienttosupplythis translation, but the annotator clearlywas helpedby aMuslim who consultedanexegesis. We can see that this interpretation of Dhū-l-Qarnayn as Alexander is givenbyIbn 'Aṭiyya and al-Zamakhsharī in their works.

Another example out of dozens illustrates this notion. In Q. 43:31t he word al-qaryatayn (the two cities) is annotated with "Meca uT ayf."⁵⁴As in the previous example, the reference of this verse is present in the tafsirs of al-Zamakhsharī, Ibn 'Aṭiyya and IbnA b īZamanīn.

These few examples out of manyclearlyillustrate the fact that the annotator worked with aMuslim scholar,aMorisco or Mudejar who was quite knowledgeable and at least had access to an exegesis of the Qur'an.

With "scilicet"

The scilicet annotations are fewer in number thanthe rawannotations, but central for our subject. They are meant to comment on the Qur'an accordingt ot he requirementso ft he commissioner.W ec an separate them into twos ubgroups: some annotations consist of interpretations extrapolated from the context of the verse, while others are extracted from the tafsir literature.

Interpretations extrapolated from the context of the verse:  Munich, BSB, MS cod.a rab 7, fol. 165v.  Munich, BSB, MS cod.a rab 7, fol. 101v.  Munich, BSB, MS cod.a rab 7, fol. 162v.

These use ap revious verse (or sometimes an earlier part of the samev erse) to clarify apart of the Qur'an. Most oftent hey explain who is actuallyspeaking in the verse. Most of the time we do not find these comments in the tafsirs, but can understand them by looking back at the context.

Forexample, in verse 2:71 we read in the Qur'an of Bellús: "Qāl(scilicet Moyses) innahu yaqūl( scilicet Dios)."⁵⁵

We see that the verb Qāl (he said) designatesM oses as the speaker and innahu yaqūl (indeed He says)d esignates God. These interpretationsc an be explained by looking backafew verses:w er ead in Q. 2:67: "And remember Moses said to his people: "God commands that…" In ap assagew heret he verb Qāl is used numerous times, these annotations are written down to prevent the reader from beinglostand let him handle the text quicklyand easilywithout looking at the preceding pages.

If this example illustrates what happens in the majority of the annotations, some others have slightlydifferent peculiarities. Somew ords are translated and interpreted accordingt oasyntagm in the verse. Fore xample, in Q. 99:7:⁵⁶ "faman ya'mal mithqāla dharrat (formiga scilicet de be) khayrāny arāhu."⁵⁷ The word dharra (ant) is annotated accordingt ot he wordj ust after khayr (good). We can see that the annotator translated the word( dharra by formiga)a nd followed it with an explanation (scilicet de be).

These two types of interpretation replicate ac oncept of exegesis that exists in the Islamic exegetic literature: tafsīra l-qur'ānb i-l-qur'ān (explaining the Qur'an with the Qur'an). It consists of an interpretation of an ambiguous verse accordingt oa nother verse. If in the exegetic literaturet his concept is used to comment on and clarify some difficult verse with averse which is usuallyinanother chapter,h ere it is used at ab asic level to clarify the subject or the person speakinga ccordingt oaverse which has been seen before.

The last type of interesting commentary that can be seen is interpretation that usesl ogic and deduction. Fore xample, in Q. 78:33⁵⁸ we read: "wa kawā'ib (de tetas scilicet mujeres) atrābān."⁵⁹  Munich, BSB, MS cod.a rab 7, fol. 5r.  "Then shall anyone whoh as done an atom'sw eight of good, see it!" Abdallah Yusuf Ali (trans.), "Az-Zalzala [99:7]," Tanzil-Quran Navigator [accessed 24-03 -2022]. https://tanzil.net/#trans/en.yusufali/99:7.  Munich, BSB, cod arab 7, fol. 200r.  "And voluptuous women of equal age." Yusuf Ali, "An-Naba ' [78:33]," https://tanzil.net/ #trans/en.yusufali/78:33[ accessed2 4-03 -2022].  Munich, BSB, cod arab 7, fol. 193v.

To Translatei st oI nterpret

Heret he word kawā'ib (literallym eaningb reasts) is first translated de tetas and interpreted as women (scilicet mujeres), with asimple deduction and understanding of af igure of rhetorical style. Al-Zamakhsharī,Ibn 'Aṭiyya and IbnA b ī Zamanīndid not address this particular wordinthis way. It shows the profound understanding of an annotator who can use his knowledge of rhetorical figures to deriveacloser meaning of awordwithout the need of anyt afsir.B ut the fact that it is annotated also shows that it was not obvious, and that it needed to be clarified for the person who commissioned the translation. These annotations helped aC hristian reader to handle the qur'anic text easilya nd quickly.

These annotations show the profound and intrinsic knowledge of the annotators.Without the use of at afsir they could have composed the majorityoft he interlinear annotations written in this manuscript.T he "word-to-wordt ranslations" show thatt hey did not fall into the trap set by culturald ifferences. They implythat the team wascomposed of at least one Muslim, Mudejar or Morisco, who helpedtograsp directlythe meaningimplied by the text.The use of a dictionaryo raglossary alone might have led to some misinterpretations.

The annotations with scilicet show also thatthe tafsirliteraturew as not the onlys et of references.R eferences to ap ast verse, and the use of logic without referencetoatafsir,also show that the annotator was helped by aMuslim scholar.B ut some annotations can be traced back to the tafsirl iterature. Fore xample, in Q. 58.14 the word alladhīna is annotated scilicet al-munafiquin. This wordc an be found in the threet afsirs but not written in the same way: the wordi st ransliterated in its manṣūb or majrūr form with the letter ya, which is not al emmaf orm. We can deducet hat it is transliterated directly from at ext with as entencei nt he manṣūb or majrūr form.W hen we looka t the threea nalysed tafsirs we see thatI bn Abī Zamanīna nd al-Zamakhsharī use the marfū' form of the external plural with the letter waw: IbnA b īZamanīn comments: "hum al-munāfiqūn" and al-Zamakhshari comments: "Kāna al-munāfiqūn." But Ibn 'Aṭiyya says: "nuzilātfīqawmi min al-munāfiqīn." We can deduce that this wordinthis form is more likelytransliterated directlyfrom the tafsir of the qadi of Almería.

4I nterpretationsE xegetical in

Moreover,wesaw earlier that the word "ṣadrahu" in verse 39:22isannotated "Hamze tio 'ali ibine AbiT alib" in the Qur'an of Bellús. The word alqāsiya is annotated in the sameQ ur'an "ibu laheb tio yson fill." These two annotations can be found onlyi nt he tafsiro fI bn 'Aṭiyya, who says: "It has been sent [down] upon 'Ali and Hamza,Abu Lahab and his sons are those whose hearts are hardened."

In this sentencea lone, we can tracet he annotation that is written in the Qur'an of Bellús. Not onlyc an this annotation be found onlyi nal-Muḥarrar al-Wajīz,b ut it fits perfectlyw ith this exegesis.

We can also see that the word tío,u ncle, is an addition to the tafsiro fI bn 'Aṭiyya.F or aM udejar or aM orisco who knows Islamic literature and history, like this annotator,this addition maybesuperfluous.The sons of 'Abdal-Muṭṭalib are well known by the Muslim community.B ut for someone who does not know it,who is unfamiliar with the Islamic faith and its history,asanEarlyModern Christian polemicistmight be, this addition can teach more about the prophet'sfamily. Thus we can see that these annotations are more likelytobecommissioned by aChristian polemicist from aMudejar or Morisco. It is possiblethat the commissioner or his scribe, while readingt he Qur'an of Bellús,a sked someone knowledgeable for some indications about the identity of the people in the tafsir of Ibn 'Aṭiyya and then had them written down. Sometimesh ec ertainlym ust have used the tafsir of Ibn 'Aṭiyya as an aid. Forthis annotation, the commissioner might have asked who Hamza and AbuLahab were, and the commentator may have answered that they werethe unclesof'Alī IbnAbīṬālib. When we add this to the examples givenb efore, we can see that it is more than probable.

Finally, the last indication of the use of the Ibn 'Aṭiyya'stafsir is the marginalia in Arabic,⁶⁵ which have been copied from his tafsirashas been demonstrated by Martínez Gázquez and Casassas Canals.⁶⁶ Except for twoo rt hreew ords that differ between the editions, ad ivergence between copyists, the annotation is exactlyt he same as in Ibn 'Aṭiyya'st afsir.

5C onclusion

We sawt hat the tafsir literature was useds ince the Middle Ages in the Latin translations of the Qur'an. The exegetes of the Qur'an sometimes held different opinions on the meaning of averse. They chose an interpretation thatconformed to their dogmas, their understanding,a nd the narrations thatt hey preferred, or accordingt ot heir places and times. These differences of opinion,when studied with acomparative methodology, can give us some indication of the processes of translation and the references used in the translation.

After having studied the different types of annotation, we have compared the exegeses thatmost likelycould have been used for annotating the Qur'an of Be- Munich, BSB, MS cod.a rab 7, fol. 48v.  Casassas Canals and Martínez Gázquez, "Scholia Latina," 31.

To Translate is to Interpret llús.W eh aves een thati ta grees with Ibn 'Aṭiyya'st afsir in number of annotations and in similarityo fe xpression.

To conclude, we can try to construct ap rofile of the team thatc arried out these annotations. We see that they were made with the help of someone who was knowledgeable in Arabic, the tafsirl iterature, and qur'anic rhetoric: in short,s omeone who knew the Qur'an very well. Ac urrent or former alfaquí such as Juan Gabriel de Teruel fits this profile. Sometimes the annotator does not even need the tafsirs to explain averse; knowledge of the Arabic stylistic figure is sufficient.Wea lso see that the commissioner needed clarification regarding some particularpassages that repeated the verb qāl/yaqūl (he said, he says), in order to follow some parts thati nterested him from beginning to end. Fora n individual studyo ft he Qur'an it is not necessary to repeat who is behind these verbs. But it can be helpful in the caseofapublic debate, with the pressureand adrenaline felt by the person who is debatingi nf ront of ac rowd, to find ap assageq uicklya nd not lose track when someoneq uotesapassage. We know that both Martín García duringh is sermons, and Joan Martí de Figuerola and his team, used to displayt he Qur'an and its passages directlyt oc onvince the crowdo fM udejars to whom they werep reaching.

But these Qur'ans werec ertainlyn ot used onlyt op reach but also to study. We can sense the curiosity of the commissioner,a sm anyp assages translated and commented are not especiallyp olemical. We see that the tafsirw as used simplyt ou nderstand some passages of the Qur'an.

The identity of the annotators and the places of annotations are not known for sure. The similarities between Egidio da Viterbo'st ranslation of the Qur'an and the annotations of the Qur'an of Bellús mayi ndicate that Juan Gabriel made the majorityo ft hem. The existenceo fd ifferent languages in the annotations (Catalan, Castilian, Latin, and one in Hebrew), of different hands in the margins (threea tl east in Latinl etters,w ith two inks -one black,o ne redtwo at least in Arabic with the exception of the qur'anic text)⁶⁷ mays uggest that the annotations had been done in at least two or three different places (Spain, Rome, and Rome or Munich by Widmanstetter), therefore at different moments. Moreover,itispossible that Juan Gabriel sent some other manuscriptsto Egidio along with his translation, such as Munich, BSB MS cod.arab234,anArabic translation of the Pentateuch with Castilian annotations, writteni nadifferent hand from the one in the Qur'an of Bellús or Munich BSB cod.a rab3 42,a commentary on IbnA b īZayd al-Qayrawanī's Risāla.
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  Nature, from Ibn 'Aṭiyya'sT afsir These annotations with scilicet consist of interpretations that are external to the qur'anic text,a nd can be found onlyb yl ooking at the qur'anic commentaries. Fore xample, verse Q. 66:3: "when he told her thereof, she said (scilicet Hafsa), 'Who told thee this?'"⁶⁰ The subjecto ft he verb qālat (she said) is interpreted as Hafsa. In contrastt ot he aforementioned group, we cannot find any clear mentiono fH afsa in the Qur'an nor deducei tb yl ogic. But we find that al-Zamakhsharī,Ibn Abī Zamanīnand Ibn 'Aṭiyya explainedintheir commentaries on the Qur'an thatt his verse speaks of Ḥafsa bint 'Omar.refers to 'Alī ibn Abu Ṭālib, who is designated in this annotation. Al-Zamakhsharī speaksofthe openness of the heart: thatis, when the light of Allah enters one's heart.I bn Abī Zamanīns peakso ft he opposition between one whose heart is open and one whose heart is closed. They do not mention if this verse wasr evealedf or ap articular person.If we compareall the annotations of the Qur'an of Bellús with the tafsirs, as we did in the previous table, we see that most of the time the exegetical annotations fit with Ibn 'Aṭiyya's al-Muḥarrar al-Wajīz. Ih avec ounted 40 exegetical annotations with scilicet throughout the manuscript,a nd 37 of them correspond to an explanation that is in the tafsir of Ibn 'Aṭiyya,while 30 can be found in IbnA b ī Zamanīn'st afsir and only1 8i nt he tafsir of al-Zamakhsharī.I ndeed, there is much more similaritytothe twoAndalusi and Malikite tafsirs thantothe exegesis of the Persian Mutazilite scholar.The doctrinal differencesa nd the methods are the main reasons why al-Muḥarrar al-Wajīz coincides with IbnAbīZamanīn's summary much more thanw ith al-Kashshāf.Moreover,some annotations fit almost perfectlywith the tafsirofIbn 'Atiyya. If quantitative data indicate that these annotations have ah ighp robability of being from Ibn 'Aṭiyya'st afsir, qualitative data can confirm our assumption.

	Commentaries from Ibn 'Aṭiyya'sT afsir?

 The colophon'shands differ from the hand at fol. 49,which is similar to the different corrections made in the margin.
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In the first example the word "son" is omitted but implied as complementing the word ṣālihīn. It recalls the story of Abraham asking God to give him a(pious)son. This interpretation can be found in the threeexegeses studied,with the syntagm "it means as on" or "he wants as on."

In the second example the word ḥusnā is interpreted as paradise. Hereagain nothing clearlys ayst hat this wordd esignates paradise, since it can be synonymous with worldlyg ood. While al-Zamakhsharī makes al inguistic analysis,I bn Abī Zamanīna nd Ibn 'Aṭiyya interpret it as meaning paradise.

The third example, the syntagm tawala qawmā (literally: "making allywith a people"), is interpreted: toman amigos scilicet judeos. The wordi nterpreted, qawm, designates the Jews in the tafsirs of al-Zamakhsharī and Ibn 'Aṭiyya.

In the last example, the word ṣadrahu (his chest) is interpreted in the Qur'an of Bellús as the chest of "Hemze tio 'Alii bine AbiT alib." Ibn 'Aṭiyya is the only commentator who associates this verse with Hamza ibn 'Abdal-Muṭṭalib. He also